We submit our efforts at the Lotus feet of Jagadguru Sankaracarya His Holiness
Mahasannidhanam Sri Sri Sri Bharati Tirtha Mahaswamiji and Jagadguru
Sankaracarya His Holiness Sannidhanam Sri Sri Sr1 Vidhusekhara Bharati
Mahaswamiji

|| FYIGTERE IR T TRIFHE: ||
|| madhusudanasarasvativiracitah prasthanabhedah ||
Series No : 1

We submit our efforts at the Lotus feet of Jagadguru Sankaracarya His Holiness Mahasannidhanam SrT SrT
Sr1 Bharafi Tirtha Mahaswamiji and Jagadguru Sankaracarya His Holiness Sannidhanam Srm Sri Sri
Vidhus$ekhara Bharatt Mahaswamiji



DT e o D e S e

& e T o s Y v R R R R

R R T g v,
S Sri srda“d&{'ﬂ Shankaracharya Mahasamsthanam

Dakshinams Sharada Peetham, Sringeri - 577 139.

~

o
&
a|

April - 2024 V%;J’ Page 2 of 33



advaitam paramanandam

We submit our efforts at the Holi Lotus Feet of Jagadguru Shankaracharya His Holiness Sri Sri Sri
Mahasannidhanam Sri Sri Sri Bharatt Tirtha Mahaswamigal and Jagadguru Shankaracharya His
Holiness Sri Sri Sri Sannidhanam Sri Sri Sri Vidhushekhara Bharatt Mahaswamigal.

This book Prasthanabheda by Swami Madusudana Sarawati was published by Sri Vani Vilas
Press in Sanskrit in 1914.

We took our small effort in bringing this book again in Sanskrit with Transliteration and English
Translation (Meaning) mainly based on S N Shastri’s Translation.

We are very much thankful to Swami Ganeshaswarupananda, ArshaVidyalaya, Coimbatore for
bringing out this book in a very beautiful way. We look forward to bring more such books in simple
and easy way to understand and know about the greatness of our scriptures in future

Pranams
Srimathi Veeramani
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|| FYIETER AR URITNGE: ||

|| madhusiudanasarasvativiracitah prasthanabhedah ||

Prasthanabheda
Of Madhusidana Sarasvati

Vani Vilas Press (1912)
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atha sarevasam $astranam bhagavatyeva tatparyam saksatparamparaya veti

samasena tesam prasthanabhedo’troddisyate | tatha hi — #

rgvedo yajurvedah samavedo’tharvaveda iti vedascatvarah | siksd vyakaranam
niruktam chando jyautisam kalpa iti vedangédni sat | purananydyamimamsa
dharmasastrani ceti catvaryupangani | atropapurananamapi purane’ntarbhavah,
vaisesikasastrasya nyaye, vedantasastrasya mimamsayam, mahabharataramayanayoh

samkhyapatafjalapasupata- vaisnavadinam ca dharmasastre; evam militva caturdasa
vidya: | tatha coktam yajnavalkyena — ’purananyayamimamsadharmasastrangamisritah |
vedah sthanani vidyanam dharmasya ca caturdasa’ iti | etd eva caturbhirupavedaih sahita
astddasa vidya bhavanti| ayurvedo dhanurvedo gandharvavedo’rthasastram ceti catvara
upavedah | sarvesam castikdnamevavantyeva  $astraprasthanani;
anyesamapyekadesinametesvevantarbhavat |

Now is begun the study of scriptures. All the scriptures have the truth of Bhagavan
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alone as that which is to be known. Here the different perspectives are dealt with in brief.

The Vedas are four in number—rgveda, yajurveda, samaveda and atharvaveda. The
vedangas are six — $iksad (science of pronunciation), vyakaranam (grammar), niruktam
(etymology), Chandas (metre), jyautisam (astronomy and astrology), and kalpa (rituals). Thus
altogether there are fourteen vidyas. The upangas are four— purana, nyaya, mimamsa and
dharma s$astras. The upapuranas are included in the puranas —, vaisesika sastra is included in
nyaya, vedanta sastra in mimamsa, and mahabharata, ramayana, samkhya, patafjali yoga

sutra, pasupata, vaisnava, etc., are included in dharma s$astra .

So has it been said by Sage Yajhavalkya — “The puranas, nyaya, mimamsa, dharma
sastra and the Vedas (including vedangas) together constitute the fourteen vidyas”. These,
along with the four upavedas are the eighteen vidyas. The four upavedas are— ayurveda,
dhanurveda (archery), gandharvaveda (music) and artha $astra (political science). These are
the only prasthanas for all astikas. The perspectives (prasthanas) of other ekadesina (those

who hold different views in some matters) are included in these.

TI—ATRISHMEN  TRAFFRI i, adsaa-auian gywmiig-
gt | aur @ —<aReAe T waElenm | afiefaas-
AHAIGATINTERIOTY | ISR HUGaEiae-R  JEnfaey |
T OrmaTaTdardare UG | Td I | TRIFEgyay | adT
SEEAIeAS U AEIHuNy | T - dgiaiNad  dguiNHIIeTaTe- faet
TR femaRTony 1 ud faiferar Aifeaei ve g | arfe e 2

nanu—nastikanamapi prasthanantarani santi; tanyetesvanantarbhavat prthagganayitu-
mucitani | tatha hi —slnyavadenaikam prasthanam madhyamikdanam | ksanikavijiana-
matravadenanyadyogacaranam | jAanakaranumeyaksanikabahyarthavadenaparam
sautrantikdnam | pratyaksasalaksanaksanikabahyarthavadenaparam vaibhasikanam | evam
saugatanam prasthanacatustayam | tathd dehatmavadenaikam prasthanam carvakanam
| evam - dehatirikta dehaparimanatmavadena dvittyam prasthdnam digambaranam | evam

militva nastikanam sat prasthanani | tani kasmannocyante ?

Objection: For nastikas there are other basis for scriptures also. Since they are not included
in these, they should be counted separately. Thus, one doctrine (prasthana) is the stinyavada

of the madhyamika Buddhists. Another is the momentary vijidnavada of the yogacaras. Yet
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another is the theory of short-lived external objects known by assumption, of the sautrantikas.
Still another is the theory of the vaibhasikas according to which short-lived external objects are
known by perception. In this manner, there are four (prasthanas) doctrines of the Buddhists.
Then there is the theory of the carvakas which holds that the body itself is the Self. The
(prasthanas) doctrine of the digambaras is that an atma is different from the body and is of the
size of the body. Together there are six prasthanas of the nastikds. Why are they not

mentioned?

IGY ; IR RSMeURIMaq WRARAM [Suryiquaifiear
Jueviiaada | 38 T TGl WRWRAT a1 [HATTARAT dgusRom-amia U1
Vet giRfa: | a4t 7 gra=rgTasr: |

satyam ; vedabahyatvattesam mlecchadiprasthanavat paramparayapi
purusarthanupayogitvat upeksaniyatvameva | iha ca saksadva paramparaya va
pumarthopayoginam vedopakarananameva prasthananam bhedo darsitah | tato na
nydnatvasankavakasah ||

Answer: True. But being outside the pale of the Vedas they are not even indirectly useful for
the attainment of the purusarthas (human life goal), they are like the of (prasthanas) doctrines
of mlecchas (foreign, not conforming to the normal Hindu way of thinking) etc., and so must be
ignored. Here only the different perspectives which are useful for the attainment of the
purusarthas either directly or indirectly and which are in accordance with the Vedas are

mentioned. So there is no room for thinking that the number is inadequate.
Y YUY YRIFHT WU g YdoHNE STd qraHi ofea<d —

T yHefaueHUuSY YHIUEIR de: | 9 9 WaTelue®: | aF Wl
ISSFPRBYdsHcaaysIRIe: | dasf Afdwr wogamdeq 1 @
T TIAT CO<SIARIeT Fd : 3t Rifgaw s | ar va Hfafafmrn:
g | aguafaasont a6ify | <srftiqdifasy sarfeaary-=ur frrgaar sifa
TOR-aYdT U9 | a4 FA==fuar = |

atha samksepenaisam prasthananam svartpabhede hetuh prayojanabheda ucyate

balanam vyutpattaye —

tatra dharmabrahmapratipadakamapauruseyam pramanavakyam vedah | sa ca
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mantrabrahmanatmakah | tatra mantra anusthanakarakabhdtadravyadevataprakasakah | te’pi
trividha rgyajuhsama-bhedat | tatra padabaddhagayatryadicchandovisista fca :  ‘agnimile
purohitam’  ityadya: | ta eva gitivisisth samani | tadubhayavilaksanani yajimsi |
‘agnidagninvihara’ ityadisambodhanaripa nigadamantra api yajurantarbhiitd eva | tadevam

nirdpitd mantrah |

Now the different purposes of these (doctrines) prasthanas, which are the reason for the
differences in their nature, are being briefly set forth, for the education of the beginner. The
Vedas are not of human intellect, and the source of knowledge which enlightens about
Brahman and Dharma. They are composed of mantras (chanting) and brahmanas (prose).
Mantras enlighten about the materials and the devatas which are the components in the
performance of rituals. They are of three kinds — Rg, yajus and sama. The Rg mantras are
metrical in the form in metres such as gayatr, e.g., “agnimile purohitam”, etc. The same
mantras, when sung, are sama. Different from both these are yajur mantras. Nigadamantras
which address deities, such as “agnidagninvihara” are also included as yajur mantras. Thus
mantras are described.

sy Bifyd fifteuadaesy aguafdasorsd dafal @ sguTEET
faffefa wmer:1 A fafaffa w1 syareaar faftfvfa eifdeea: ad)
faftrfy  wgfdy SowREREFEIER-YE | @ FHESTHEEYD!
faftreafafafi:. smmisTEual yafe s@fe: 1 Afedadaew FoRg arme:
padaueiydl  fIRReRAAR:  oxfypeiarmal @ femt w=@a  s@f:)
sFuarEiydt  faftfdfanfafa:  diffidse  <fw a=@fe @i
AIE U HTN R YS: YaiadaiEaRaTeu: TaRfafd: | 99 id 38F , o
TAW |

brahmanamapi trividham vidhirGipamarthavadariipam tadubhayavilaksanaripam ceti|
tatra Sabdabhavana vidhiriti bhatta:| niyogo vidhiriti prabhakarah| istasadhanata vidhiriti
tarkikadayah sarve| vidhirapi caturvidha utpattyadhikaraviniyogaprayoga-bhedat | tatra
karmasvaripamatrabodhako vidhirutpattividhi: ‘agneyo’stakapalo  bhavati’ ityadi:|
setikartavyatdkasya karanasya yagadeh phalasambandhabodhako vidhiradhikaravidhi:|
‘darsapirnamasabhyam svargakamo yajeta’ ityadi:| angasambandhabodhako
vidhirviniyogavidhi: ‘vrihibhiryajeta’ ‘samidho yajati’ ityadi:|
sangapradhanakarmaprayogaikyabodhakah pdrvoktavidhitrayamelanaripah prayogavidhi:| sa
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ca Srauta ityeke , kalpya ityapare |

Brahmanas are also of three kinds—in the form of vidhi (injunction), in the form of
arthavada ( acclamation or censure) and one that is different from both these. The bhéattas
hold that vidhi is $abdabhavana ( a sentence which has the tendency to make a person
undertake the action denoted by the verb). According to the prabhakaras, a vidhi is niyoga
(what enjoins an action). All the tarkikas hold that vidhi is istasadhanata (the means to a
desired end). Vidhi is of four kinds—utpattividhi, adhikaravidhi, viniyogavidhi and prayogavidhi.
The Utpattividhi (injunction of origination) is what indicates merely the general nature of a rite,
such as, “agneyo’stakapalo bhavati”. Adhikaravidhi or injunction of competence is that in
which the means of performing the sacrifice and the fruit thereof are indicated, such as,
“daréaplrnamasabhyam svargakamo vyajeta”. Viniyogavidhi or injunction of application
indicates the connection of a subsidiary with the principal, such as, “vrthibhiryajeta” “samidho
yajati”. Prayogavidhi or injunction of performance is that in which are indicated the method of
performance of the principal along with subsidiary rites and is of the nature of a combination of
the previously mentioned three vidhis {utpattividhi, adhikaravidhi, viniyogavidhi}. Some say

that it is Srauta and others that it is kalpya.

Fiwey 7 fgfay quenided afa | a1 sgederevniya fatd qued
| el agfdd Suwafapfoawpfavded | @ au seonsiaede gu
defa sTeIaTYTHASUNTRAT WReRARAufIRmRguRTaty: | aramas daa:
M T QY sEREwEGEAeT AR WEhuagyd: wia: |
faer: | dffimafe Tderd s vevmdaonfll: frnfigamon TR |

TdEded 9 3FHq |

karmasvaripam ca dvividham gunakarmarthakarma ceti [ tatra
kratukarmakarakanyasritya  vihitam gunakarma | tadapi caturvidham
utpattyaptivikrtisamskrtibhedat | tatra ‘vasante brahmano’gninadadhita’ ‘yipam taksati’

ityadavadhanataksanadina samskaravisesavisistagniyipaderutpatti: | ‘svadhyayo’dhyetavyah’
‘gam payo dogdhi’ ityadavadhyayanadohanadina vidyamanasyaiva
svadhyayapayahprabhrteh prapti: | ‘somamabhisunoti’ ‘vrihinavahanti’ ‘ajyam vilapayati’
ityadavabhisavavaghatavilapanaih somadinam vikarah | ‘vrihinproksati’ ‘patnyaveksate’

ityddau proksanaveksanadibhi: vrihyadidravyanam samskarah | etaccatustayam ca

April - 2024 V%‘]’ Page 10 of 33



advaitam paramanandam

angameva |

Rites are of two kinds— subsidiary rites and principal rites. The rites based on the
components of the performance of the sacrificial rite (such as the sacrificer, the deity, the
materials for the sacrifice, etc.,) are subsidiary rites. These are of four kinds—originating,
attaining, modifying and purificatory. In statements such as, “the brahmana should kindle the
fire in vasanta”, “he fashions the ylpa”, there is the origin of divine fire and ylpa by kindling
and fashioning. In statements such as, “one should study one’s branch of the veda”, “he milks
the cow”, there is the gaining knowledge of the vedas and obtaining milk. In sentences such
as, “One extracts soma rasd”, “One pounds the grains”, “One melts the ghee”, there is
modification by extracting, pounding and melting. In “One sprinkles water on the grains”, “the
wife casts a brief look”, there is purification of the materials such as grains. These four are the

subsidiary rites.

TUT pgpRBUATIA fafgandesd ffauag vure afq | smmiagy 1 s
gu=yq | oFdfy fefed wRvRiueReuARgueRe  dfd |
TUFEEUaigd UYHH | wavey fgday | ud wwguigage faftr: yofa:
| fapargagaar faftfdepfa: | agyafaason fiftdfdem: | Taa-aeway | add
e fa faftrumT: |

tatha kratukarakanyasritya vihitamarthakarma dvividhamangam pradhanam ceti |
anyarthamangam | ananyartham pradhanam | angamapi dvividham sannipatyopakarakam
aradupakarakam ceti | tatra pradhanasvaripanirvdhakam prathamam | phalopakari
dvitiyam | evam sampudrnangasamyukto vidhi: prakrti: | vikalangasamyukto vidhirvikrti: |
tadubhayavilaksano vidhirdarvihomah | evamanyadapyihyam | tadevam nirdpito vidhibhagah |

The principal rites based on the components of the sacrifice are also of two kinds—the
ancillary and the main. The ancillary rites are for purposes other than the main one.. The main
rites are not for the purpose of anything else. The ancillary rites are of two
kinds—sannipatyopakarakam (those that are basic helpful) and aradupakarakam (those which
are directly helpful). The former are those that constitute the body of the principal sacrifice.
The latter is what helps in achieving the result of the sacrifice. An instruction which is complete
with all the subsidiaries is known as ‘prakrti’. An instruction without all the subsidiaries is called
‘vikrti’. An instruction different from both of them is darvihoma. Others are also to be inferred

similarly. Thus the instruction has been explained.

April - 2024 V%;J’ Page 11 of 33



D

advaitam paramanandam

Note- sannipatyopakdarakam—mimamsa paribhdsd says—These are those that directly or
indirectly constitute the body of the principal sacrifice and thereby contribute to the initial
unique result (apdrva) springing from that sacrifice; for instance, materials such as rice,
harvesting, sprinkling, etc., relating to them; deities like the Agni, and acts like recitation from
memory of sacrificial (yajia) and preliminary (anuvakya) hymns relating to them. Here rice,
etc., being converted into dough, cooked and they produce cakes, and through them generate
the body of the sacrifice and the initial unique result arising from it; sprinkling, etc., do the
same thing by imparting a spiritual quality to the rice, and separating, etc., by visible results,
such as removal of the husk. The sacrificial and preliminary hymns, etc., generate the body of
the sacrifice by imparting some purification to the deities and thereby contribute to the initial

unique result accruing from the sacrifice, while the deities do so directly.

aradupakaraka- It is an action which is enjoined by itself without reference to any
substance, etc., such as prayaja. It is useful for the generation of the parama aparva.

(arthasangraha).

TRRAHeFIaRasuEr ffRvyd aeamdare: | ¥ = fAfay: quEcisgaK
yaidaedfa | 9 yHuRdedaiy®! uEre:  efedl gur sdne: |
yHTRYTCTd S gsIs are: SR Ny s |
THT R YqanfeRigardaiusr yaidare: s 990 qucIwq e |
dgdaq — faRie quraTe: WieqareisauiRa 1| yardaewaHedaeRaur  Tar
sfa | @ AftymmadaeE [ftngfowa TaRst  yErfaeml wrdsfa
WHTUG AT ISR o=araTeq |

prasastyanindanyataralaksanaya vidhisesabhitam vakyamarthavadah | sa ca trividhah
gunavado’nuvado bhatarthavadasceti | tatra pramanantaraviruddharthabodhako
gunavadah ‘adityo yapah’ ityadi: | pramanantarapraptarthabodhako’nuvadah ‘agnirhimasya
bhesajam’ ityadi: | pramanantaravirodhatatpraptirahitarthabodhako bhatarthavadah ‘indro
vrtraya vajramudayacchat’ ityadi:| taduktam — ‘virodhe gunavadah syadanuvado’vadharite|
bhitarthavadastaddhanadarthavadastridhad matah’ iti | tatra trividhanamapyartha -
vadanam vidhistutiparatve samane’pi bhatarthavadanam svarthe’ti pramanyam

devatadhikarananyayat |

A statement of praise or censure which is an ornament to an injunction is an arthavada’
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(explanatory passage). They are of three kinds—gunavada, anuvada and bhdtarthavada.
When there is disagreement with another means of knowledge, it is gunavada, as for example
in, “The sacrificial post is the sun”. An explanatory passage which conveys a matter known
through another means of knowledge is anuvada, as in, “Fire is a remedy against cold”. A
passage which conveys a matter free from disagreement (contradiction) with any other means
of knowledge and not established by another means of proof is a bhitarthavada, such as,
“Indra raised the thunder-bolt to strike vrtrd”. Thus it has been said — If there is
disagreement (contradiction),it would be a gunavada (statement of quality); in case of positive
statement already known, it would be an anuvada (repetition); where there is absence of both
of these it would be a bhadtarthavada (a statement of the real state of affairs). Thus an
analytical passage is regarded as three-fold. Although all the different arthavadas are all
equally for the purpose of praise of injunctions, bhitarthavada are valid by themselves

according to the principle laid down in devatadhikarana.

EIftaTayed & yHvay | aw SifdafdTaarsaraaTIeare |
TuraTergaredt: | yardarew g Wrd araiRfeawaraitcfife  ammd 9 fag=d |
ded frefars dargHrT: |

na gunavadanuvadayoh | bhatarthavadasya tu svarthe tatparyarahitasyapyautsargikam

pramanyam na vihanyate | tadevam niripito’rthavadabhagah |

The validity of a means of proof consists in revealing what was not known before and is
not contradicted by any other means. Gunavada and Anuvada do not have validity because of
being contradicted and revealing only what is already known, respectively. As for the
bhitarthavada, even when its implication is not in its actual meaning, its validity with regard to

its own content is not affected. Thus the topic arthavada is explained.

fradaivafdasn g deraaredy | aERaaUed S-S duTGH T
faftr;w@a: geurdwRaregHTEEsetn W@rd SumHRisRIRRYS A udradfrgad
qRGd: JHOIYAY , gaiAY fAfiaa-aogfgegrt w@vamueaq , =Rl
JrarE ATag: | aEIgHAfdasUEe dgaR | e S RIGaaTISHTAT
fafufifa soufewad, RiftreEammmeras shigyariag sfa aafzaa sfa =
qW: | d¢d fefud Afdd sevm | ©d 9 sHevsIEdvSIES! dgl
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ytdeHIgRg: I

vidhyarthavadobhayavilaksanam tu vedantavakyam | taccajhiatajhapakatve’
-pyanusthanapratipadakatvanna vidhi:;svatah purusarthaparamanandajianatmakabrahmani
svartha  upakramopasamharadisadvidhatatparyalingavattayasvatah  pramanabhitam ,
sarvanapi vidhinantahkaranasuddhidvara svasesatamapadayat , anyasesatvabhavacca
narthavadah| tasmadubhayavilaksanameva vedavakyam | tacca kvacidajiatajfia -
pakatvamatrena vidhiriti vyapadisyate, vidhipadarahitapramanavakyatvena
kvacidbhitarthavada iti vyavahriyata iti na dosah | tadevam nirGpitam trividham brahmanam |
evam ca karmakandabrahmakandatmako vedo dharmarthakdamamoksahetuh ||

Vedanta statements are different from both vidhi and arthavada. Though they reveal what
was not known, they are not vidhi (injunctions) because they do not enjoin the performance of
any act. They are meaningful by themselves, having their purport in Brahman which is the
human goal, absolute bliss and consciousness, as determined by the application of the six
marks such as commencement, conclusion, etc., being valid means of knowledge; all the
injunctions act as their accessories by bringing about purification of the mind, and they are not
subservient to anything else; so they are not arthavadas. So vedic sentences are different
from both. It is no defect that some vedic sentences are considered as vidhi when they merely
reveal what was not known before and some sentences which convey valid knowledge without
having any word indicating an injunction are considered as bhatarthavada. Thus the three-fold
brahmana has been explained. Thus the veda which is constituted of the karmakanda and the

brahmakanda is the means of attaining dharma, artha, kdma and moksa.

9 9 TONEAT gxfaterdyragamaed i | 9 SEvanT ®iae,
meadauRT aefd &, SEEAENT: HAH | STERISHFART g sParayd |
TG AIUYT: MU HIIHARIGHH- Ffaugha-Ta-~iadsio Tq | gd
yaederq  ufdde fUar yuw: WEn | Ud 9 sHene AurAesi gafdi
AN SEYGHT FETPIUS | 30 Igurf dgH1 TeHAeT Ag I |

sa ca prayogatrayena yajianirvaharthamrgyajuhsdmabhedena bhinnah | tatra
hautraprayoga rgvedena, adhvaryavaprayogo yajurvedena, audgatraprayogah samavedena |
brahmayajamanaprayogau tu atraivantarbhlitau | atharvavedastu yajfidanupayuktah
Santipaustikabhicaradikarma- pratipadakatvenatyantavilaksana eva | evam pravacanabhedat

prativedam bhinna bhidyasyah $3khah | evam ca karmakande vyaparabhede’pi sarvasam
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vedasakhanamekaripatvameva brahmakande | iti caturnam vedanam prayojanabhedena
bheda uktah |

The Vedas are different for three kinds of application as Rg, yajus and sama, for the
purpose of performance of sacrifices (offering). The hota uses Rg veda, the adhvaryu
yajurveda and the audgata sdmaveda. The brahma and the yajamana also use the same
Vedas. Atharvaveda is not used in yajids. It is quite different, since it deals with the
performance of $anti, paustika, abhicara and other such karma. Each veda has many different
branches with differences in the texts. Thus, though in karmakanda, there are different
applications, in brahmakanda all the branches of the Vedas are of the same nature. Thus the

differences among the four Vedas due to different purposes have been stated.

IYFEAd | aF  Ramn  SerMeraRdgEadawganefatre-
TRAIATHGAVTARUIIRIYRE YA , dgHTd H-ATUTH-I G | Ol ey
— gl feT: vl quial a1 gt T audug | 9 arast gowE AR
JASRY: WRAURTT §fd | aF gddgaruroll fRrem oy e wagamd---
SAUIAUSTIAST U1 YHIRmar ; ufadezms ° fgeur miomerifar
3T gfAf: weffar ||

athanganamucyate | tatra $iksdya udattanudattasvaritahasvadirghaplutadivisista-
svaravyafcanatmakavarnoccaranavisesajianam prayojanam, tadabhave
mantranamanaryakatvat| tatha coktam — ‘mantro hinah svarato varnato va mithyaprayukto
na tamarthamaha| sa vagvajro yajamanam hinasti yathendrasatruh svaratoparadhat’ iti | tatra
sarvavedasadharant siksa ‘atha sSiksam pravaksyami---" ityadipaficakhandatmika paninina
prakasita ; prativedasakham ca bhinnariipa pratisakhyasamijfita anyaireva munibhi: pradarsita

Now the differences among the vedangas are being stated. The purpose of the study of
Siksa is the attainment of the knowledge of the svaras such as udatta, anudatta, svarita, and
the pronunciation of vowels and consonants as short, long and even longer. If the mantra are
not correctly pronounced they can be calamitous. So it has been said- “If a mantra is
wrong in svara or in any letter, or is wrongly used, it does not have the intended meaning. It is
a verbal thunder-bolt that destroys the user, like Indra’s enemy because of a mistake in
svara”. $iksd which is common to all the Vedas has been expounded by panini in five parts

beginning with, “Now | shall expound siksa”. Other munis have expounded separately for each
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branch of the Vedas under the name ‘pratisakhya’.

Note- Visvaripa, the son of Tvasta, was the purohit of the devas. While performing a yajia,
he gave part of the obligations to the asuras because his mother was an asura woman. Indra
became angry at this and killed him. Then his father Tvasta performed a sacrifice in order to
get a son who would kill Indra. Vrtrasura was born from that sacrificial fire. Tvasta committed a
mistake in chanting the svara of the mantra for the oblation (eucharist offering), because of
which, instead of the mantra meaning ‘the killer of Indra’, it meant ‘one who will be killed by
Indra’. As a result of this mistake in svara, Vrtrasura was killed by Indra in battle. This is the

episode referred to above.

T MNPUCHYaIFAIENSh ATHURY WA | o gleview
SIS TYRUNIIS WIEGdT UTior=ad UHIiRay | aF S g
TitFRREY  aifie  fRfay | qgiRiewa 9 weraar giean gasifern
HETUTTHR R | dedfayfd SIHRUl  daly  HRREread |
PARIGATHRUN g - AT, [ g dfrerarmmegrrai-iaaraay |

evam vaidikapadasadhutvajfidnenohadikam vyakaranasya prayojanam | tacca
‘vrddhiradaic’ ityadyadhyayastakatmakam mahesvaraprasadena bhagavatd panininaiva
prakasitam | tatra katyayanena munind panintyasdtresu  varttikam  viracitam |
tadvarttikasyopari ca bhagavatd munina patafjalind mahabhasyamaracitam | tadetattrimuni
vyakaranam vedangam mahesvaramityakhyayate | kaumaradivyakaranani tu na vedangani,

kim tu laukikaprayogamatrajianarthanityavagantavyam |

Vyakarana (grammar) is useful for performing rites by knowing the correct vedic word. It
was expounded by Bhagavan Panini with the grace of Mahesvara and consists of eight
chapters beginning with the sdtra, “vrddhiradaic”. Katyayana muni composed a varttika on the
Panini sdtras. On that varttika the mahabhasya was composed by Bhagavan Patafijali muni.
This grammar composed by the three munis which is a vedanga is called “mahe$varam”. It
should be noted that the grammars such as ‘kaumara’ are not vedangas but are meant only

for knowledge of worldly usages.

Td Rigmeararuni quieRuIGETY@H, dfea-aueHi sdHTETgTai
e Wadl RGBT GHIYN: GHTHE: ¥ ARSIda:’ SIS IaGRTeaTATHS
feemrfay | @@ 9 AwrematuETEied agidd ueed ew

.
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RFuauegAmS: yHRE: | Wi IRUTdUeRFAGRUE  HRUrETGr-
A qeardyFE AeuerlyAn  Reeanaraifdau-adrs I -
ATEYAT] | gudad S gHS T e G0N U RIaRoYRT—wI- SHa- T
| Td fRaveasit ARFxaadaaasuerivafre®T Aeaaradar va | onfu
FravgE®: THHARTES! IR WTTdT IRPbHg Fd: |

evam Siksavyakaranabhyam varnoccaranapadasadhutvajiiane, vaidikamantrapadanam

arthajfianakanksayam tadartham bhagavata yaskena ‘samamnadyah samamnatah’ ‘sa

vyakhyatavyah’ ityaditrayodasadhyayyatmakam niruktamaracitam | tatra ca
namakhyatanipatopasargabhedena caturvidham padajatam nirdpya
vaidikamantrapadanamartha: prakasita: | mantranam canustheyarthaprakasanadvarenaiva

karanatvatpadartha-jnanadhinatvacca vakyarthajhanasya mantrasthapadarthajfianaya
niruktamavasyamapeksita-manyatha’nusthanasambhavat | ‘srnyeva jarbhart turphart ta’ ityadi
durthadnam prakarantarenarthajianasya- sambhavaniyatvacca | evam nighantavo’pi
vaidikadravyadevatatmakapadarthaparyayasabdatmaka niruktantarbhitd eva | tatrapi

nighantusamjfiakah paficadhyayatmako grantho bhagavata yaskenaiva krtah |

When the correct pronunciation of letters and the correctness of words is learnt through
Siksa and vyakarana, the desire to know the meaning of the words in the vedic mantras arises.
For that purpose Bhagavan Yaska composed niruktam with thirteen chapters, beginning with
‘samamnayah samamnatah’, ‘sa vyakhyatavyah’, etc. There the meaning of the words of the
vedic mantras has been expounded with the help of the four terms ‘noun’, verb’, ‘indeclinable’
and ‘prefix’. Since the mantras become instruments in a vedic rite by giving the knowledge of
what is to be performed and since the meaning of a sentence can be known only by knowing
the meaning of the words (of the sentence), nirukta is necessary for knowing the meaning of
the words in the mantra; otherwise performance of the rite will not be possible. It is not
possible to know the meanings of difficult passages such as, ‘srnyeva jarbhart turphart ti’ by
any other means. The nighantu which gives the synonyms of the words for vedic materials
and deities is included in nirukta. The work ‘nighantu’ consisting of five chapters was

composed by Bhagavan Yaska himself.

TAYF U Ugd o [aRIufdRIvarey™ d FAI1yaun- - fa=uf=famrgsT
Affaftera S<RmegTal aaerEr O 6t WY s
waifagiaaar figas  fRfear | arweafeey  sanfearsare@or
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MOGONIYsed] USIRIRTSGoNTd T wgie AW e |
'Y AfPPY FTURWHERUIST RIOfdgGguanriy afed <y
TR UG STHR0l Afh B UG-y ||

evamrnmantrandm padabaddhacchandovisesavisistatvattadajidne ca nindasravana-

cchandovisesanimittanusthanavisesavidhinadcca cchandojianakanksayam tatprakasanaya
‘dhth  $&rih  strim’  ityadyastadhyayatmika cchandovivrtirbhagavata pingalena viracita |
‘tatrapyalaukikam’ ityadinadhyayatrayena gayatryusniganustabbrhati  panktistristubjagatiti
sapta cchandamsi savantarabhedani nirGpitani | 'atha laukikam' ityarabhyadhyayapaficakena
puranetihasadavupayogini laukikani cchandamsi prasangannirtpitani vyakarane

laukikapadanirGpanavat ||

Rg mantras being metrical in form with each mantra in a particular metre, ignorance of
the metres becomes an object of ridicule (contemptuous laughter at someone),. and the
Knowledge of metres is desirable also because performance of rites is prescribed on the basis
of particular metres. For explaining them ‘cchandovivrti’ consisting of eight chapters and
beginning with ‘dhth $rih strim’ was composed by Bhagavan Pingala. In it, by the three
chapters commencing with ‘alaukikam’ seven metres along with their internal variations,
namely, gayatrl, usnig, anustab, bbrhati, panktih, tristub, jagati, have been described. In five
chapters beginning with “atha laukikam”. The laukika metres which are useful for purana and
itihasa, etc., have been explained contextually (depending upon a set of circumstances), like

laukika words being explained in grammar.

9 MeerigeiiReay wEifay Waarssfeds mifefy wofid
ggfaedq ||

MERIAUITRIERY ARGHISFHUARINTI™ SeagATor | daif =
WA= | @ g auesRIyarRRIE @G- goftarfa |
Smegdayarmufauresia - UATIRaREGTaEEeyiafy |1 siigEvERy -
fauresI+ ATeara-sTaTaUnTeyoiart ||

evam vaidikakarmangadarsadikalajfianaya jyotisam bhagavata”dityena gargadibhisca
pranttam bahuvidhameva ||

sakhantariyagunopasamharena vaidikanusthanakramavisesajianaya kalpasatrani | tani
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ca prayogatrayabhedattrividhani | tatra hautraprayogapratipaddakanyasvalayanasankhayanadi-
pranttani | adhvaryavaprayogapratipadakani baudhayanapastambakatydyanadipranitani |

audgatraprayogapratipadakani latyayanadrahyayanadipranttani ||

In order to know the time such as new-moon for the performance of vedic rites, jyotisa

was composed by Bhagavan Aditya and Garga and others, and it is of many kinds.

For conveying knowledge about the manner in which vedic rites were to be performed,
kalpasutras were composed, combining the traits of the various $akhas. They are of three
kinds, based on differences in method. The method to be adopted by the hota (Rgvedin) is
given in the sitras of sages asvalayana, sankhayana, etc. Those for the adhvarya (yajurvedin)
are in the sdtras of baudhayana, apastamba, katyayana, etc. For the audgata (samavedin) the

sutras of latyayana, drahyayana, etc., are applicable.
Td fReTira: wouaET TS NE: | SquTuTE T YA e —---

T WifaaiaRaRaTaRaufaure®I Wadr STeR™o Far
YRTONT | A1 9 STRT UTEl dWIG Rd URTad ARE G ATHUSTHTIG Hiaw sgrdad oy
o | fgdhd IRRigRet godiid Aredq 9 || agdf Ravaie dafd usifag: 198
ARGHRST iU dwH fag: || 3md A Wad dagiR=Aay | ddl SevsHs g
IRUIRST dd: WY || q: BIATYRIVIGT IIRIY JEAYFan: | adl arkigagrel Wad
ATRYR WY || 99 IRGYRIVIGE da: IR AEIgYa | TRTRR dd: Widd ARSI da:
WY || YRTARS! ad: Yiakd IaemiiTesy I’ TaURIUT-I-G USRI STt ||

evam nirGpitah sannamanganam prayojanabhedah | caturnamupangana -

madhunocyate —---

tatra sargapratisargavams$amanvantaravamsanucaritapratipadakani bhagavata
badarayanena krtani puranani | tani ca brahma padmam vaisnavam Saivam bhagavatam
naradiyam markandeyamagneyam bhavisyam brahmavaivartam laingam varaham skandam
vamanam kaurmam matsyam garudam brahmandam cetyastadasa | “adyam sanatkumarena
proktam vedavidam varah | dvitiyam narasimhakhyam trtfiyam ndndameva ca || caturtham
sivadharyakhyam daurvasam paficamam viduh | sastham tu naradiyakhyam kapilam

saptamam viduh || astamam manavam proktam tatascosanaseritam | tato
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brahmandasamjfam tu varundkhyam tatah param || tatah kalipurandkhyam vasistham
munipungavah | tato vasisthalaingdkhyam proktam mahesvaram param || tatah
sambapuranakhyam tatah sauram mahadbhutam | parasaram tatah proktam maricakhyam
tatah param || bhargavakhyam tatah proktam sarvadharmarthasadhakam |

evamupapurananyanekaprakarani drastavyani ||
Thus the different purposes of the six vedangas have been explained.

Now the purposes of the four upangas will be stated. The puranas composed by
Bhagavan Badarayana deal with primary creation, secondary creation, the royal dynasties,
manvantaras and the histories of the dynasties They are eighteen in number—Brahma,
Padma, Vaisnava, Saiva, Bhagavata, Naradiya, Markandeya, Agneya, Bhavisya,
Brahmavaivarta, Linga, Varaha, Sk&nda, Vamana, Kaurmam, Matsya, Garuda and

Brahmanda.

Many kinds of Upapuranas are to be noted as follows—* O great among knowers of the
Vedas, the first (Upapuréna) was spoken by Sanatkumara, the second is Narasimha; the third
is Nanda. The fourth is Sivadharyakhya, the fifth Daurvasa, the sixth is Naradiyakhya, the
seventh is Kapila, the eighth is Manava, spoken by usanas. After these, Brahmanda and
Varuna. Then Kalipurana by Vasistha. Then Vasisthalaingakhya by Mahe$vara. Then
Sambapuranakhya and then the wonderful Sauram. Then Parasara and then Marica. Then
Bhargava which is the means for all dharma and artha. Thus there are many kinds of

Upapuranas.

g difdet  umrearft  MaRa woflan  woEEERETe-
NG FIagaab HuIgdIg e ed ddqusTg I HTa S aulT d - RIS SISy -
ST - ATHE RIS aT: TSy | Ud GRITATATHS a1 XM
FUMGH Wolaq| SEUIGHATHTIAIYEHAEET Y00 GEr A HTaIeadT=i
Areafd et sgare- Oy YA | Taeiy grgeTed ||

nyaya anviksikl paficadhyayt gautamena pranita| pramanaprameyasamsayaprayojana-
drstantasiddhantavayavatarkanirnayavadajalpavitandahetvabhasacchalajatinigrahasthanakhy
anam sodasapadarthanamuddesalaksanapariksabhistattvajidnam tasyah prayojanam | evam
dasadhyayyatmakam vaisesikam $astram kanadena pranttam| dravyagunakar -

masamanyavisesa- samavayanam sannam padarthanamabhavasaptamanam
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sadharmyavaidharmyabhyam vyutpadanam tasya prayojanam | etadapi nyayapadenoktam ||

Nyaya anviksik consisting of five chapters was composed by Gautama. The purpose of
that work is the knowledge of the truth through the enumeration, definition and examination of
the sixteen categories known as means of valid knowledge, — object of valid knowledge,
doubt, purpose, example, established conclusion, component part, indirect argument, decisive
knowledge, argument for truth, argument for victory, destructive argument, fallacious (false)
reason, dialectic (logical) quibbling, specious objections and the vulnerable point., Vaisesika
sastra consisting of ten chapters was composed by kanada. Its purpose being the exposition
of the six categories- substance, quality, activity, generality, particularity and inherence the
seventh category, non-existence with their similarities and dissimilarities is also denoted by the

word nyaya.

v Wwiarst fgfawn, sy siRedam 3fT | o greRmard s
3T eI SaTfe: "3raTeTd T SRIFTq" ST HITadT SfHf=+T Yoflar | 9
erfymTorg edierie) QuRIuTe: | wadgrurdieT wyfafay:, gafosarfef:
PaUe: AftFRAAT: Jo=nfade: fARwfads: s aw: o< yagafa wao
ST ATAETAY: |

qYT AHUUHIUSHIARAGEATHS Sf-yoiiay | o= Iqareussgan
TR ARG HI AU h @I HH TR aHd |
evam mimamsa’pi dvividha, karmamimamsa sarirakamimamsa ceti | tatra dvadasadhyayt
karmamimamsa "athato dharmajijiasa” ityadih "anvaharye ca darsanat" ityanta bhagavata
jaiminina pranita | tatra dharmapramanam dharmabhedabhedau s$esasesibhavah |
kratvarthapurusarthabhedena  prayuktivisesah, srutyarthapathanadibhih  kramabhedah
adhikaravisesah samanyatidesdah visesatidesah thah badhah tantram prasangasceti kramena

dvadasanamadhyayanamarthah |

tatha samkarsanakandamapyadhyayacatustayatmakam jaiminipranitam | tacca
devatakandasamjfiaya prasiddhamapyupasanakhyakarmapratipadakatvatkarmamimam -

santargatameva |

Mimamsa is two-fold as karmamimamsa and $arirrakamimamsa. The karmamimamsa
consisting of twelve chapters beginning with "athato dharmajijiasa” and ending with

"anvaharye ca dar$anat" was composed by Bhagavan Jaimini. The topics dealt with in the
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twelve chapters are, in order, the following:-- dharmapramanam, dharmabhedabhedau,
Sesasesibhavah, kratvarthapurusarthabhedena prayuktivisesah, srutyarthapathanadibhih
kramabhedah, adhikaravisesah, samanyatidesah, visesatidesah, Ghah, badhah, tantram and

prasanga.

samkarsanakandam consisting of four chapters was also composed by Jaimini. Though
it is known by the name ‘devatdkanda’, it comes under karmamimamsa itself because it

expounds the karma known as upasana.

TUT TREATN ARRGUHET STl FEITET STfS:, "SAGRI: U sl
MasfeaaaT@Reg: AU IR UGS IARTUGRId! YIadT qeITaui
Pl | T GAUTHIY deraaraTi QTSTORYRAT a1 TRRTIIATgdd S=afor arardfafa
TG YA UelRia: | 7 7yl U Wyl gadn= arent faafearty

| 5 g USRI Surs sy | qfid urd sRupsaIegTH W=
FaseIfauafor | vd Ui arefderR: Juiua: | agdure § wuHfavaaH
HfegmmTreraarenteuer fafwmarf |

tatha caturadhyayt sarirakamimamsa 'athato brahmajijiasa ityadih, 'anavrttih sabdat'
ityanta jivabrahmaikatvasaksatkarahetuh Sravanakhyavicarapratipadakannyayan -
upadarsayanti bhagavata badarayanena krtd | tatra sarvesamapi vedantavakyanam
saksatparamparaya va pratyagabhinnadvitiye brahmani tatparyamiti samanvayah
prathamadhyayena pradarsitah | tatra ca prathame pade spastabrahmalingayuktani vakyani
vicaritani | dvittye tu aspastabrahmalingani upasyabrahavisayani | triiye pade
aspastabrahmalingani prayaso jieyabrahmavisayani | evam padatrayenam vakyavicarah
samapitah | caturthapade tu pradhanavisayatvena samdihyamananyavyaktajadipadani

cintitani |

Sarirakamimamsa, consisting of four chapters, beginning with “athato brahmaijijiasa” and
ending with “anavrttih sabdat”. Composed by Bhagavan Badarayan it is the means for the
realization of the identity of jiva and brahman and which instructs about the principles
governing inquiry known as $ravana. In the first chapter, the full import of all the vedantic
statements, the non-dual brahman which is identical with the indwelling self is shown, directly
or indirectly. In the first pada of this chapter the statements which clearly refer to Brahman are
examined. In the second pada, statements which refer to Brahman to be meditated on and in

which the indicatory marks about Brahman are not clear are considered. In the third pada the
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statements examined are those in which indicatory marks about Brahman are not clear and
which mostly deal with Brahman to be known. With these three padas the examination of
statements is complete. In the fourth pada, the main subject is the examination of terms such

as ‘avyakta’, ‘aja’, etc., about which there is doubt.

Td deaMigdd FRIfT R w9, T Svifad SfaaeifefRiumeen
dafer: frga safdt  Rwems Rfe 100 wmEue
AECRANTGIUNEHeHfafy: Fienfeugddvasy faRiat deraamaaw aiiga:|
IREUUAGATHS@NGaRT | T UG WeTHERyseaTieydi-i URERfaRIY: gdHrIo
REa: | STRUMU g siafawareny | agdure sfafawayd= fartey: ufiga: |

evam vedantadnamadvitiye brahmani siddha samanvaye, tatra sambhavitam
smrtitarkadivirodhamasankya tatpariharah kriyata ityavirodho dvitiyadhyayena darsitah |
tatradyapade  sankhyayogakanadadismrtibhih samkhyadiprayuktaistarkaisca  virodho
vedantasamanvayasya parihrtah| dvitiye pade samkhyadimatanam dustatvam pratipaditam,
svapaksasthapanaparapaksanirakaranaripaparvadvayatmakatvadvicarasya | trtiye pade
mahabhdtasrstyadisrutinam parasparavirodhah pirvabhagena parihrtah | uttarabhagena tu

jivavisayanam | caturthapade indriyavisayasrutinam virodhah parihrtah |

Thus, it having been established that the full import of the vedantas is in the non-dual
Brahman, the possible objections that can be raised on the basis of smrti, reasoning, etc., are
answered in the second chapter and it is established there is no contradiction. In the first pada
of this chapter the objections of sankhya, yoga, etc., and of the reasonings based on sankhya,
etc., to the vedantic import are answered. In the second pada sankhya and the other systems’
fallacies are established the inquiry consisting of the twin facets of establishing one’s own
view and demolishing that of the opponent. In the third pada the mutual contradictions among
the s$rutls dealing with the creation of the subtle elements, etc., are reconciled in the earlier
part. In the later part the contradictions relating to the jiva are reconciled. In the fourth pada

the contradictions in the $rutls dealing with the indriyas are reconciled.

TS SO AIYAAREUOR | 9 YU UTe Sias RS AR e U0 R
frefan) 5 ue gdumior duerd: =iftma: | SRumor aarerd: | gt ure fAejor
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trtiye’dhyaye sadhananirdpanam | tatra prathame pade jivasya

paralokagamanagamananirGpanena vairdgyam nirGpitam| dvitlye pade parvabhagena
tvampadarthah $odhitah | uttarabhagena tatpadarthah | trtfiye pade nirgune brahmani
nanasakhapathitapunaruktapadopasamharah krtah ; prasangacca sagunanirgunavidyasu
$akhantarlya- gunopasamharanupasamharau nirlipitau | caturthe pade nirgunabrahmavidyaya
bahiranga- sadhananyasramayajfiddinyantarangasadhanani samadamadinisravananididhya -
sanadini ca nirdpitani |

The third chapter explains the means (to realization). In the first pada, dispassion is
engendered by the description of the jiva’s going to other worlds and returning. In the first part
of the second pada the meaning of ‘tvam’ is examined; in the later part the meaning of ‘tat’. In
the third pada the words referring to nirgunabrahman which are repeated in the different
sakhas are combined; incidentally, the combination and non-combination of the traits of
nirguna and saguna upasanas mentioned in the different sakhas are dealt with. In the fourth
pada the external means of meditation on nirgunabrahman such as &Srama and yajia and the

proximate means such as $ama, dama, etc., and sravana, nididhyasana are explained.

Tgds s Fpuirjuifaerat: wafaRwfofa: $a: | T gud e gqumengn
frfvi s@ Wenpa Saa: uMyTaUason shewfarfufzar 10 iR o
RraumriesfayeRigfaa: | 0 ure TuEgider gasrrRannsiufga: | agd
e gaHr Prjusefie) fdsdacauiaeed | STRUMU HIUsEIaG
TEEe USRI | FEHT GAMRATT G-y | IRATR Jd0a Avyafidieia
AYRRTERUIT fiRierUaareausRuid gEH ||

caturthe’dhyaye sagunanirgunavidyayoh phalavisesanirnayah krtah | tatra prathame

pade $ravanadyavrttyd nirgunam brahma saksatkrtya jivatah papapunyalepalaksana

jlvanmuktirabhihitd | dvittye pade mriyamanasyotkrantiprakarascintitan | trtiye pade
sagunabrahmavido mrtasyottaramargo’bhihitah | caturthe pade  plrvabhagena
nirgunabrahmavido  videhakaivalyapraptirukta | uttarabhdgena  sagunabrahmavido

brahmalokasthitirukteti | idameva sarvasastranam mirdhanyam | $astrantaram sarvamasyaiva
Sesabhlitamitidameva  mumuksubhiradarantyam  $riSamkarabhagavatpadoktaprakareneti

rahasyam ||
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In the fourth chapter the difference in the results of sagunavidya and nirgunavidya is
determined. In the first pada thereof, the person who lives after having realized nirguna
brahman by repeated sravan3a, etc., is said to have attained jivanmukti, papa and punya not
affecting him. (The prarabdhakarma consisting of papa and punya continues until the fall of
the body, but the jivanmukta is not affected by them.). In the second pada the manner in which
the soul (individuality) of the dying man departs is discussed. In the third pada the northern
path of the knower of the sagunabrahman after death is described. In the earlier part of the
fourth pada the attainment of videhakaivalya by the knower of nirgunabrahman is described.
In the later part the stay in brahmaloka of the meditator on sagunabrahman is stated. This is
the summit of all the scriptures. This alone is to be adopted by seekers of liberation, since all

other $astras are subservient to this, as stated by SrT Samkara Bhagavatpada.

T4 YHRIRATOT AR AR AW HT R IARIBG A - TARITATdIIRIRRITaaRIg @t
- fREfTrTREaR ST fdeda Re - ISARmYyfaf: warfy
avrfsm%r Afa=iwron U ufdurgeia | Td IaIed HETHRG areifeed
AV 9 R taadd  wufifemed ufiew |10 giendHi
yHRRATIHTd st WRIed—a =g YRt Srfaatan ||

evam dharmasastrani manuyajfavalkyavisnuyamangirovasisthadaksasamvartasatatapa -
parasaragautamasankhalikhitaharitapastambosanovyasakatyayanabrhaspatidevalanaradapait
hinasiprabhrti bhih krtani varnasramadharmavisesanam vibhagena pratipadakani | evam
vyasakrtam mahabharatam valmikikitam ramayanam ca dharmasastra evantarbhitam
svayamitihasatvena prasiddham [ samkhyadinam dharmasastrantarbhave’piha
svasabdenaiva nirdesatprthageva samgatirvacya ||

Dharmasastras, composed by manu, yajiavalkya, visnu, yama, angira, vasistha, daksa,
samvarta, satatapa, parasara, gautama, sankha, likhita, harita, apastamba, usana, vyasa,
katyayana, brhaspati, devala, narada, paithinasi and others, describe details of the various
varnas and &asramas. Similarly, the mahabharata composed by vyasa and ramayana
composed by valmiki are also included in dharmasastra and known by the name of itihasa.
Though samkhya, etc are included in dharmasastra, they are to be dealt with separately
because they are referred to by their own names.

Y 4AGEI HAU AR SUdQl:| qTAYICHTS WA Haf< I
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TRRARE Rifean e faae foees: RIfgAfM | seneuaiyu<
NSRRI - wfifirullperdu wféra: | 939 YA RIS
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atha vedacatustayasya kramena catvara upavedah| tatrayurvedasyastau sthanani
bhavanti sGtram $arirramaindriyam cikitsa nidanam vimanam vikalpah siddhisceti
brahmaprajapatyasvidhanvantarindrabharadvajatreyagnivesyadibhirupadistascarakena
samksiptah | tatraiva susrutena paficasthanatmakam prasthanantaram krtam | evam
vagbhatadind’pi bahudheti na $astrabhedah | kadmasastramapyayurvedantargatameva |
tatraiva susrutena vajikaranakhyakamasastrabhidhanat | tatra vatsyayanena
paficadhyayyatmakam kamasastram pranitam | tasya ca visayavairagyameva prayojanam |
Sastroddipitamargenapi visayabhoge duhkhamatraparyavasanat| cikitsasastrasya
rogatatsddhanaroganivrttitatsadhanajfidnam prayojanam ||

Corresponding to the four Vedas there are four upavedas. Ayurveda has eight parts
entitled satram, sariram, aindriyam, cikitsa, nidanam, vimanam, vikalpa, and siddhi. These
were expounded by brahmaprajapati, asvi, dhanvantart, indra, bharadvaja, atreya, agnivesya
and others and summarised by caraka. Another treatise of five parts on the same subject was
composed by susruta. There are also works by vagbhata and others. Although there are so
many works, there is no difference in the $astra. Kdmasastra is also included in ayurveda,
since the work on kamasastra named vajikarana by susruta is included there. The kdmasastra
consisting of five chapters was composed by vatsyayana. Its purpose is to engender
dispassion towards sense-pleasures, since enjoyment of sense-objects even in the manner
shown by the $astras leads only to sorrow. The benefit from the science of treatment is the

knowledge of disease and its cause and recovery from disease and the means therefore.

T4 YJdq: UreaguaTa®! fayremyfia: | a3 gy femure:; fida: Wugure: |
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evam dhanurvedah padacatustayatmako visvamitrapranitah | tatra prathamo diksapadah;

dvitlyah samgrahapadah | trtiyah siddhipadah| caturthah prayogapadah | tatra prathame pade
dhanurlaksanamadhikarinirGpanam ca krtam | atra dhanuhsabdascape ridho’pi
dhanurvidhayudhe pravartate | taccaturvidham muktamamuktam muktamuktam yantramuktam
cetif muktam cakradi | amuktam khadgadi | muktamuktam $alyavantarabhedadi |
yantramuktam $aradi | tatra muktamastramucyate | amuktam $astramityucyate | tadapi
brahmavaisnavapasupataprajapatyagneyadibhedadanekavidham | evam sadhidaivatesu
samantrakesu caturvidhayudhesu yesamadhikarah ksatriyakumaranam tadanuyayinam ca, te

sarve caturvidhah padatirathagajaturagaridha iti |

diksabhisekasakunamangalakaranadikam ca sarvamapi prathame pade nirGpitam |
sarvesam sSastraviSesanamacaryasya ca laksanapurvakam samgrahanaprakaro darsito
dvitiyapade | gurusampradayasiddhanam SastraviSesandm punah punarabhyaso
mantradevatasiddhikaranamapi nirGipitam trilyapade | evam devatarcanamyasadibhih
siddhanamastravisesanam prayogascaturthapade nirdpitah | ksatriyanam
svadharmayuddhacaranam dustasya dandascoradibhyah prajapalanam ca dhanurvedasya

prayojanam | evam ca brahmaprajapatyadikramena visvamitrapranitam dhanurvedasastram ||

Dhanurveda, with four parts, is the work of visvamitra. The first part is diksapada, the
second samgrahapada, the third is siddhipada and the fourth is prayogapada. In the first part
the nature of the bow and description of the competent person are given. Though the
conventional meaning of the term ‘dhanuh’ is ‘bow’, it covers all similar weapons (in the term
dhanurveda). They are of four kinds—what is discharged, what is not discharged, what is both
discharged and not discharged and what is discharged by machine. Chakra, etc., are what are

discharged. Sword, etc., are what are not discharged. Spear and similar weapons are what
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are both discharged and not discharged. Arrows etc., are those that are discharged by
machine. Those that are discharged are called ‘astra’. That which is not discharged is called
‘shastram’. That is of many kinds, named brahma, vaisnava, pasupata, prajapatya, agneya,
etc. The ksatriya youth and their followers who have the right to use the four kinds of
weapons, along with their divine counterparts and those with mantras, fall into four
categories—those on foot, those in chariots, those mounted on elephants and those mounted

on horses.

Initiation, anointing, omens, invocation, etc., are all dealt with in the first pada. In the
second pada the method of acquiring all kinds of weapons along with their characteristics, as
well as the method of acquiring an acarya, and his characteristics are given. In the third pada
repeated practice of the weapons acquired through the Guru, and the acquisition of the
mantra and the deity are described. The method of using the weapons acquired by the
repeated worship of deities is described in the fourth pada. The purpose of dhanurveda is
fighting, which is the duty of ksatriyas, punishment of the evil-doers and protection of the
people from thieves, etc. This is dhanurveda composed by visvamitra following
brahmaprajapati and others.

T4 TMHdeRId WiEal WRad yoiiay | fqarraaeT sglagisd: |
STaRIYATdsramaaTeTe Rifey Mrddewr waeHT ||

evam gandharvavedasastram bhagavata bharatena pranitam | gitavadyanrttabhedena
bahuvidho’'rthah | devataradhananirvikalpakasamadhyadisiddhiSca gandharvavedasya

prayojanam ||

Similarly, gandharvaveda sastra was expounded by Bhagavan Bharata. It is made up of
many constituents such as song, musical instruments, dance, etc. The purpose of

gandharvaveda is worship of God, nirvikalpakasamadhi, etc.

TaAdRd 9 §gfouy | Afmedmne Roummd quereme
Tq- U warRe fa | AEE: yofid ady | o 9 dw difdpaamieaver
T: ||

TIUPICRT faRaAIRI T ; SRIYT gAaTIag T ||

evamarthasastram ca bahuvidham | niti§astramasvasastram silpasastram stpakarasastram
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catuhsastikalasastram ceti | nanamunibhih pranitam tatsarvam | asya ca sarvasya

laukikavatprayojanabhedo drastavyah ||
evamastadasa vidyastrayisabdenoktah ; anyatha nyGnataprasangat ||

Arthasastra too is of many kinds-- law, the science of the horse (riding), architecture,
cooking, and the 64 kald’s. They were all expounded by various sages. Note that these are all

for worldly purposes.

Thus the eighteen vidyas are covered by the term ‘trayr’. Otherwise there would be a

deficiency in the number.

YT R Hraar Sioa yoftaq | ey Afyug-araafgira-ageurd:
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tatha samkhyasastram bhagavata kapilena pranttam [ 'atha
trividhaduhkhatyantanivrttiratyantapurusarthah' ityadi  sadadhyayyatmakam | tatra
prathame’dhyaye visaya nirlpitah | dvitiye’dhyaye pradhanakaryani | trtiye’dhyaye visyebhyo
vairagyam | caturthe’dhyaye viraktanam pingalakuravadinamakhyayikah | paficame’dhyaye
parapaksanirnayah | sasthe  sarvarthasamksepah |  prakrtipurusavivekajignam

samkhyasastrasya prayojanam ||

The samkhya sastra expounded by Bhagavan Kapila consists of six chapters commencing
with “The total removal of the three kinds of sorrow is the ultimate human goal”. In the first
chapter sense-objects are described; in the second chapter the effects of pradhana; in the
third, dispassion towards sense-objects; in the fourth chapter, the stories of persons who had
acquired detachment, such as pingala, kurava and others. In the fifth chapter the views of the
opponents are dealt with. The whole subject is summarized in the sixth chapter. The purpose

of the samkhya $astra is the discriminative knowledge between prakriti and purusa.

qYT AR WITqdl gagferr goftaq 3y INTRIE- S
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tatha yogasastram bhagavata patafjalina pranitam ‘atha yoganusasanam’ ityadi
padacatustayatmakam [ tatra prathamapade cittavrttinirodhatmakah
samadhirabhyasavairagyaripam ca tatsadhanam nirlpitam | dvitiye pade viksiptacittasyapi
samadhisiddhyartham yamaniyamasanapranayamapratyaharadharanadhyanasamadhayo’sta
- vangani nirGpitani | trtiye pade yogivibhitayah | caturthapade kaivalyamiti | tasya ca

vijattyapratyayanirodhadvarena nididhyasanasiddhih prayojanam ||

Yoga sastram, consisting of four padas, and commencing with “atha yoganusasanam”
was expounded by Bhagavan Patafjali. In the first chapter samadhi which is of the nature of
the restraint of the vrttis of the mind, and its means in the form of repeated practice and
dispassion is explained. In the second pada, eight limbs, namely yama, niyama, asana,
pranayama, pratyahara, dharana, dhyana and samadhi for the attainment of samadhi even by
a distracted mind the are described. In the third pada yogic powers and in the fourth pada
kaivalya or absolute freedom are described. The purpose is the attainment of nididhyasana by

the restraint of contrary thoughts.

TYUT URQUfaHe UTRIUd R URUTaT URUTRITAA &0 *31UTd: UTRIud SRTafei
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tatha pasupatimatam pasupatam sastram pasupatind pasupasavimoksanaya 'athatah
pasupatam yogavidhim vyakhyasyama:' ityadi paficadhyayam viracitam|
tatradhyayapancakenapi karyartpo jivah pasuh karanam patirisvarah ; yogah pasupatau
cittasamadhanam, vidhirbhasmana trisavanasnanadirnirlpitah; duhkhantasamjiio moksasca

prayojanam | eta eva karyakaranayogavidhiduhkhanta ityakhyayante |

The pasupata $astra of five chapters beginning with “Now therefore we shall explain the
method of pasupati yoga” was composed by pasupati for the release of the pasu (human
beings) from bondage. There, in the five chapters the effect (karya), jiva the pasu, the cause
(karanam), the Lord the pati, yoga which is fixing the mind on pasupati, and vidhi which is

bathing three times a day with sacred ash, etc., are dealt with. The purpose is moksa which
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means the end of all sorrow (duhkhantah). This is what is known as

="

“karyakaranayogavidhiduhkhanta”.

Td QUId TRGIH: Fd TSREH | 97 aRISaHPYUIGHISIYER: Tardf
Frefiar: | warRdE: SdeRT AN | qwigEed gevrei sia: |
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evam vaisnavam naradadibhih krtam paficardtram | tatra vasudeva -
samkarsanapradyumnaniruddhascatvarah  padartha nirGpitdh | bhagavanvasudevah
sarvakaranam paramesvarah | tasmadutpadyate samkarsanakhyo jivah | tasmanmanah
pradyumnah | tasmadaniruddo’hamkérah | sarve caite bhagavatovasudevasyai -
vamsabhitastadabhinna eveti bhagavato vasudevasya manovakkayavrttibhiraradhanam krtva

krtakrtyo bhavatityadi ca nirtipitam ||

Paficaratram, the vaisnava sastram, was composed by narada and others. In it four
entities, vasudeva, samkarsana, pradyumna and aniruddhd are mentioned. Bhagavan
Vasudeva is the supreme Lord and the cause of everything. From Him emanates the jiva
known as samkarsana. From him pradyumna, the mind. From him emanates ahamkara known
as aniruddha. All these are part-incarnations of Lord Vasudeva Himself and non-different from
Him and so it is said that one becomes fulfilled by devoting the mind, speech and body to the

worship of Bhagavan Vasudeva.
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tadevam darsitah prasthanabhedah | sarvesam ca samksepena trividha eva
prasthdnabhedah | tatrarambhavada: eka: ; parinamavado dvitiyah ; vivartavadastrtiyah |
parthivapyataijasavayaviyascaturvidhah paramanavo dvavyanukadikramena
brahmandaparyantam jagadarabhante | asadeva karyam karakavyaparadutpadyate iti
prathamastarkikanam mimamsakanam ca | sattvarajastamogunatmakam pradhanameva
mahadahamkaradikramena jagadakarena parinamate, pdrvamapi stksmarlpena sadeva
karyam karanavyaparenabhivyajyata iti dvitiyah paksah samkhyayogapatafjalapasupatanam|
brahmanah parinamo jagaditi vaisnavanam | svaprakasaparamanandadvitiyam brahma
svamayavasanmithyaiva jagadakarena kalpata iti trtiyah pakso brahmavadindm| sarvesam
prasthanakarttnam muninam vivartavadaparyavasanenadvitiye paramesvare pratipadye
tatparyam| na hi te munayo bhrantdh, sarvajfatvattesam || kim tu bahirvisaya -
pravananamapatatah purusarthe praveso na sambhavatiti nastikyavaranadya taih
prakdrabhedadh pradarsitah| tatra tesam tatparyamabuddhvad vedaviruddhe'pyarthe
tatparyamutpreksamanastanmatamevopadeyatvena grhnanto jand nanapathajuso bhavantiti

sarvamanadyam ||
iti Srimadhusddanasarasvativiracita :
prasthanabhedah sampirna: ||

Thus the different prasthanas have been described. All these together can be reduced to
just three prasthanas—arambhavada, parindamavada, and vivartavada. The paramanas
(atoms) of four kinds, namely of earth, water, fire and air. These combine into double atoms
(dvyanu) and then develop into the whole universe; the effect. The previously non-existent,
comes into existence because of the act of causation. This is the first prasthana,

(arambhavada) of the tarkikas and mimamsakas.

Pradhana which is constituted of the three gunas, sattva, rajas and tamas, transformed
into mahat (gross universe), ahamkara, etc., and finally becomes the universe; the effect.
These existed even earlier in subtle form as the cause and manifested by the act of causation.

This is the second prasthana (parinamavada) held by samkhya, patafjali yoga and pasupata.
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advaitam paramanandam

The vaisnavas hold that the universe is the transformation of Brahman. The third view,
that of the brahmavadins, is that the self-luminous, non-dual Brahman which is absolute
supreme bliss appears illusorily as the universe because of its own maya.

The views of all the munis who are the exponents of the prasthanas culminate in
vivartavada and their ultimate purport is in the non-dual Supreme Being who is the
subject-matter of all the prasthanas. These munis were not deluded; they were omniscient
(and knew the ultimate truth).. But, since people whose minds are engrossed in worldly
objects cannot be directly initiated into the supreme human goal, and in order to prevent their
succumbing (poisoned) to crass materialism, the munis propounded different methods to suit
the capacity and inclination of different classes of people. Those who assume that meanings
were intended by them and take those alone to be what are meant to be accepted (without
knowing their real intention), follow various paths which are contrary to the true import of the

Vedas. Thus, everything is clear.
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