faw
faemy faueas aifSsardud aq 1

|lganésadhyanam||
vandé deévam vibudhavinutam veédavedyam dayalum
vighnadhvanta prasamanaravim visvavandyarm prasannam |
vétandasyam vidalitaripum vamadévagryastinum
vidyanatham vimalayasasarh vanchitarthapradam tam ||
MEDITATION ON LORD GANESA

| worship Lord Ganesa revered by scholars, well-versed in the Vedas, compassionate, dispelling
obstacles and tranquilizing like the Sun removing darkness, worthy of adoration by the Universe,
propitious, elephant-headed elder son of Lord Siva, tearing up enemies and a repository of
knowledge with lustrous repute, bestowing the wealth desired.

SRT MaHAGANAPATI SEVA PaDYavaL1 (PoETIC OFFERING TO SRT MAHAGANAPATTI)
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srimacchankaradésikéndravinuta sripadapathoruha
srigaurisasisékharapriyasuta srisadisansévita |
srivaniprada padanamratataye srisid'dhibud'dhiprada

$riman déva dayanidhé ganapaté rgvédamakarnaya ||1]|

We submit our efforts at the Lotus feet of Jagadguru’Sankarécérya His Holiness Mahasannidhanam SrT SrT
Sr1 Bharati Tirtha Mahaswami-ji and Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri Sri
Vidhusekhara Bharati Mahaswami-ji



an e-magazine on advaita

O God Ganapati, with lotus-like feet worshipped by the great spiritual preceptor, Srimat
Sankara, you are the dear son of Goddess Gauri and the moon-crested Lord Siva. Constantly
adored by Sri Vishnu and other gods, you bestow auspicious speech and confer success and
wisdom on the host of devotees who bow down at your feet. O Lord, the treasure of mercy, listen
to the chanting of Rig Veda!
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sargasthémalayam karoti jagatam yo lilayaiva prabhuh
bhargapritikaram yadiyabhajanam svargapavargapradam |
sa tvam hastimukha prapannajanatasanraksané diksita
susravyam suravrndasévita yajurvédam samakarnaya ||2]|
O Lord, who with great ease creates, maintains, and annihilates the universe, whose
devotional songs please Siva and lead the singers either to heaven or liberation, O the

elephant-faced God dedicated to the protection of people who prostrate before him, and adored by
the gods, please listen to the

melodious Yajurveda!

vighnadhvantadivakara
pranamatam
vidyavivékaprada
vittésadisamarcitanghriyugall

vidyotamana prabho |
vidvadbrndasukirtyamanamahiman vidyesvararadhita
vighnadhisvara samavedamamalarh deéva tvamakarnaya ||3||
O Lord of all obstacles, the bright Sun who dispels dark calamities and confers learning and
discrimination on those who prostrate before him, whose two feet are worshipped by the Lord of
wealth, who is resplendent, whose glory is sung by a host of intellectuals, who is worshipped by
the Lord of knowledge and wisdom, please listen to the spotless Sama Vedal!
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Sailaratikrpitayonimukhadikpalavalipijita
vélatitadayanidhé dhrtasrné vyalaprabad'dhodara |
Ilanirjitanirjararivitaté sailatmajalalita
vighnésa tvamatharvanasrutimimam pritya samakarnaya ||4||

O Vighnesha, you are worshipped by Indra, Agni and guardian deities of the various quarters.
O ocean of mercy overflowing its limits, who holds and goad, whose waist is entwined by a
serpent, who vanquished the demons with great ease, and one caressed by the daughter of
Himalaya, listen to the melodies of Atharvana Veda with pleasure!
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nnamasmaranam samastajagatam sarvaghavidhvansakam
yatpadambujasévanam khalu nrnam sarvarthasansadhakam |
yanmahatmyamihabhidhatumanalam $&$6pi nissésatah
sa tvam sansrnu sarvavadyaninadam sarvésa vighnésvara ||5||

O Vighnesvara, Lord of all, chanting whose nama nullifies the sins of the entire world, offering
worship at whose lotus feet indeed enables human beings to secure all riches and to describe
whose entire glory here one needs more than even the great Sesha, listen to the clanging of all the
musical instruments!
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bijapuragadadisobhitakara durvmankurasragdharam
bhaktalipravitirnamodakakara lammbodara sankaram |
sambhupritikara bmhajé ganapaté tvam smarvada sarvadam
prityém smrnu karnayor'hitakara tmraryadhvani vmighnapa [|6]]

O our protector from calamities, adorned by pomegranates, mace etc., on the hands and
wearing a garland of tender durva sprouts, holding modakas for distribution to the lines of
devotees, endowed with a big stomach, shower good on devotees! O Lord Ganapati dear to Lord
Siva and giver of all things, | worship you incessantly. Please listen with pleasure to the sound of
trumpets offering protection from obstacles and soothing to the ears!

[This sloka was composed by Jagadguru Sankaracarya His Holiness
Mahasannidhanam Sri Sri SrT Bharati Tirtha Mahaswamiji]

Sep- 2018 V%‘]’ Page 3 of 6



Srimad Bhagavad Gitabhasyam of Sri Adi Sankaracarya
Chapter 3- Karma-yoga

Note : In this section we will see the Sloka and Bhasyam. For the meaning of the
sloka, please see the main magazine.

This, too involves a self-contradiction. For after declaring (in the introduction) that a
simultaneous conjunction of knowledge and action is meant for all religious orders by the
Gita-sastra, how could he, in contradiction thereon, say in this karma yoga, that liberation by mere
knowledge is meant for some religious orders? In this third chapter, either one is eligible in jiiana
or in karma) to explain this gl like sruti’'s are quoted is the next question that arises in our
mind. In this how Sri Bhagavan explained to Arjuna. The grasping by Arjuna is also seen. Then the
commentator (SrT Adi Sankaracharya) may explain away the contradiction thus: It is with reference
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to the srauta-karma (action enjoined in the $ruti) that the assertion is made that liberation by mere
— detach with the srauta-karma- knowledge is denied to the grihastha. The smarta-karma (action
enjoined in the smriti) that is meant for a grahastha is ignored as if it were absent {Because it is
secondary importance to him}. Itis in this sense that liberation by mere knowledge is denied in the
case of grihasthas [It may be further explained thus: The Sannyasins have renounced only the
srauta-karma, but they have still to do certain acts and be bound by certain restrictions as enjoined
in the smriti. Thus a conjunction of knowledge with action as a means of obtaining liberation holds
good in the case of sannyasins. On the other hand, the srauta-karma is binding on a grihastha;
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that is to say, he cannot attain liberation by knowledge un.conjoined with the srauta-karma. The
smarta-karma, which he is bound to do is only of secondary importance to him; and in the absence
of the srauta-karma, which is of primary importance to him the existence of the smarta-karma may
be ignored in his case. Thus while a Sannyasin can attain liberation by knowledge conjoined with
the smarta-karma, a grihastha can obtained by knowledge conjoined with the srauta-karma.].

This also involves an absurdity. For, how it is possible for any intelligent man to believe that
liberation by knowledge conjoined only the smarta-karma is denied to a grihastha alone, but not to
other orders? On the other hand, if as a means of liberation, the smarta-karma should be
conjoined with knowledge in the case of the sannyasins—the fourth religious order—then it follows
that, for the grihasthas also, knowledge should be conjoined only with the smarta-karmas, not with
the srauta-karma.

Then, he may explain away the contradiction thus: it is ony in the case of grihastha that a
conjuction (of knowledge) with both the srauta-karma and the smarta-karma, -- both being of equal
importance to him—is necessary for liberation, whereas the sannyasins can attain Moksa by
knowledge conjoined with the smarta-karma only.

If so, too much exertion in the shape of both the srauta-karma and the smarta-karma, very painful
in themselves, falls to the lot of the grihastha.

RENUNCIATION ENJOINED IN THE SCRIPTURES.

Sr1 Adi Sankaracharya in question may now say: Because on this multiplicity of exertion, liberation
is attained only by a grihastha, but not by other religious orders who have not to do the nitya or
obligatory srauta-karma. [According to a certain ritualistic school of Mimamsakas, renunciation of
the srauta-karma is intended for those who are afflicted with physical disabilities—for the lame and
the blind who cannot perform the complicated Vedic sacrifices according to the prescribed rules.
According to this view, the sannyasins cannot attain Moksa, as they have not performed the
srauta-karma.]

This too is wrong; for all in Upanisads, in the lItihdsas. In the Purana and in the Yoga-sutra,
renunciation of all karmas is enjoined on the seeker of Moksa as an accessory {If Sannyasa is
meant for the lame and blind only, it could not have been meant as an accessory to knowledge.
Hence that view is wrong} to knowledge. Both in the {*On the completion of the student-life one
should become a house-holder, then leaving home he should become a forest-dweller and then
retire from the world. Or he may retire from the world when he is yet a student or retire from house
or from the forest, whether he is engaged in austerities or not, whether he has completed or not
the student’s career, whether he has quenched the sacrificial fires or not. In s hort the very day on
which he may get disgusted with the world, the same day he should retire from it.” — Jabala
Upanisad, 4} and in the smriti, a gradual paasage (thorugh the three orders to the fourth order) is
enjoined, as well as sudden jump from any one of the three to the fourth order-the sannyasin).

It so SrT Adi Sankaracharya in another question may retort — it follows that a conjunction of
knowledge with action is necessary for all religious orders [When it is said that all the religious
orders are sanctioned by the sruti, the duties also that are assigned to them respectively are
binding on them. A conjunction of knowledge with action is thus proved to be necessary in the
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case of all asramas or religious orders. ] Now he replies: For, renunciation of all action is enjoined
on the seeker of Moksa, as following the sruti explains:

“Having given up all desire for progeny, for wealth and for the world, they lead a mendicant life”.

——
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Mokshadharma, 241-7)

(Bri.Up 3.5.1)

“Therefore of these austerities, renunciation,
they say, is excellent.” “Renunciation alone
excelled”. (Taitt.Up.4.78,79)

“Not by action, bot by progeny, not by wealth,
but renunciation, some attained immortality.”

“One may renounce the world when yet a
student.” (Jabala.Up.4)

The following from smriti also quoted here:

“Give up religion, give up irreligion. Give up
truth, give up untruth. Having given up both
truth and untruth, give up that {Even that idea of
personality which is implied in the thought, ‘I
have abandoned these’.} by which you give
them up”.

“Finding the samsara (mundane existence)
worthless and wishing to get at the essence, the
unmarried grow quite weary of life and
renounce the world.” (Brihaspati).

Suka’s teachings as follows:

“By action a person is bound and by wisdom he
is released. Therefore, the sages who see the
goal do not action.” (Santoparva,

In Bhagavad-Gita also we have, “Renouncing all actions by thought.”
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