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Our humble pranams at the lotus feet of Jagadguru Sankaracarya
Mahasannidhanam His Holiness Sri Sri Sri Bharati Tirtha Mahaswamiji. By the grace
and blessings of Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri
Sri Bharati Tirtha Mahaswamiji and Jagadguru Sankaracarya His Holiness
Sannidhanam Sr1 Sr1 $r1 Vidhusekhara Bharati Mahaswamiji, Voice of Jagadguru e
magazine is entering its fifth year on this auspicious day.

We submit our efforts at the Lotus feet of Jagadguru’Sankarécérya His Holiness Mahasannidhanam SrT SrT
S Bharati Tirtha Mahaswami-ji and Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri Sri
Vidhusekhara Bharati Mahaswami-ji



ANUGRAHA BHASHANAM
LIMIT DESIRES AND CULTIVATE CON TENTMENT

The desire for a happy life is natural in man. It is to experience happiness that he makes all
efforts.

If however, in spite of possessing all
comforts, he entertains desire after desire,
he will lose all happiness.

Contentment is the true reason for
man’s happiness. If man does not get
contented, he will not be satisfied even if
he gets all the things in the world. All
possessions in the world will not be
sufficient to satiate the greed of even a
single man.

7q yfyaarH difegd fevvd uzra: faw:
|
THHEIY A i afecafaqy ®@eiq Il

yat prthivyam vrithiyavam hiranyam
pasavah striyah |

€kasyapi na paryaptam tadityatitrsam
tyajet ||

If one keeps multiplying desires
limitlessly, he will have a grouse even if he
gets the whole world. Hence, shedding
greed alone is good for man. Bhagavan
says in the Gita:

JTBTATHAGR! galdrd! [aHER: |

Tu: Rrgrafis 9 $aarfu 7 e

yadrcchalabhasantusto dvandvatito vimatsarah |

samah sid'dhavasid'dhau ca krtvapi na nibadhyaté ||

One must be happy with whatever he is destined to get. A man not hankering for more is always
comfortable. In ancient days, the Rishis were happy in spite of having to live in the forests. Their
happiness arose from their contentment.

Contentment is essential for advancing in spiritual life. The more we shed desires, the more
contented and happy will we be. Hence we bless all to limit desires, remain contented and lead a
happy life.

--- Jagadguru Sankaracarya His Holiness Mahasannidhanam S Sii Sri BharatT Tirtha Mahaswamiji
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ANUGRAHA BHASHANAM

His Holiness the 36th Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sii Sri
Bharati Tirtha Mahaswamiji, an erudite and non-pareil (model of perfection) scholar of sastras such
as Nyaya and Vedanta, blessed His innumerable disciples with a series of 12 anugraha-bhasanas
in Tamil, based on Brahmasitra-bhasya, during his vijaya-yatra to the city of Chennai, where His
Holiness observed the caturmasya-vrata from July to September 2012. From that, in this edition
we are giving one of the Jagadguru’s anugraha-bhasanas.

KNowLEDGE, THE CAUSE OF LIBERATION, NoT ACTION.

Invocation

THRIE T8a e WRead! Wriafadrs s |
REgabhagUg] TN d TgRARITSTSH I
(Samksepa-$ariraka 1.7)

[I pay obeisance to Sankara whose
feet are worshipped by the seekers of
- the Truth and who is that exponent of
. the scripture on attaining whom the
Veda, the eternal word, became free
from the mire of fallacious logic and
connected with its true meaning]

The Highest Goal and Its Immediate
Means:

The scriptures point out that
: virtue, wealth, desire and liberation
are the four objectives of human life
“3] {The objective is basically to be
happy or to avoid sorrow. Virtue
results in worldly and heavenly
happiness.

(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Sri Sri Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam Srm Sri Sri Bharati Tirtha
Mahaswamiji @ Bengaluru, 1975 )

Wealth includes other possessions and is primarily that meant for the performance of virtuous
actions. The desire spoken of is primarily that which prompts one to engage in virtue, for sinful
longing yields unwanted sorrow.} and that among these, liberation, which is the most covetable
{This is because everyone seeks happiness or freedom from sorrow and liberation is characterized
by absolute bliss and the total cessation of sorrow. Liberation is not dwelling in any divine realm
but is abidance in one’s true nature as Brahman.}, is the ultimate goal. The definitive denouement
off the Upanisads is that emancipation can be attained only by realizing the Self, which is but the
Supreme, and not in any other way whatsoever.
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(Svetasvatara Upanisad 6.15)
[Only upon knowing Him, one transcends death; there is no other path to liberation]

The import of this Upanisadic averment is: Only he who realizes Brahman transcends the ocean of
transmigratory existence; there is no other means to deathlessness.

Sage Vyasa has, accordingly, concluded as follows in the Brahmasitras [The Brahmasutras
are a set of 555 aphorisms (sutras), divided into four chapters].that knowledge alone results in
liberation; J¥NTATSd: YsIfefd TR Il (Brahmasitras 3.4.1)

[Badarayana deems that liberation results from the knowledge of the Self, since the Upanisads so
teach] Bhagavatpada has thoroughly enunciated this position in His exegesis, the
Brahmasatra-bhasya.

Mimamsakas’ Contention: Liberation through Actions. The Mimamsakas { Mimamsa is one of
the six traditional schools that regard the Veda as authoritative. The aphorisms of Sage Jaimini
constitute its primary text and they
arrive at how Vedic passages
should be interpreted. A tenant of
this  ritualistic  school, whose
votaries are called Mimamsakas, is
that the Vedas are centred upon
injunctions and prohibitions.}, take
strong exception to the aforesaid
- view of Vedanta and contend,
“While you insist that final freedom
is effected exclusively by
knowledge, the fact is that it can be
secured sans the latter.” They
proceed to delineate on the
following lines the scenario that
they envision.

(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Sri Sii Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracdrya His Holiness Mahasannidhanam SrT Sr1 Sri Bharati Tirtha
Mahaswamiji with Sethupathi Maharaja of Ramnad and other ardent devotees @ Rameswaram visit -1975 )

The essence of liberation is the absence of rebirth. One is born because one has to experience
the fruits of one’s past actions; happiness is the fruit of having performed what is ordained for one
by the scripture, while sorrow is the consequence of having done what is prohibited by it. The
actions touched upon by the scripture are of four types:

) Actions ordained to be performed regularly. Sandhyavandana (a worship that is to be done
before daybreak, at midday and prior to sunset by one duly invested with the sacred thread and
which involves the offering of water and the chanting of the Gayatri-mantra) and Agnihotra (a rite
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to be performed every dawn and dusk by a duly initiated householder and involving a sacred fire)
are instances of this variety.

(2) Actions that are decreed to be executed on specific occasions. The baths and the offerings
to the manes that are occasioned by eclipses are examples.

(3) Actions prescribed as optional for the fulfilment of specific desires. These include the
Karir-isti, a tite that may be performed by one who is desirous of rain, and some sacrifices done
motivated by a desire for heaven.

(4) Actions that are proscribed. Killing a priest, consuming wine and pilfering gold are
instances of prohibited actions.

He who desires liberation should, says the Mimamsaka, eschew actions aimed at gratifying
desires and those that are proscribed, as these
would entail that he take birth to experience their
respective pleasurable and painful fruits. He
should, however, unfailingly perform the actions
that are decreed to be performed regularly as also
those that are required to be performed on specific
occasions.

This is because their non-performance results
in sin  {According to the Mimamsakas,
non-performance of any of these enjoined actions
itself gives rise to sin but their performance is
fruitless except in that it precludes the sin of
omission.} For instance, sin is the price of even
inadvertently omitting Sandhya-vandana on even
a single dawn or dusk. By consistently carrying out
the regular and occasional actions enjoined upon
him, he who seeks liberation can avoid the sin that
would have accrued to him had he ever omitted to
do them and can, thereby, steer clear of having to
be reborn to experience the fruit of such demerit.

(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Srii Sii Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam $ri Sri Sri Bharati Tirtha
Mahaswamiji with Sri.M.L.Sukhadia, The Governor of Karnataka, Sri. Devaraj Urs, CM Karnataka and others
@ Bengaluru visit-1975 )

As regards the actions of his past lives that have begun to fructify and are responsible for his
present birth, he exhausts them by experiencing their fruits in the form of pleasure and pain, till the
time of death.

Upon the fall of his body, such a person would not be reborn. This is because the actions of his
past would have already borne fruit over the course of his life and he would have, by performing
the ordained regular and occasional actions, by ignoring the scriptural actions to fulfill desires and
by turning away from prohibited actions, precluded the accrual of demerit and merit that would
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have necessitated rebirth. There is, thus, no need for a person to hear about the Truth from a
Guru, reflect upon it through reasoning and steadfastly meditate upon It and, thereby, realize It in

order to become freed from rebirth.

(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Sri Srii Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam $ri Sri Sri Bharati Tirtha
Mahaswamiji a dip in the sea at Panaji, Goa-1975 )

The Mimamsaka'’s prescription for emancipation is, in a nutshell:
At 7 yada 7 sraFEE: |
faffie Fafaceaerm I
(Slokavartika, sambandhakspa-parihara,110)

[He who is desirous of liberation should not engage in actions that are prompted by desire and
those that are prohibited. Desirous of eschewing sin, he should do the prescribed, regular and
occasional actions.]
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The import is that to secure liberation, one should not do actions that are prompted by longing
and those that are prohibited but should do the compulsory, regular and occasional actions in
order to avoid the sin that would arise because of failing to do them.

“You err,” says the Mimamsaka to the Vedantin, “when you insist that knowledge of the
Supreme is necessary and sufficient for liberation; what is called for is not such knowledge but, as
seen, action, duly done or
avoided.”

Bhagavatpada’s Rebuttal

Bhagavatpédda has
comprehensively confuted the
said contention in His
Brahmasutra-bhasya and also in
His commentaries on the
Bhagavadgita and the
Upanisads. His refutation is on
the following lines.

Firstly, what you have
postulated about how liberation
is secured is bereft of a
scriptural basis; it finds no
mention in the scripture, be in
some Upanisad or even a text
on dharma. Your conclusion follows from your conjectures. However, surmises, however
ingenious, that are without a scriptural underpinning are impotent to determine such matters,
which lie squarely and wholly in the realm of the scripture.

(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri S Sii Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam Sr1 Srm Sri Bharati Tirtha
Mahaswamiji @ Goa visit -1975 )

Next, you presume that a person experiences without residue the fruits of his past actions in his
present life itself; this leads to your claim that if he can avoid acquiring fresh merit or demerit now,
upon his death, he will not be reborn. Your presumption is unrealistic. In his earlier lives, a person
would have performed a host of diverse acts, virtuous and sinful; some could be so virtuous as to
entail enjoyment in heaven as their fruit, while some could be so vile as to call for punishment in
hell. When the fruits of some his past actions are mutually antagonistic and incompatible with a
human condition, they cannot fructify in his present life and must remain to bear fruit later. Many
scriptural passages themselves make known that just a subset of one’s past acts are exhausted in
a life and the rest remain and fructify only later, in suitable circumstances, places and times. So,
even if a person seeking liberation were, as advocated by you, to eschew all actions that are
prompted by desire and those that are prohibited and where to unfailing carry out his regular and
occasional scriptural duties to preclude the sin of omission, still, he would necessarily have to take
future births due to his remaining past actions.
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Objection: The performance of the obligatory Soma sacrifices, such as Jyotistoma, which are
elaborate and extend for days, is taxing; the doer is, for instance, left with no choice but to put up
for long with the assault on his nostrils by the smoke issuing from the sacrificial fire. We may well
regard the suffering involved in performing the ordained, regular and occasional rites to itself be
the experience of the results of all the residual past actions. Alternatively, we can take it that the
obligatory regular and occasional rites nullify all the residual actions.

Vedantin: Such disposal of the residual actions
is out of line with several scriptural
pronouncements. Even if we accept that the pain
involved in the performance of the regular and
occasional rites or their very performance can
exhaust past actions, only the sinful actions of the
past can be dispensed with but not the virtuous
deeds.

This is because suffering, even if it be that
associated with the fulfillment of what the scripture
ordains, cannot be the fruit of virtue. Also, since
there is no contradiction between a virtuous
action-a prescribed deed- done in the past and any
action ordained as obligatory and done now, the
performance of the obligatory, regular and
occasional actions cannot neutralize the virtuous
deeds of the past. Thus, the residual virtuous
deeds of the past would necessarily remain intact
and preclude the person who follows the path to
liberation favoured by you from becoming free from
rebirth.

(Jagadguru  Sankaracarya His Holiness Jeshta
Mahasannidhanam Srm Srim Srm Abhinava Vidya Tirtha Mahaswamiji with Jagadguru Sankaracarya His
Holiness Mahasannidhanam Sr1 Sri ST Bharati Tirtha Mahaswamiji @ Sabarimala Visit -1980 )

Incidentally, Bhagavatpada’s tentative admission of the contention of the opponent is in keeping
with the maxim: d®q 'g';TrfT-[: (Maxim {This maxim has been explained thus: It applies when one
magnanimously admits a disputant’s position, though flawed and considers just some other
difficulty with it.} [Ley the wicked one be pleased]

Next, you require that in order to become liberated, a person should, throughout his life,
wholly abstain from actions that are prompted by desire or are prohibited. The fatal flaw here is
that such unconditional avoidance is unfeasible.

9 g0 JRERH galdd SraUfdgde SRR BHfdiasTg e, JFgommamg
GEATIRTECRIAT |

(Brahmasutrabhasya on satra 4.3.14)
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[Moreover, without the right knowledge of the Self, nobody can guarantee his total avoidance of
actions that are prompted by desire and of proscribed actions, right from the time of birth up to the
time of death; this is because subtle faults are seen even in the very competent.]

The import of these words of Bhagavatpada is that none can affirm that
‘lanmaprayanantarale, in the time between birth and death’, one has never done a single optional
or proscribed act, ‘sGksmaparadha-darsanat, since subtle lapses are seen’ ‘sunipunanam api,

even in those who are highly competent’.
(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Sri Sri Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam Srm Sri Sri Bharati Tirtha
Mahaswamiji, Puja for Shree Sharadambal @ Chikmangaluru -1976 )

We cannot, for example, say that we have never killed a mosquito. Killing any being, even
if it be an irksome mosquito, is a violation of the following prohibition that one should harm none:
9 fewreral yai
(Cited as a Vedic passage in the Brahmasutra-bhasya on sitra 2.3.48; source-text not extant)
[One should not injure any being.]

Not just knowingly but also unknowingly, we do, at times, what is disallowed. Such
transgressions too are sinful. It is said:
farsiy Ty g g uae: |l
(Brhannaradiya Upapurana 11.99)
[Even when touched unwittingly, fire definitely singes (the one who comes into contact with it).]
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The import of this is that fire burns even the hand that is thrust into it unwittingly. As in the
case of fire touched accidentally, even if one unknowingly does something proscribed, one incurs
sin. The case of optional acts done on account of desire is on a similar footing, for people are not
born with intense dispassion and have the inclination to fulfill their desires.

To sum up, the proposed means is out
of line with the scripture, cannot neutralize
all past actions and is partly impracticable;
liberation is unachievable through it.
Enlightenment and the Neutralization of
Actions:

The actual means to liberation is that
specified by the scripture and this is
enlightenment. Knowledge puts an end to
one’s store of actions that would have
entailed one’s rebirth. An affirmation of the

Lord in this regard is: 34 B gdeHffor
UEITHSd T Il (Bhagavadgita 4.37)

[Similarly (like a blazing fire reducing
firewood to ashes), the fire of knowledge
reduces all actions to ashes.]

Likewise, Vyasa has settled in the
Brahmasutras that: mﬂﬂlﬂ‘ H
FIRYATIIRTAS TR I
(Brahmasiitra 4.1.13)

[On the realization of Brahman, there
occurs the absence of contact with
subsequent sins and the annihilation of
the sins committed earlier; this is because
the scripture has declared thus.]
(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Sri Sri Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharati Tirtha
Mahaswamiji, Consecration and Worship of sacred Linga at Shakara Vidya Kendra, New Delhi-1977 )

This, together with the next aphorism { W@W urd d — likewise, there is no
contact with virtue. Liberation definitely occurs upon the fall of the body (Brahmasutra 4.1.14) that
extends what is said here about sins to virtuous deeds, conveys that when we realize Brahman,
our past actions will perish and actions done after enlightenment will not stick to us. It is, holds
Vyasa, on the authority of the Upanisads that we know for certain that knowledge dissipates
actions. For example, they say: effa= I HHir AfR=y W |l (Mundaka Upanisad 2.28)
[When the Self, which is superior as the cause and inferior as the effect, is realized, one’s actions
perish.]

Enlightenment alone eliminated any possibility of rebirth because of actions and unfailingly
ensures liberation. What the scripture says is final and this is what it asserts and that too,
repeatedly.
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(Jagadguru Sankaracarya His Holiness Jeshta Mahasannidhanam Sri Srii Sii Abhinava Vidya Tirtha
Mahaswamiji with Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharati Tirtha
Mahaswamiji, Bhubaneswar @ Odisha -1977 )

Encomium of Enlightenment:

There appears to be a conundrum here. The past merits and demerits of a person who has
attained knowledge do not have any effect upon him. On the other hand, the rule is that actions
must fructify. So, what happens to the fruits of the actions done by an enlightened person in his
past lives {This query proceeds on the assumption that enlightenment frees a person from the
effects of his past deeds but spares the potency of the actions themselves. The answer is given in
accordance with the premise of the question.) T& TAl GRUA~ Jga: AYpdi fgu=:
Uy Il (Cited in the Brahmasitrabhasya on satra 3.3.26 as a $ruti of the satyanins; source
not extant)

[(On the death of an enlightened person), his sons get his possessions, his well-wishers his good
deeds and his haters his sins.] {Bhagavatpada has explained the significance of this Vedic
passage as follows: fdamgay @ Tdidaq | s WM faen aamafem  fagw:
IPdgPd IURGRUYD fagdd o o9 e MARd 3. femgadararaur-aes
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HYAICH PGP FAeUdd 3fd ANNaNAISEH — The discarding of virtue and vice by the

knower and their acceptance by others are mentioned only for eulogizing knowledge thus, “So
glorious is the
knowledge of Brahman
that by its power, good
and evil that are the
causes of
transmigration are
shaken away from the
knower and enter into

the enlightenment
one’s well-wishers and
foes respectively.”

Since the statement
about the taking up of
virtue and vice by
. others is only meant
for praising knowledge,
' one need not be much
bothered about how at
all the good and evil of
one can be taken up
by another
(Brahmasitrabhasya
on sutra 3.3.26)
(Jagadguru
Sankaracarya His Holiness Mahasannidhanam SrT St Sr1 Bharati Tirtha Mahaswamiji, @ Sringeri)

The authoritative gloss Ratnaprabha clarifies that it is not that merits and demerits of the knower
are themselves transferred to others upon the knower’s passing away; those who have served him
obtain (due to their service) merit equivalent to the knower’s past merit while those who despised
him acquire (because of their hatred) sin equivalent to that of the knower’s past sin.}

The results of the good deeds done by an enlightened person in his lives pass on to those
who served and were devoted to him. The effects of his misdeeds accrue to his despisers.
Therefore, we should never scorn any realized soul.

A Vedic hymn uttered during a Kismanda-homa {Kdsmanda-homa is an optional rite
prescribed in the Taittirlya-aranyaka (2.7; 2.8) to be performed by a person who thinks that he
might have become impure (because of sin). It serves as expiation for various sins. Sages, such
as Jamadagni and Bodhayana, have detailed the performance of this rite. They have prescribed
the inclusion of some mantras in addition to those of the Taittrta-aranyaka. The mantra cited here
is one such. The rite is termed Kismanda-homa not because it involves a pumpkin (Kiismanda)

but because the Kii§manda —mantras of the Veda are chanted in it.} is : sallﬁ ﬁH’I?WUﬁ e YT

eufd: | & I g2ieq Tl FeTpaHIRA |
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(A mantra chanted during Kiismanda-homa and the followed by the offering of an oblation into
fire.)
[Indra, Agni, Mitra, Varuna, Soma, Dhata and Brhaspati — may they free us from the sin that was

committed by another and which we have acquired.]
(Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri S Sri Bharati Tirtha Mahaswamiji,
Feb,26,2012 began Vijaya Yatra)

The deities Indra, Agni, Mitra, Varuna, Soma, Dhata and Brhaspati are requested to liberate
us from the sin performed by another which is sticking to us. While the rule is that one is afflicted
only by the sin that one has committed, the situation referred to here is exceptional.

An explanation that has been proffered about how the sin of another accrued to us is that
we were ill-disposed towards some knower of Brahman and it was his past sins that stuck to us;
the prayer is for freeing us from them. A lesson that we can learn from even this mantra is that we
should never be disdainful towards any realized soul.

Such is the power of enlightenment that it frees one from all one’s good and bad deeds and
the price of hating the person who has secured it is heavy, while the rewards for serving him with
devotion are great. He who has not realized Brahman has to inevitably experience the fruits of his
own actions; his merits and demerits decidedly do not pass away from him to another. Knowledge,
which alone can free one from all the bonds of actions, is the only and definite means to liberation;
actions can neither set to naught one’s past actions nor result in liberation. All this is made known
by the scripture and there is no room for doubt here; independent conjectures amount to little.
gFeG 318 da™Th YHIUMH | (Mahabhasya, Ahnika 1)

[Whatever the Veda says is authoritative for us.]

We unreservedly accept just what the scripture says.
The Role of Actions in the Path to Emancipation:
Bhagavatpada has said:
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foow Ys¥ &4 A g awuasy |

TRRIfefdaRT 7 fpRrpH®Ifefi: I (Vivekacadamani 11)

[Action is for the purification of the mind and not for the realization of the Truth. The Truth is known
by means of enquiry and
not by means of even
crores of actions.]

While actions cannot
result in liberation, when
done in a spirit of dedication
to God, without expectation
of fruits, they purify the
mind; among the four kinds
of actions, the obligatory,
regular and occasional
actions are the ones that
should be done. Only he
whose mind is pure is fit to
tread the path of
knowledge. One should
become pure-minded
through the proper
performance of one’s duties
in the right spirit, resort to a
Guru, hear the truth, reflect
upon It through reasoning,
steadfastly meditate upon It
and, thereby, realize the
truth and become
emancipated. This is the
path made known by the
scripture. May all of you
understand it, duly tread it
and attain beatitude.

--- Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sii Sri Bharati Tirtha Mahaswamiji the
shrine of Goddess Sharada with Sri V.R. Gowrishankar, CEO of the Sringeri Sharada Peetham
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ACHARYAL SANDESH
THE ROOT CAUSE OF SIN

faxresmcer ot iixae |
STt Mt oo i)
T g g pap-aary |

YA I Ha U i

visud'dhajianadéhaya trivéd1 divyacaksuseé |
sréya:prapti nimittdya namas'somardhadhariné ||

namami yamininathalékhalankrtakuntalam |
bhavanim bhavasantapanirvapanasudhanadim ||

Man suffers from two irresistible
temptations — women and wealth. One
=~ who is able to overcome these two
temptations is truly a noble person.

Ramayana and Mahabharata — these
are true accounts of two persons who fell
victim to these two temptations. In
Ramayana we see Ravana destroyed
due to his lust for women. In
Mahabharata we see Duryodhana being
completely destroyed due his insatiable
lust for wealth and power.

It is for this reason that our culture
instructs us to look upon all women other
than your wife as your mother. Even the
greatest of sinners would not entertain
wrong thoughts about his mother. Thus,
by looking upon other women as our
mother we would not come under the
influence of lustful thoughts and would
have a clear and firm mind. In the Devi
Mahatmya the devas with great devotion
praise the Divine Mother — Adishakti
saying all women are but manifestations

of her divine form.

(Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharati Tirtha Mahaswamiji and
Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri Sri Vidhuéekhara Bharati Mahaswamiji@
Sringeri,- June 30, 2017)

Weallth is regarded as the second temptation. Our land Bharatha was renowned for selfless
people. When the great Emperor Alexander visited India, he saw two persons having an
interesting argument. When he enquired he was completely taken by surprise. One of them had
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sold his land to the other. The person who had bought the land had found treasure in the land. He
reasoned that it would not be righteous on his part to use that wealth as he had only bought the
land and not the treasure. He was thus persuading the person who had sold him the land was
refusing the treasure. His argument was that from the moment he had sold the land, the land with
all it contained belonged to the person who had purchased it. Emperor Alexander felt he was too

small compared to such noble men. He felt ashamed that he had come to conquer a country which
was the home to such great persons.

(Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharatt Tirtha Mahaswamiji and
Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri 81 Vidhusekhara Bharati Mahaswamiji @
Pravachana Mandiram Sringeri,- June 30, 2017)

We should be satisfied with what providence has granted us as a result of our past actions.
One who is not contented is never happy or satisfied. Acharya Shankara says:
e SRt g % Fegie AR faqemy |
gl oreaiur fod oF fadiea fae i
mudha jahthi dhanagamatrsnam kuru sadbud'dhim manasi vitrsnam |
yallabhasé nijakarmopattam vittam téna vinddaya cittam ||

Give up the lust for wealth. Keep avarice away and turn your complete attention towards
gaining knowledge.

--- Jagadguru Sankaracéarya His Holiness Mahasannidhanam St Sri Sri Bharati Tirtha Mahaswamiji
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ACHARYAL SANDESH
WHO 15 REALLY “BLIND”, “DEAF” AND “DUMB”?

JEFIRINE JHd A W@t Wrgfaarid |
PREgEGHagUg] T a ARARIARA I
RATATIRT R RIS |

FaHaTEHEdRd TR H: I
vaktaramasadya yaméva nitya sarasvatl svarthasamanvitasit |
nirastadustarkakalankapankd namamitam $ankaramarcitamghrim ||
haralllavataraya $ankaraya paraujase |
kaivalyakalanakalpataravé guravé namah ||

SN

(Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharatt Tirtha Mahaswamiji and
Jagadguru Sankaracarya His Holiness Sannidhanam Sri Sri SiT Vidhu$ekhara Bharati Mahaswamiji @
Rajapalayam Kumbhavishegam,- April 4 -14, 2017)

Who is a blind person, who is a deaf person, who is a dumb person? These questions have
a deeper meaning and do not befit an ordinary reply. Let us find out what is the correct answer. In
the ordinary sense of the term a person without the faculty of speech is called dumb, a person
unable to see is called blind, a person unable to hear is called deaf. But the shastras offer a totally
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different and interesting interpretation to these terms. Physical handicaps are not really a
handicap. A person who does wrong in spite of being fully aware that he is doing wrong in spite of
being fully aware that he is doing wrong is really a blind person. He refuses sane advice. "] 37
. 3HTRRA:" - being fully aware of his actions, refusing to accept sane advice he who indulges
again and again in wrong actions is truly a blind person. A person who had no sight can be helped
as he requests for help. But, what can you do about an obstinate person? What can you do about
a person who touches fire in spite of being fully aware that fire burns? Do we not say, “Can’t you
g see”? In our opinion if he could really
see he would not have touched the fire
and suffered burns. It is for this reason
that the shastras say that a person who
commits sin, being fully aware that he is
committing wrong is truly blind.

While the common practice is to call a
person hard of hearing as deaf, who is
to be considered really deaf? A person
is really deaf if he ignores sane and
good advice. He not only rejects good
advise he also insists in doing whatever
he pleases. If someone tries to advise
him, he retorts: “Who is he to advise
. me? Why should | listen to him? | know
everything. | do not need any advise.”
Such a person is really deaf. He is deaf
to good intentions and to good advise.
What is the reason for such an attitude?
What prompts him to reject good advise
and indulge in wrong deeds? It is his
ego. He considers it below his dignity to
accept others advice and to follow them.
A This ego acts like a curtain and curtails

- right thought. Once this obstacle is
removed his goodness comes to the
 fore and he accepts good suggestions.
He would not commit any wrong. He
would be gentle in his attitude. He would
be humble and would have a lot of respect towards elders for their experience and would be eager
to learn from them. He would assiduously avoid all wrong and would unwaveringly follow the path
of righteousness.

(Jagadguru Sankaracarya His Holiness Mahasannidhanam S Sri Srii Bharati Tirtha Mahaswamiji and

Jagadguru Sankaracarya His Holiness Sannidhanam Sr1 Sri Sri Vidhus$ekhara Bharati Mahaswamiji @
Rajapalayam Kumbhavishegam,- April 4 -14, 2017)
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In common parlance a person who is unable to speak is called a dumb person. But the
shastras call that person dumb who does not speak out when he should. When it is his duty to
caution or advise someone if he remains a mute spectator he is committing wrong. For example: If
he sees someone about to fall into a ditch filled with slush, and is aware that he would surely hurt
himself, if he does not caution the person of the impending danger he is committing sin and is

really dumb person.

We should not be deaf, dumb and blind.
--- Jagadguru Sankaracarya His Holiness Mahasannidhanam St Sri Sri Bharat Tirtha Mahaswamiji

= |

€ HEEE

TS B

Editorial Board

Sri Dr V R Gowri Shankar Hon’ Advisor | Administrator & CEQ, Sri Sringeri Mutt & It's Properties, Sringeri
Sri S N Krishnamurthy Hon’ Editor Sri Sringeri Mutt, Sringeri

Sri Tangirala Shiva Kumara Sharma Hon’ Editor Sri Sringeri Mutt, Sringeri

B Srimathi Veeramani Chief Editor Tirunelveli

K M Kasiviswanathan Hon’ Editor Tirunelveli

April - 2019

V&]

Page 19 of 19




