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ZG.WTWWQHW H: | kasayambarasanvrtaya namah |
---Salutations to the One who is donned in ochre robes.

27.WW H: | gurupadambujadhyayiné namah |

---Salutations to the One whose mind is absorbed in the Lotus Feet of His Guru.

28 TUHRAUISTad 9: | gananiyagundjjvalaya namah |

---Salutations to the One who shines with venerable qualities.

29. FRrdea=eRA 79 | cittanairmalyasandayiné namah |

---Salutations to the One who confers purity of mind.

We submit our efforts at the Lotus feet of Jagadguru’Sankarécérya His Holiness Mahasannidhanam SrT SrT
S Bharati Tirtha Mahaswami-ji and Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri Sri
Vidhusekhara Bharati Mahaswami-ji
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30.Rarawfyafsiarg 99: | cintalesavivarjitaya namah |

---Salutations to the One who has no trace of worry.

31.?ﬁeh1rr|m1=|m H: | tirtharajakrtasnanaya namah |

---Salutations to the One who has taken the sacred bath at Prayag (Tirtharaja).

32.?ﬁ’lffﬁw H: | tirthikrtadharatalaya namah |

---Salutations to the One who has purified this earth.

33, qURTAAITTNG! 4: | tusaracalasaiicariné namah |

---Salutations to the One who has travelled in the mountains of the Himalayas.

4. TR P I H: | tungasnanasamutsukaya namah |
---Salutations to the One who has relished bathing in the river Tunga.

35.SfHURAUG TR 9: | daksinasyapadadhyayiné namabh |

---Salutations to the One who meditates on the feet of Lord Dakshinamurti.

36.gfévmaradisurg 74 | daksinamnayapithapaya namabh |
---Salutations to the One who has headed the Dakshinamnaya Sharada Peetham.

37. ST feRaraTa =19 | daksinyanilayasvantiya namah |

---Salutations to the One who is sympathetic.

38.STfSUNRNTHAT H: | dantyadiparisébhitaya namah |

---Salutations to the One who shines with virtues like the control of senses.

39. ¢S eHfIUTTRTG F9: | dharmadharmavibhagajiiaya namabh |

---Salutations to the One who is versed in the knowledge of Dharma and Adharma.

40. TS YR 79: | dhyananirdhitakalmasaya namah |

---Salutations to the One who has washed away the impurities of the mind through meditation.
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1. R =9 | dharmapracaranirataya namah |

---Salutations to the One who is ever engaged in the propagation of Dharma.

42 fUapart@agHand 4: | dhikkrtakhiladurmataya namah |

---Salutations to the One who has dismissed all wrong schools of thought.

43 qAPAYGA -9: | natalokasamud'dhartré namabh |

---Salutations to the One who uplifts those who fall at His Feet.

44.ﬁ'd’H1T=|TUﬁ?\5$I'lT H: | niyamacaranotsukaya namabh |

---Salutations to the One who rejoices in adhering to Dharmic regulations.

45.=crrq1117rfawh1?r H: | n'yayamarganusariné namabh |

---Salutations to the One who follows the righteous path.

46 TTIGAAPITAGH H: | n'yayadinayakévidaya namah |

---Salutations to the One who is an adept in Shastras like the Nyaya.

47 fATTTHAaSTE 9 | nigamagamatattvajiaya namah |
---Salutations to the One who knows the true import of the Vedas and the Shastras.

48.ﬁm'_g'2ﬂﬁ'\‘l'l'€r -H: Inityasantustamanasaya namah |

---Salutations to the One who is ever contented.

49.fFTH AT 9 | niskalankasucaritraya namah |

---Salutations to the One who has a blemishless character.

50, fdd@gaIYSHT H: | nititatvasubddhakaya namabh |

Salutations to the One who has imparted the principles of ethics.

(Will continue...)
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Srimad Bhagavad Gitabhasyam of Sri Adi Sankaracarya

Chapter :2 Sankhya Yoga.

Note : In this section we will see the Sloka and Bhasyam. For the meaning of the
sloka, please see the main magazine.

Continuation of the Sankara Bhasya for the 21! $loka.

Objection (Porvapaksam) : If so the vidya (knowledge) is intended for the unenlightened
(agjiani) only, as it would be grinding the flour over again and again to impact knowledge to those
who have already possess it. Hence it is very hard to explain the distinction that works are meant
to unenlightened and not for the enlightened.

Answer (Uttara) : This objection is not correct. For the distinction can be explained by the
existence or non-exixtence of something to be performed in the two cases respectively.” | am the
Kartha, these things should be done by me” for such a thought by an unenlightened man, he has
to understand the meaning of the injunctions regarding agnihotra etc and should do that. He thinks
that the Agnihotra and other rituals are to be performed to acquire many required accessories. An
enlightened man (Jiani) need not do such things as he had realized the truth of such teachings
and know the real nature of Self. Because " SITdd = non born” like atmaswaripa vakyas are
realised, then no need to perform such things for a JAani. When there notn’t arise a thought that i
am the doer of action then there will be no necessity to the idea that has this or things do be done.
More over the man who possesses the knowledge that “WGIE'F[ = | am the doer”, then he thinks
“HY 3¢ W = this should be done by me”Such man who possess this sort of knowledge is
qualified for actions (karma) and on him actions are enjoyed. Such a man unenlightened for it is
said that "SI T faSIHI4: = both thsese know not aright”. The enligtened man i sspecified and
with reference to hinm actions are denied in the words “®Y |: J¥Y: = how does such a man
slay?” There fore the enlightened man (JAani) who has seen the immutable self and the one who i
svery egar for moksa have only to renounce all works (ﬂmﬁ udq HfYPR: = he is
enligible for sarvakarma sannyasa){The latter.,i.e he who is ager for moksa but who does not yet
possess Self-Knowledge, has no doubt to perform the acts enjoined on him, these acts being not
prejudicial to his devotion to knowledge}. Hence Lord Narayana distinguishes the enlightened
(JAani) sangkhyas fom the unenlighented followers of works (karma) and teaches them
respectively two distinct paths sangkhya ydga and karma yoga. ‘ST JiEAET HHANT
Eﬁf = through jAiana yoga for sangkhyas and through karma yoga for yogi’'s”.Vyasa said
to his son “GIFAHTIY =Y = Now there are two paths”. In the same connection, Vyasa said
fpamydq RIATYYT] HATHY = the path of works (karma) is the first and that renunciation
(samnyasa) comes next. Our Lord will refer to this distinction again and again in this work.
“3Ja<afay TERIAYSTHT Hdal AgH SfA A=Ud, awdfayg T 3AE HAMH” The one who is
covered with ahangkdra due to his ignorance says that he is the karta. At the same time the
enlightened person's says that he doesn’t do anything. The word “FIHHIOT HAHT FRRI =
He has renunciated all the karma through his manas”.

Question (Porvapaksam): In this connection some pandits says : To no man can arise the
conviction “I am the immutable Self, the One, the non-agent, devoid of six changes{such as birth,
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death, etc.,} to which all the things in the world are subject; which conviction arising, renunciation
of all karmas is enjoyed.

' Answer (Uttara): This objection does not apply here as "q S = |
(the Self) am not born" like scriptures teachings will become
meaningless. The objectors may ask why the knowledge of the
immutability, non-agency, unity etc., of the Self cannot be produced by
the scriptures in the same way as the knowledge f the existence of
dharma and adharma and of the doer passing through other births is
produced by the teaching of scriptures ?

Question (Porvapaksam): Because the atma (Self) is inaccessible to

any of the senses.

Answer (Uttara) : No. For the $ruti says “ﬂﬂﬁﬂmﬁﬂ{ =It can be seen by the mind alone”. The
mind refined by Sama and Dama-i.e by the subjugation of the body,, the mind and the senses- and
equipped with the teachings of Scripturesa and the Guru, consititues the sense by which the atma
may be seen. Thus while the Scriptures and anumana (inference = may be thus stated :such
changes as birth, death, agency and th elike are not inherent in the Self any more than infancy,
youth and oldage are inherent in Him), teach the immutability of the atma, it is merely temerity to
hold that no such knowledge can arise.

It is the truth that the knowledge which thus arises will dispels ignorance its opposite. This
ignorance has been indicated that “ | slay and | am being slatured”. «IW ot T faenfaa itis
there taught that the notion that the Self is the agent or the object of the action of slaying is a
product of ignorance. That the agency etc., od the self is a product of ignorance holds good in the
case of all actions alike, since the atma is immutable. It is only the agent, subject to variations of
conditions, that causes another person, who can be acted by him, to do an action. This agency —
direct and causative with respect to all the actions alike __ Lord Krsna denies “ 1,
$?-'[ T YeW:” in case of a Jhani (enlightnened man), he has nothing to do with any action
whatsoever.

Objection (Porvapaksam) : What then the Jhani has to do ?

Answer (Uttara) : “ilﬂﬁ'ﬁ? HT@IF-IT[ , JAHHINOT T are explained already, that the
Sangkhyas should resort to JAidna yoga or devotion to knowledge. So also Lord Krsna will teach
renunciation of all works (Karma) in the words. “Renouncing all actions by thought, the
self-controlled man rests happily in the nine-gated city---in the body by neither acting not causing
to act.

Objection (Porvapaksam) : If the renunciation here implies for the ‘thought’ and not for the acts
of speech and body means?

Answer (Uttara) : No. for there is renunciation is the qualification, then it implies for ‘all actions”.
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Objection (Porvapaksam) : The renunciation of all mental acts only is meant.

Answer (Uttara) : No. Since all acts of speech and actions of body are preceded by mental
activity, they cannot exist when the mind is inactive.

Objection (Porvapaksam) : Then, let the enlightened man
renounce all other acts of mind except of such acts of speech and
body acts which are enjoined by the Scriptures.

Answer (Uttara) : No it will not apply as there is the qualification,
“neither acting nor causing to act”.

Objection (Porvapaksam) : Then this sarvakarma sannyasa of all
actions, here taught by Bhagavan may be meant for the dying man and not for the living man.

Answer (Uttara) : No, then the word said earlier “rest in the nine-gated city-—in the body would
have no meaning. No man who is dying can by giving up all the activity be said to rest in the body.

Objection (Porvapaksam) : Let us then construe the passage as :"Neither acting nor causing
another to act, the disembodied soul of body [i.e., knows that all activity belongs to the body, not to
the atma] and rests happily. Let us not on the contrary, construe as you have done. ‘he rests in the
body’etc

Answer (Uttara) : No, everywhere (in the $ruti and in the smruti) it is emphatically asserted that
the atma is immutable {Therefore the Self cannot be the agent of an action} Moreover the act of
resting presupposes a place to rest in, whereas the act of renunciation does not presuppose it.
And the Sanskrit verb | + nyas’ means ‘to renounce’ not ‘to deposit'.

Therefore, the Gita Sastra teaches taht he who has acquired a knowledge of the Self (JAani)
should resort to renunciation only (have right in samnyasa) not to works (not for karma). This we
shall show here and there in the following sections, wherever they treat the Self.
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