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She is the one who removes the papas of all people; who knows the real meaning of
upanisads; makes everyone happy; like a bee for the lotus heart of her true devotee. She is like
Ganges on the head of Lord Chandramoulieswara who stays in my heart. Hey Matha! You are like
charming waterfalls in my Guru’s words, Hey Devi! Bless me soon with that pure and charming

speaking capacity.

We submit our efforts at the Lotus feet of Jagadguru’Sankarécérya His Holiness Mahasannidhanam SrT SrT
Sr1 Bharati Tirtha Mahaswami-ji and Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri Sri

Vidhusekhara Bharati Mahaswami-ji
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O Devi! You are the clouds. You wander throughout the universe. With your golden
appearance, without any fickleness you are always watering your grace, to the plant of vidya to

grow. You are making the peacock of bhakti to dance daily. You remove all the desires from my
mind. Hey Maa! Let this cloud (you) satisfy my mind (satakapaksi).
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O Devi! You are dancing in the face of Brahma Deva, who born in the Lotus flower. | neither
wish for the position of Indra nor Three Murties’. | never wish for Vaikunda or Brahmaloka or
Kailasa. O my charming mother! My desire is to meditate always your beautiful feet. Ambike! |

wish to see my sat-cit-ananda swaroopa immediately.
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klinkaram satatam smaranti manuja yé kamarajam hrda
tadripam prasamiksya mara hatakdnangatvamapédivan |
trailokyam sacaracaram padayugé namram bhavédainjasa
sadhyan'yannahi tasya srngapuragé sricakrarajalaye ||4]|
The sinner Manmatha attained the formless nature, by seeing the beauty of the one, who
always meditate the kamaraja kreemkara in the temple of Sri Chakra in Sringeri. There is nothing
for him to achieve, because in the entire three worlds everything either movable or immovable are
under his feet.

[This Sloka was composed by Jagadguru Sankaracarya His Holiness Sri Chandrasekhara Bharatt
Mahaswami-ji]
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Srimad Bhagavad Gitabhasyam of Sri Adi Sankaracarya
Chapter :2 Sankhya Yoga.
Note : In this section we will see the Sloka and Bhasyam. For the meaning of the
sloka, please see the main magazine.
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The ocean is filled with waters flowing from all the sides. Although it is filled with water from all
the sides it is not crossing its border and remains as it is without any changes. Like this the sage
into whom in this manner desires of
all sorts enter from all sides without
affecting him — as waters enter into
~ the ocean- even in the presence of
' objects; in whose Self they are
. absorbed and whom they do not
~ slave him. That sage (wise man)
~ attains peace (Moks$a), but not ther
other who has longing for external
objects/pleasures.

Avatharika: There for
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That man of renunciation, who entirely relinquish all desires, goes through life content with the
minimum necessities of life, who has no attachment even for those minimum necessities of life,
who regards, not as his even those things which are needed for the mere bodily existence, who is
not vain of his knowledge — such a man of steady knowledge, that wise man who knows Brahman,
attains moksa (nirvana), the end of all the misery of samsara (mundane existence). In short he

becomes, the very Brahman.
Avatharika:

KNowLEDGE LEADS TO DIvINE FELICITY
This devotion to knowledge is glorified as follows
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To renounce all and to dwell in Brahman— is the Divine state, the state of Brahman. It pertains
to and has its being in Brahman. In the last period at the state of Brahmi, one attains moksa and
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will attain the nirvana swaroopa. When a man from his Brahmachariya enters into Sannyasa and
dwells always in the state of Brahman means there is no other word that he becomes the Divine
state only ie he will become Brahman.
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---Om, Brahman is the only reality. Thus ends the second chapter named sankhya-yoga in
Srimad Bhagavadgita which is essence of the Upanisads, which deals with Brahman-knowledge
as well as the preparatory disciplines which is in the form of a dialogue between Lord Krsna and
Arjuna.

Chapter 3- Karma-yoga

The two aspects of wisdom ---relating respectively Pravritti (to the Path of Works) and Nivritti
(to the Path of Renunciation) has been pointed out by Lord Krsna in the Sankhya Yoga (Second
Chapter) in Srimad Bhagavad Gita. Here, $i7 Krsna starts from the $loka WeTgTid TgT HTHT till
the end of the discourse he has recommended renunciation of action to those who hold the
Sankhya-buddhi. At their end TUHT aTelt fRAUfA: is meant for those, who can achieved by being
devoted. Here Bhagavan Sr1 Krsna told Arjuna, that he has atikara(rights) in doing karma and that
he should not have desire in not doing his action. Sr7 Krsna said that Arjuna should resort to works
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alone as based on (Karma) Yoga-Buddhi (the Yoga aspect of wisdom), while it has not been said
that the Highest good can be attained by doing that alone. Hearing this Arjuna got confused and

put his questions before SrT Krsna.

Arjuna with confused mind thinks “How might my Lord first
describe to me —a devout seeker of Bliss—the direct means of
attaining Bliss, namely adherence to the Sankhya aspect of wisdom
and then commend me to do action which is direct opposite with
many a troubling evil and which is but an indirect and uncertain
means of attaining Brahman?” On this base he asks questions like
SaraH ﬁ?[ Sri Krsna’s words in reply has been already described
in detail that the $astra makes such a distinction (between Sankha
and Yoga).

Some misunderstood the words of Arjuna and giving a wrong
explanation to his question. So also they, sums up the teaching of
the Gita-sastra in one way in the introductory portion of their
commentary, while they interprets the question and answer in this
connection in an opponent way-How? It is stated in the introduction
that a simultaneous conjunction of knowledge and action for men in

all stages of religious life is inculcated in the Gitar $astra and more over a specific statement is
made amounting to an emphatic denial of the doctrine that Mok$a can be attained by knowledge
alone i.e without those works which are enjoyed by the scriptures as obligatory throughout life. But
here, in the Third Chapter (KarmaYoga), he makes out that devotion to only one of the two paths is
taught. This is tantamount to saying that the very works which are enjoined by the scriptures as
obligatory throughout life have to be renounced. How is it possible either for the Lord to teach such
contradictions or for the disciple to accept them?

That commentator may perhaps explain away the contradiction thus:- It is only to the
Grihasthas(to the order of married house-holders), but not to other orders, that liberation by mere
knowledge, preceded by the renunciation of works enjoined in the sruti and smrti, is denied {In this
discourse liberation by mere knowledge is said to be possible in the case of other orders. Thus,
they hold there is no contradiction}.
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