ANUGRAHA BHASHANA
Proper way to Help

In human life, sometimes one gets an opportunity to help someone or the other. His mind also may
favors to do so. At such times, he must act with discrimination (viveka buddhi). Before helping he
must carefully consider if that help would be of useful or not to the person who has made the
request. If that requester actual problem is solved out through the help, then he must surely be
helped.

For instance, we may help a student with his school fees that he is not in a position to pay it. We
may help a good person in meeting the expenses of his daughter’s marriage. Help of such kind are
highly commendable. The fruit of benefit is enjoyed by both the giver and receiver.

THANY Tai GPpd Aeafa dd gy o g |

SAUPRIIG JPpafa JRiad gaadq Il

ekamapi satar
sukrtarn vikasati
tailam yatha jale
nyastam |

asatamupakarasatam
sankucati susitale
ghrtavat ||

A venerable person
gives the following
simile:

— A help rendered to a
good person spreads
out like oil added to
water; on the other
hand, even hundred
times of help rendered
to a vicious person

shrinks like the ghee that freezes and shrinks in winter.

Understanding this, the deserving only should be helped after careful consideration.

---- Jagadguru Sankaracharya His Holiness Sri Sri Sri Bharati Tirtha Maha Swamiji

We submit our efforts at the Lotus feet of Mahasannidhanam Jagadguru Sri Sri Bharathi Tirtha Mahaswamiji and
Sannidhanam Jagadguru Sri Sri Vidhushekhara Bharathi Mahaswamiji
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TaTd STy walsiu ayyge |
Y IR gat: fh J adiepd uwii
(3G:) - AYYSH! T: U AARRST gl 3 T B 7 S| Heighd fh 2
etan na hantum icchami ghnato’pi madhusidana |
api trailokya-rajyasya hetoh kirn nu mahikrte ||35]|

(anvayah)-- madhusidana! ghnatah api trailokyaradjyasya hétoh api étan hanturh na icchami|
mahikrté kirm nu ?

-- Oh Krisna! Even if [| am] killed, and even for the sake of [the lordship] of the three worlds,
| do not desire to kill these [people]. Why indeed [should I fight] for the sake of a kingdom?

ﬁ?ﬂ il'l?h'l'gﬁ: CaRIGE WIGFI'I'Q&H
TR g Q@aHTaana=: I13& 1l
(31T (3) TG HTRTYH g =1: 1 T T 2 T A Feal SRHAT UIGH TF 313
nihatya dhartarastrannah ka pritih syajjanardana |
papamévasrayeédasman hatvaitan atatayinah ||36||
(anvayah) (hé) janardana! dhartarastran nihatya nah ka pritih syat ? étan atatayina: hatva asman
papam éva asrayét |
-- Oh Janardana ! What happiness can there be for us after killing the sons of Dhrtarastra?
Sin alone will accrue to us after killing these criminals.

THTATE a4 Fvg UTRTPIRAETEH |
o fg $U g1 RaT: TE 714q 3ol
(3-TY:) T WA YTRIYH a8 B 7 381 | (3) HId! Wi gl b {8 gfem: w2
tasmannar'ha vayarnh hanturh dhartarastransvabandhavan |
svajanarh hi katharh hatva sukhinah syama madhava ||37||

(anvayah) tasmat svabandhavan dhartarastran vayam hanturh na ar'ha:| (hé) madhava! svajanam
hatva katharh hi sukhinah syama |

-- Oh Madhava ! Therefore, it does not befit us to kill the Kauravas who are our relatives.
For, how can we be happy after killing our relatives?

TEdd 9 Uaf< dMiugaeay: |
FasaPd gru fErgle 9 uraey 13

Nov - 2016 V%;J’ Page 2 of 12



Voice of Jagadguru

advaitam paramanandam

FY T JTUEAIY: TraTGETfAatagy |
PALAP GIY TUAfgo TG 13RIl

(3F9T:) AUEaIaY: Ud $aeddd an PEde uad 9 gef 7 uaf<y SFeE | astdd o
UG AT SRAT UTuTe Rafdd B = 3 | 2
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kulaksayakrtarh dosarh mitradrohé ca patakam ||38]|

katharh na jiegyam asmabhih papadasmannivartitum |

kulaksayakrtarh dosam prapasyadbhirjanardana ||39]|

(anvayah)
Iobhopahatacétasah
été  kulaksayakrtam
dosam mitradrohé
patakarm ca yadyapi

na pasyanti
janardana !
kulaksayakrtarh
dosam
prapasyadbhih
asmabhih asmat
papat nivartitum
katharh na jiéyam | ?
-- Oh
Janardana! Even
though they

(Kauravas), with their intellect overpowered by greed, do not see evils caused by the destruction of
families and the sin in harming friends.Why cannot we, who understand the impending destruction
of the families, abstain from this sin?

P yurRaf~ Fac@f: g |
T P T FeARUHTSRIUTIT N¥oll
(31G:) HAL AT HAYHT: TOrRATT | 4¥ 79 Fed HaH 3a HyH: Hfrvafd|
kulaksayé pranasyanti kuladharmah sanatanah |
dharmé nasté kulam krtsnamadharmébhibhavatyuta |[40]|

(anvayah) kulaksayé sanatanah kuladharmah pranasyanti | dharmé nasté krtsnarh kulam uta
adharmah abhibhavati |

-- When families are destroyed, the longstanding family-traditions will be destroyed. When
family-traditions are lost, unrighteousness, gains control over the entire family.
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VIVEKACHUDAMANTI

Therefore, Sr1 Bhagavatpada says that the wise man who desires liberation (moksa) should give

up his attachment to the body.
HlE YT Herey: IRy |
mer fafaffat 39 ¥ giFuewdfa ncon

moha eva mahamrtyuh mumuksorvapuradisu |
moho vinirjitd yéna sa muktipadamarhati ||87||

---For the seeker of liberation (moksa), the attachment on the body (thinking of “I” and “my”
i.e., thinking the body as “I” and the son, wife, father, etc are ‘my’) with delusion (moha) is the great
death. Who win over this attachment (delusion) alone deserves liberation.

---Giving up attachment to the body, wife, son etc which is the ‘great death’ is the way to get
liberation. The sages attained the supreme state of Brahman(Visnu) by their victory on this
delusion.

In the 88" sloka the Acarya asks teacher to give up the attachment caused by delusion (moha).
g Wit TeTy dgeRgancy |
4 forar goat aif afgwi: ¥ ggq necl
moharm jahi mahamrtyurn déhadarasutadisu |
yarm jitva munayo yanti tadvisnoh paramarm padam ||88||

---After insisting emphasizing in the need to detach oneself from the body, etc (which is an
delusion). Acarya now reminds us about the originality of the body that impure components alone
is filled up extremely on the gross body and shows that it is not worthy of being attached with it.

© FTH-SRR-HTY-A-AoT1- YA pad |
of gduna v A ag: ek
tvang-marhsa-rudhira-snayu-médo-majja-'sthi-sankulam |
parnarh matrapurisabhyar sthalam nindyamidarhh vapu ||89]]

-- This gross body is despicable as it contains of skin, flesh, blood, veins, blood-vessels, fat,
marrow and bones and also filled with urine, excrement and sediments.

-- Having thus despised the gross body, now SrT Sankaracarya comes to the topic of the
discrimination between the atma and the anatma to get detachment (vairagya).

q’f‘ﬁ@ @W: P@W: 13\?!.$l=‘-I'UT[I
TUANE @ URTRa—9TE=: |
AT ARG R@TAYEr ga: liRoll
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pancikrtébhyo bhiteébhyah sthalebhyah purvakarmana |
samutpannamidarn sthialarmm bhogayatanamatmanah ||
avastha jagarastasya sthilarthanubhavo yatah ||90]|

-- This gross body made out of the gross elements which have undergone paficikarana, is
produced by one’s karma, and is the instrument for the jiva to experience its karma phala. The
state in which it (the gross body) experience the gross objects is called the waking state (jagrat).
(The state of the gross body is specially to function as the experiencer of bodily pleasures and
pains is known as the the waking state.)

TR wEuerd-Jai Yeme TaTfe-faftE Uy |
PRI ofta: IR TRATHRIIdYUIST SRR 1R2 I

bahyendriyaih sthialapadartha-sevam srakcandanastrayadi-vicitra rapam |
karoti jivah svayam étadatmana tasmat prasastirvapusdsya jagaré |[91]|

-- Identifying itself with the gross body, the jiva enjoys gross objects such as garland, sandal
paste, woman, etc. through his external senses (indriyas). Hence the importance of the gross body
(sthdla $arira) at the waking stage.

Transactions with external objects
results in the experience of
happiness and sorrow, which
experience is termed ‘samsara’.
Sarhsara is associated with the
body. Just as a person residing in a
house grha) is known as a
house-holder (grhasta), the jiva gets
to be known as a sarhsari, and the
body is considered his ‘house’. The
householder is different from the
house, so too jiva is different from
the body. Therefore the Acarya
indicates in the following sloka that
the body is not jiva, ie body is not

Taisf aTe: TRIR: PUY 9e1yd: |
fafs dsfiie wE TeagRalt: 1k
sarvopi bahyah samsarah purusasya yadasrayah |
viddhi déehamidarn sthalarh grhavadgrhamédhinah |[92]]

-- May you know that this gross body through which all the external samsara ( contact with
the entire external world) takes place is like a house unto r the householder.
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| odt s vafa wgar uigsiafy:

TR arediaed wHamle AR 1wl

savitribhirvacarm $asimani silabhangharucibhih

vasin'yadyabhih tvam saha janani safcintayati yah |
sa karta kavyanam bhavati mahatam bhanghirucibhih
vacobhih vagdéevivadana kamalamoda madhuraih ||17]|

-- Oh Mother! If a man meditates upon you along with the deities beginning with Vasin, all
who give rise to good speech and are fair like the whiteness in the insides of a moonstone
(candrakanta stone) when broken. Then he becomes the author of epics by the speech which
consists of the styles of great poets and has the waterfalls flow of knowledge with the fragrance of
the lotus from Saraswati devi’s face.

[ Oh Mother! The
vagyvilasa of the
Universal Mother
graces the navarasas
in the works of those
who surrender at Her
lotus feet along with
the eight vagdevis
namely Vasinr,
Kameésvari, Aruna,
Vimala, Jayint, ModinT,
Sarvesvart and
Kowlint. Each of the
eight Vagdevis head
all the 51 aksara-bijas
which are divided into
8 parts (vargas) -- avarga (consisting of the sixteen vowels), kavarga (consisting of the five
consonants begining with ka), cavarga (consisting of the five consonants beginning with ca),
tavarga (consisting of the five consonants beginning with ta, tavarga (consisting of the five
consonants beginning with ta), pavarga (consisting of the five consonants beginning with pa),
yavarga (the consonants ya, ra, la, va), and savarga (consisting of the consonants $a, sa, sa, ha,
la, ksa). A seeker who meditates upon the Goddess and the eight vagdevis will be blessed with
the creative ability and eloquence to produce sublime literature like the poet Kalidasa.]

\ B
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MaTHAVEEYA SHANKARA D16 Vijavam
Third sarga (Chapter three)

The Earthly Manifestation of Devas.

We are enjoying this grantha written by Jagadguru His Holiness Sr1 SrT Sri Vidyaranya, the 12"
Pithathipathi of Sr1 Srnfigert Sarada Pitham, Srfigeri. Now we shall be seeing the third chapter
which describes the manifestation of devas on earth upon the order of Lord Sankara to join Him.

While Lord Parameswara took the birth
of Sankara in Kalady, the devas were
. born in the houses of various brahmana

. scholars as ordered by I$vara.
Accordingly, Lord Mahavisnu was born

as Sanandana, the son of Vimala, a
. learned scholar. Sanandana was known
later as Padmapada and won many
scholars  through  his  debatable
knowledge. Vayu Bhagavan was born
as Hastamalaka, the son to a great
scholar and authority in performing
yagas like pratassavana,
madhyantinasavana and trtiyasavana
as said in the karma kanda of the
vedas. Hastamalaka disregarded those
who argued against dharma. Agnideva
was born as Udanka, the son of Silada.
Known later as Totaka, his reputation
and knowledge in the S$astras was
compared to the depth of the ocean. It
was said that none of his antagonists
were able to swim in that ocean, sank
into it and accepted defeat.
Brahmadeva was born as Mandana (his
earlier name is Visvaripa), Ganésa as Anandagiri, and Varuna as Citsukha. Some others are of
the opinion that Padmapada (mentioned as a manifestation of Mahavisnu earlier) was a
manifestation of Aruna, the charioteer of Sidrya Bhagavan; that Mandana (said to be a
manifestation of Brahmadeva earlier) was a manifestation of Brhaspati who was cursed by
Brahma for writing the text of the materialistic philosophy of Carvaka; and that Anandagiri (earlier
mentioned as a manifestation of Ganésa) was a manifestation of Nandi, the bull of Lord Siva.
Many other devas also were born in many highly learned brahmana families to serve Sankara who
took his avatara on this earth to save ‘Sanatana dharma’. All the devas considered this as the
greatest opportunity to serve I$wara who is the head of the whole prapafica.
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THE MAHIMA OF GAYATRI JaPa

To fulfill our desires we have to find the way through ‘laukika anvaya-vyatirekha’. When one
already exists and another one comes as a product of it then it is called ‘anvaya’. For example
there is clay. When a pot is made then it is anvaya. But if the material itself is not there then there
will be no product. This is called ‘vyatirekha’. When there is no clay then there is no pot. We
cannot say this product is from another material. For example a thread cannot become a material
for a clay pot. Similarly, there should be a proper link for the ‘laukika anvaya-vyatirekha’ to fulfill
our laukika (worldly desires). But for all satisfaction of our desires, we can’t say that this ‘laukika
anvaya-vyatirekha’ alone is enough. In the matter of Atma and moksa this laukika link will not
work. (Since moksa and Atma cannot be realized through our sense pleasures or organs, how
then will this laukika anvaya-vyatirekha work ?)

The Vedas are given to us by I$wara for our permanent happiness. We have to fulfill our desires
either through karma up&sana or jiana as said in the Vedas.

YU a1 IRl 9 geaa |

T el 38T awmRew g I (BraGHedT-HTE-fire)
pratyaksénanumitya va yastupayo na budhyate |

énam vidanti védéna tasmadveédasya védata || (rgvedasanhita-bhasya-bhiimika)

“That cannot be seen in normal eyes and prediction that can be known through vedas clearly. So
that only it is called as ‘vedas’.

- The means which can not be known through perception (pratyaksa) or through inference
(anumiti), they [the wise] know this [means] through the vedas. Therefore status of Vedas as
knowledge.

The Vedas gives us whatever we wish. For example if someone wishes to have good eyesight
then it directs him with the ‘Slrya mantra upasana’; if someone wishes to go to svarga he can
attain his wish by performing ‘Dar$a-piranmasa yagas’. Through proper yaga and upasanas one
can attain anything he wishes, by the guidance of vedas. At the same time, the Vedas gave us the
‘Gayatrm maha-mantra’ to eradicate our papa (sins) and to give us svarga to fulfill all our materialist
wishes through the saguna and nirguna upasana of Gayatrr.

Explanation of the word ‘Mantra’:-
AR JA™d 3‘% Hd: (aﬁT:) mantararn trayata iti mantrah (nairuttah)

“Protect those who think of it” is called mantra. ‘Mantra is called so because it protects the
meditator.’ It is normally said there are seven crores of Mahdmantras in the world. That being so, if
one were to think of the upamantras and the bhasamantras (bhasa - language), there would be an
infinite number of mantras. Mantras are classified as veda mantras and tantra mantras; as these
mantras can be used some for laukika, some for svarga and some for brahma upasana. Those
mantras that are seen in vedas are called as ‘Veda mantras’ e.g. ‘Saura-astaksar’” mantra. Those
mantras that are seen in tantra granthas are known as ‘tantra mantras’.
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AR AR IR gea-=aey |
SRY: YUl AT AoIhwad gaH: || (HETgHTRAISIE R¥33)

amantramaksararn nasti nasti midlam anausadham |

ayogyah puruso nasti yojakastatra durlabhah || (mahasubhasitasangraha 2423)

“Each letter is a mantra; each herb is a medicine and each one have a talent”, but the fact is to find
a person to join these in proper combination
alone is the rarest one. Like this it is also
difficult to find and know about the Rsi,
Chandas and Devata of a mantra. If the mantra
is not giving us the result we wish means it is
purely our ignorance and not the fault of the
mantra or the devata of the mantra.

AN oy wfew wfewmr wgw
(T rIRiERaoTay 3.%9)

no dévatasu jadima jadima manusye
(madhaviyasankaravijayam 2.47)

It is said that there is no ignorance (jadima) in

devatas; it is seen only with ignorance is in
human beings[only].

THE GREATNESS OF GAYATRI:-

Among the mantras GayatrT mantra is of great
value.

firR TeauRAReT= gdgzm: |
© oo T wuifr 9P wIaNi

(USHIUFTG 3.3.¢)

bhidyaté hrdayagranthischidyanté sarvasansayah |

ksiyanté casya karmani tasmindrsté paravare || (mundakopanisad 2.2.8)

On realizing T$vara all our desires are gone. Our ignorance is disappears. Our papa and punya
karmas which are yet to fructify are also eradicated. Thus explains the Acarya in his bhasyam to
this upanisad mantra.

AU YT g ATaaH=nyay |

rgafa weTe: dffes wREt a1 (RETagar ¢.y)

mamupétya punarjanma du:khalayamasasvatam |

napnuvanti mahatmanah sansid'dhirn paramam gatah || (bhagavadgita 8.25)

The exalted ones who realize I$vara will never get into the ocean of sarmsara again (birth and
death cycle). -- Thus says Bhagavad Gita. When the jiva realizes the true nature of Atma, it
becomes one with Brahman. Therefore, there is no more samsara (cycle of birth or death).
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L1re H1sTORY OF ACHARYAS OF SRINGERT
Sri Sankarananda Bharati (1448 — 1455)
fPepdipayurd TgegaaAY |

o BTEUIUGRINRT JAHIRS TE 44 I
Kings of earth are His humble servants, His smiling face is like the lotus flower, His heart is an
ocean of compassion, | take refuge in that divine Master, Sankara (Bharati)!
After his accession to the Pitham, Sr1 Sankardnanda Bharati visited Vijayanagar, invited by
Mallikarjuna and prince Bukka Raya when the emperor gave him lands of the revenue value of
one thousand six hundred and ninety seven ‘gadayanas’, and Bhanappa, presumably governor of
the Barakur, the village of Kanguvalli in his province.

A label plaque / an inscription bearing the
- Acarya’s name on a pillar of the
sandhyamandapa of the
Srnganatheésvara temple in Kanikatte
(Arisikere  taluk) indicates that SrT
Sankarananda Bharati often resorted to
the place for meditation.

Srl Chandrasekhara Bharati Il
(1455 — 1464)

A PTYTAGRAT P d S eTeRH |
sf=adsld N TR uURdY I

Like the silver moonlight shines His sacred
ash; great poets sing His spotless fame!
He has conquered the senses. Salutations to [him who is] SrT Chandrasekhara Bharati!

After the videhamukti of Sri Sankarananda Bharatl, the Pitham was adorned by Sri
Chandrasekhara Bharati Il who had taken sannyasa in 1449.

Sri Nrsimha Bharati Il (1464 — 1479)
R et avaETecped |
forenamds e R drdaryd i

He is the famous seat of Knowledge, Supreme Master full of sacred virtues, ardent devotee of Sri
Krsna; | pay homage to Nrsimha Tirtha!l

Sr1 Sankarananda Bharali’s successor was SrT Chandrasekhara Bharati Il, who was succeeded by
Sri Nrsimha Bharati Il. A record from Pampapura (Yadatore) relates a grant by the residents of
Hiriyur village to Chikka Diksita, a disciple of ST Nrsimha Bharati Il, to conduct Annadana on the
banks of the Cauvery in the name of the Acarya. (source www.sringeri.net)
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SToRrIES OF DIvINE CHILDREN
Markandeya

Markandeya was to complete his sixteenth year. The karma-phala of Markandeya was such that
he should not live a fraction of second more once he completes sixteen. Yama, the God of Death,
sent his servants to bring the soul (jiva) of Markandeya. When Yama'’s servants arrived, the boy
was sitting before the idol of Lord Shiva and was in deep prayer. The servants of Yama could not
go near Markandeya because of the radiation from him. They informed Yamadharmaraja about
their failure to go near Markandeya.

Yamadharmaraja himself came on his black big buffalo wielding his
famous rope to take the boy. Although we can not Yamadharmaraja
with our normal eyes, Markandeya was able to see him
approaching. He hugged the Siva idol and started chanting aloud
the Mahamantra of Lord Siva. When Yamadharma threw the rope
around the neck of Markandeya, it automatically encircled the
Sivalinga also. When Yamadharma pulled the rope, Lord Siva
turned angry. To save His young devotee Markandeya, Siva
appeared out of the lifiga, kicked Yamadharmaraja with His left leg
and killed him. All the other devatas rushed there and prayed to the
Lord to bring back Yamadharma to life. Lord Siva too, with abundant
mercy, restored Yamadharma to life.

The Lord granted a boon to Markandeya also. He blessed that the
boy will be chiranjivi (i.e. will live very long), young forever by
remaining sixteen always, and will possess the knowledge of the great yogis with their powers.
Since Lord Siva conquered the Lord of Death (mrtyu) and converted Markandeya’s time (kala) to
timeless (akala), He is called Mrtyunjaya and Kalakala.

Thus the great devotion and strong faith that Markandeya had on Lord Siva gave him everything
and he won even death. His parents were happy and felt blessed to have such a great child.

UprasaNa DevaTa
Sauram

It is said that each month, Adityas (Suns), Rsis (Hermits), Yaksas, Gandharvas, Apsaras (Celestial
maids), Nagas (Serpents) and Yatudhanas (Giants) sit in chariot of the Sun. These seven people
live in the region of the Sun in their respective month. The hermits praise the Sun; the gandharvas
sing; the celestial maids dance; the giants walk around as guards; the serpents prepare the horses
to be yoked; and the yaksas hold the bridle of the horses. This group of seven in each month is
responsible for heat, coldness, rain etc. There are also the balakhilyas (a class of 60000 rsis of the
size of a thumb produced from Brahma’s body) who stand around the chariot of the Sun. The
Vishnu purana - Chapter 8 enumerates the seven officers of the month who travel in the chariot as
follows:
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In the month of ‘Caitra’, also known as ‘Madhu-masa’:- Aditya — Dhata; Hermit — Pulastya; Yaksa —
Rathabhrt; Gandharva — Tumburu; Celestial maid — Kratusthala; Serpent — Vasuki; and Giant —
Heti.

In the month of ‘Vai$akha’ also known as ‘Madhava-masa’:- Aditya — Aryaman; Hermit — Pulaha;
Yaksa — Rathaujas; Gandharva — Narada; Celestial maid — Puijikasthala; Serpent — Kacavira; and
Giant — Praheti.

In the month of ‘Jyestha’:- Aditya — Mitra; Hermit — Atri; Yaksa — Rathasvana; Gandharva — Haha;
Celestial maid — Ménaka; Serpent — Taksaka; and Giant — Pauruséya.

In the month of ‘Asadha’:- Aditya — Varuna; Hermit — Vasistha; Yaksa — Citraratha; Gandharva —
HGha; Celestial maid — Sahajanya; Serpent — Naga; and Giant — Ratha.

In the month of ‘Sravana’:- Aditya — Indra; Hermit — Afigirasa; Yaksa — Srotas; Gandharva —
Visvavasu; Celestial maid — Pramloca; Serpent — Elaputra; and Giant — Sarpi.

In the month of ‘Bhadrapada’:- Aditya — Vivasvan; Hermit — Bhrgu; Yaksa — Apurana; Gandharva —
Ugraséna; Celestial maid — Anumloca; Serpent — Sankhapala; and Giant — Vyaghra.

In the month of ‘Advani:- Aditya — Pasa; Hermit — Gautama; Yaksa — Suséna; Gandharva —
Vasuruci; Celestial maid — Ghrtaci; Serpent — Dhanafijaya; and Giant — Vata.

In the month of ‘Karttika:- Aditya — Prajanya; Hermit — Bharadvaja; Yaksa — Sénaijit; Gandharva —
Visvavasu; Celestial maid — Viévaci; Serpent — Airavata; and Giant — Apa.

In the month of ‘Margasirsa’:- Aditya — Arhsa; Hermit — Kasyapa; Yaksa — Tarksya; Gandharva —
Citraséna; Celestial maid — UrvasT; Serpent — Mahapadma; and Giant — Vidyut.

In the month of ‘Pausa’:- Aditya — Bhaga; Hermit — Kratu; Yaksa — Aristanémi; Gandharva —
Urnaya; Celestial maid — Parvacitti; Serpent — Karkotaka; and Giant — Sphiirja.

In the month of ‘Magha’:- Aditya — Tvasta; Hermit — Jamadagni; Yaksa — Rtajit; Gandharva —
Dhrtarastra; Celestial maid — Tilottama; Serpent — Kambala; and Giant — Brahmopéta.

In the month of ‘Phalguna’:- Aditya — Visnu; Hermit — Viswamitra; Yaksa — Satyaijit; Gandharva —
Suvarcas; Celestial maid — Rambha; Serpent — Asvatara; and Giant — Yajfiopéta.
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