ANUGRAHA BHASHANAM
Be Goop, NEveEr HarM OTHERS

Man should always entertain good thoughts only. He should not think of harming others. If

ATHTTRT qRET Tl SgTH-aN |l

didhaksanmarutérvalarh tamadipyaddasananah |

atmiyasya purasyaiva sadyo dahanamanvabhiit ||

anybody ventures to
do so, he will put
himself to a lot of
difficulties.

There is clear
evidence of this in the
Ramayana. Ravana
abducted Sita and

—,'_ kept her captive in

Lanka. Hanuman
advised him to return
her to Rama. But
Ravana spurned his
good words and set
his tail on fire. That
fire did not harm
Hanuman; instead, it
burnt Lanka.

feuerredats
THTGTHER: |

In the Mahabharata, Duryodhana harmed the Pandavas and, because of that, he ruined
himself. Hence, nobody should make others suffer. Sri Shankara Bhagavatpada had kindness

even for those who wished to harm him. Bhagavan says in the Gita -

THTAIfgeTd dip! AprAfged 9 3: |
gutadyEg e o T q O

harsamarsabhayodvéegairmukto yah sa ca mé priyah ||

Only those who do not frighten others or make them undergo suffering, but do them good, are

dear to Bhagavan.

Hence, we bless all to understand this well, shed hatred, live in harmony and attain Shreyas.

--- Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharati Tirtha Mahaswamiji

We submit our efforts at the Lotus feet of Jagadguru Sankaracarya His Holiness Mahasannidhanam SrT SrT
S Bharati Tirtha Mahaswamiji and Jagadguru Sankaracarya His Holiness Sannidhdanam Sr Sr1 S

Vidhusekhara Bharati Mahaswamiji
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P
SrIiMAD BHAaGAVAD GITA

Sri Adi Sankara Bhasya
Chapter 3- Karma-yoga
32
¥ ddgweg: Tgfasf A wae |
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yé tvétadabhyasiiyantah nanutisthanti mé matam |
sarvajiianavimudhanstan vid'dhi nastanacétasah ||32||

But (there are) indiscriminate ones who criticize this teaching of Mine, (and) do not follow (it.)
Know them to be completely
 deluded with respect to all

sadrsam ceéstaté svasyah
prakrtérjnanavanapi |

r’ﬂ\‘ Y PR = prakrtim yanti bhatani

) § 2 Y i R . nigrahah kim karisyati |[33||

Even a man knowledge acts

according to his nature. All beings go by (their) nature. What will restraint do?

34

s rRW oafRuE |
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indriyasyéndriyasyartha ragadvésau vyavasthitau |
tayorna vasamagacchét tau hyasya paripanthinau ||34]]

Likes and dislikes are bound to exist with regard to the object of every sense organ. One
should not come under their control, because they are his enemies.
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sréyan svadharmé vigunah paradharmatsvanusthitat |
svadharmé nidhanam $réyah paradharmé6 bhayavahah ||35]]

One’s own duty, (through) improperly performed, is better than another’s duty, properly
performed. Even death in
one’s own duty is better.
Another’s duty is harmful.

36
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papam carati purusah |
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M baladiva niyéjitah ||36||

Arjuna asked --—--Oh
Krsna! Then, prompted by what does this person commit sin, even though unwilling, as though he
is forcibly engaged?

37

P TY 1Y TW: ISNURIEA: |
TR HeTITHT fagimfie Ao n3wii
sribhagavanuvaca----
kama ésa krodha ésah rajogunasamudbhavah |
mahasano mahapapma vid'dhyonamiha vairinam ||37||

Sn Krsna replied --- (It is) this desire. (It is) this anger. (It is) born rajoguna. (It is) insatiable and
very sinful. Know this (to be) an enemy in this life.

(Sr1 Adi Sankara Bhasya is given separately in the slokas link of Voice of Jagadguru)
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Vivekacudamani
146
TATTAT Mol U U 9UETd: |
gri famifgdl 48 WaTdN A 1R¥E I
etabhyaméva saktibhyam bandhah punsah samagatah |
yabhyam vimohito deéham matvatmanam bhramatyayam [|146]|
Bondage has come to be for the Self only through these two powers (ignorance and
distraction), deluded by
which he flounders,
mistaking the body for
the Self.

147
Here is a very
impressive description
of samsara as a mighty
tree:-
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bijjam sansrtibhumijasya tu tamo dehatmadhirankurah
ragah pallavamambu karma tu vapuh skandhdsavah $akhikah |
agranindriyasanhatisca visayah puspani du:kham phalam
nanakarmasamudbhavam bahuvidham bhoktatra jivah khagah |[147||

For the tree of Samsara, the seed is ignorance; the conception that the body is the Self is the
sprout; attachment is the tender leaf; actin done is the water; the body is the trunk; the life currents
are the small branches; the group of senses forms the tips; sense objects are the flowers; and
misery of various sorts resulting from various deeds is the fruit. The Jeeva (the individual soul) is
the enjoying bird here.

148
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FFHAISTARATHTRT Auffeisam< Ra: |
SHTHAT USRI GG WATedTd Saaqs 1%L I
ajiianamialoyamanatmabandho naisargikdnadirananta Tritah |
janmapyayavyadhijaradidu:khapravahatapam janayatyamusya ||148]|

This bondage of Non-Self had its toot in ignorance and is said to be innate, beginning-less and
end-less and it cause him the suffering of the flood of miseries, birth, death, disease, oldage,etc.

The question No.4 “How is release obtained?” is concisely answered in the next two stanzas.

149
A YRR afgn
o9 7 RN T 9 FHBIIY: |
fadwfagraeREAT famn
UTg: YIS Rrd= d@Ar 1wkl

nastrairna sastrairaniléena vahnina
chéttum na sakyo na ca
karmakotibhih |
vivékavijianamahasina vina
dhatuh prasadéna siténa manjuna
[1149]|
It (the bondge) cannot be cut by
missiles, nor by weapons, nor by wind or
—~ fire, nor by crores of good actions, except
by the mighty swords of discrimination
and realization which is handsome and is
sharpened by the grace of God.

The Acharya hastens to assure us
that, though good actions are not the
immediate cause of release, they are
quite necessary as foundation for
purifying the mind.

150
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visud'dhabud'dhéh paramatmavédanam ténaiva sansarasamilanasah ||150]||

Fixity in performing one’s own duties arises in him who has implicit faith in the authority of the
Vedas; only by that (fixity in duties) will there be purification of the mind; knowledge of the highest
Self is only for one with a pure mind; it is only by that (knowledge) will Samsara with its cause
(Ignorance) be put an end to.
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SHIAATURUTAAT

Ra: de=it G
AREARMEGURAT: 13¥ 1]
sariram tvam $sambhoh s$asimihira
vaksoruhayugam

tavatmanam man'yé
bhagavati navatmanamanagham |
atah sésah $ésityayam
ubhayasadharanataya

sthitah sambandho vam
samarasaparanandaparayoh ||34]|

g Y (hé bhagavati) = Hey
Parashakti! ; @ (tvam) = you; TfH}:
(sambhoh) = ananda bhairava
moorthy; R (sariram) = like body;
faufy (vibhasi) = projected like that;
E— AdTA (navatmanam) = the shareera
of ananda bhairava moorthy; dd (tava) = yours; IRIMARR H&ﬁ"ﬁ{'{ﬁ (sasimihira vaksoruhayugam)
= sun and moon as your two breasts; 37 (anagam) = purest form; 3TH (tmanam) = becomes
the body; o (man'y&) = think; Td:(yatah) = for the reason; Td (evam) = like this (that is you in the
form of ananda bhairava and ananda bhairava as you); 3{d: (atah) = for that reason;
JIRARMCORA: (samarasaparanandaparayoh) = the relationship are equal; dl (vam) = you both;
Y AU T ($6sah  $6sT $t) = in the bhava of s $ésah $ésT; 31 (ayam) = this; T
(sambandhah) = relationship; fRua: (sthitah) = between you both it is there from the beginning
[O Bhagavati! Thou art really the body of Sambhu with the sun and moon as the two breasts. And
thy being is absolutely the flawless Sambhu, having nine aspects (navatman). Therefore in the
matter of relationship of Sesa (the accessory or the subservient factor) and SesT (essential entity),
both (of ye) Parananda (the Ananda-bhairava) and Para (the Ananda-bhairavi) stand on an equal
footing.]
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MapHAVEEYA SHANKARA D16 Vijavam
Chapter : 4 “Childhood days of Sankara upto the Age of Eight”.

The words of wisdom of Sankara stopped the speech of the others. The Advaitic thoughts of
his speech made the victory sound of the bells of Lakshmi and it was like stopping the opponent
speech the mantra pangala which has 36 varna (vaksthambanam), with the sweet fragrance of the
Lotus lake of vedic teachings. Who on earth would not be charmed by that Brahman knower’s
teachings which are most fragrant than substances like camphor and musk, which are sweeter
than sugar candy and milk, which surpass moonlight in the cooling influence it has on the heat of
the three-fold miseries of
men—physical, psychic
and spiritual!

Advaita, the royal road
to liberation, which is free
from thorns and other
obstructions of perverse
thoughts, as is ever
thronged by wise men
who avoid the crooked
ways of the philosopher,
has now been decorated
with honey-laden
flower-wreaths of the
great Acarya’s charming
teachings.

Like a cooling breeze,
free from the dust of
atheistic thoughts and laden with the fragrance of spiritual insight, his words of beauty and wisdom
have been a refreshing and reconstruct influence on all weary travellers in the jungles of samsara,
burn by the heat of its forest fires of worldly worries and tribulations.

On listening to his teachings so full of sweet control and profound wisdom, one is led to wonder
whether Goddesss Sarasvatr is verily performing a dance on the tip of his tongue, spreading far
and wide the melodious sound produced by the combination of the jingling of her anklets and of
the mini-bells in her waist band, along with the bangles on her arms

The literary style of Sri Sankara, while it excels in its power the rolling sound of the thunder
clouds which rise above the violence of the sullen wind —tossed sea at the outbreak of the
monsoon, resembles in its charming agreeableness the sweet fragrance coming from a garden of
jasmine flowers.

His prose and poetical works are pleasing to read with the feeling of encyclopedia. While
reading the works of Sri $ankara, it attracted the opponents and also those who critics his logic.
There is always a vibration of positive energy when we read the works of Sri $éankara.
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Nectar drops from Yogavasistha.

The Arrival of Visvamitra

He remains alone in silence saying: “Of what avail is prosperity, adversity, house or intentions?
Everything is only unreal?” He does not appear among merriments and does not sink into
enjoyments. He does not perform his duties and resorts only to silence. Women with disheveled
and creeper- like curly locks of hair, with their
eyes moving around in amorous sport, do not
delight him as female deer (do not delight) a
forest-tree.

He attains satisfaction in solitary and remote
places, banks of rivers, groves and forests as if
sold away among animals. King! By that
aversion from taking clothes, drinks and food, he
follows the ascetic obeying the law of a
wandering mendicant

He remains alone with a vacant mind, firmly
rooted in the lotus-pose (of yoga), placing the
surface of his cheek on the palm of his left hand.
We do not know what he goes to, what he does,
what he desires, what he thinks of, what he
arrives at and now and what he pursues.

He becomes emaciated and pale day by day
and becomes detached every day as a tree (is transformed) at the end of autumn.

Even if questioned again and again by servants, princes and mothers, he remains silent and
desireless, stating that there is nothing whatever (to be told.) He advises the worthy and friendly
people nearby, thus: “May you not fasten your mind to enjoyments which are pleasant only at the
current moment.”

“Do you long for wealth which is the sole abode of calamities?” —Thus discriminating, he gives
away everything to one who asks for it. Powerful One with eyes resembling lotus petals! We do not
know what we should do to him of such a mind. You alone are our refuge in this matter.

The sages ordered the Rama’s men: “If it be so, please bring him, of great wisdom, quickly
here”. “This delusion of Raghupati is neither due to calamities nor due to passion. It is only the
dawn of wisdom in one possessed of discrimination and dispassion.”

“If this delusion is wiped out by proper reasoning he will certainly attain peace.” In the
meanwhile Radma having com ethere to worship the feet of his father, bowed down to his father
and the two sages and sat down on a carpet spread on the ground by the attendants.

Then, Rama, questioned about the cause of his delusion by the king and the two sages, told
these words duly and in great detail.
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L1re H1sTORY OF ACHARYAS OF SRINGERT

SRI SACCHIDANANDA SHIVABHINAVA NRISIMHA BHARATT MAHASWAMI

Vijaya Yatras of Sri Sacchidananda Shivabhinava Nrisimha Bharati
Mahaswamiji

After the formal installation the two Acharyas started on a tour. After
visiting Srirangapatnam, Nanjangud and Chamarajanagar, they toured
the districts of Coimbatore, Salem, Tiruchurapalli, Madurai, Tirunelveli,
Trivandrum, Chengelpet, North Arcot, Madras, Cuddappah and Kurnool,
and returned to Sringeri in 1878. During the twelve years the tour
A lasted, the education and training of the young Acharya was completed
= under the personal care of the senior Guru. On Sri Nrisimha Bharati
Swami attaining Mahasamadhi, Sri Sacchidananda Shivabhinava
Nrisimha Bharati ascended the Vyakyana Simhasana of the Sharada
Pitha as thirty-third in the line of succession from Sri Adi Shankara.

Second tour (to the North)

The first six years of his incumbency were spent in constant Puja and yogic exercises, in which
he soon attained perfection. He was in constant spiritual communion with his guru and this gave
him necessary inspiration and sustaining faith. He started on a tour in February 1886 and first went
to Gokarna to worship at the shrine of Sri Mahabaleshwara, who was in the last thoughts of his
Guru. Visiting one place after another, the Acharya reached Kolhapur, where the Swami of the
local Mutt received him with due respect. The Acharya did not proceed beyond Poona and started
on his return journey. After four years of digvijaya, the Acharya returned to Sringeri in 1890.

Third tour (to the south)

Life in Sringeri for the next two years was a quiet one for the Acharya, who daily gave lessons
in advanced works of Vedanta. Maharaja Chamaraja Wodeyar sent a pressing invitation that the
Acharya accepted. He went to Mysore in 1891. After visiting Nanjangud, the Acharya went to the
source of Cauvery in Coorg. Sathyamangalam and Gobichettipalayam were then visited. In the
latter town, the Acharya consecrated and installed the Murti of Sri Subramanya in a temple built by
a wealthy resident of the place. He then visited the Agraharams on the banks of Cauvery and at
Ayyampalayam, laid the foundation of Dandapani temple at the request of a wealthy mirasdar.
Then to Kadattur, Palani, Madurai and Rameshwaram. During the navaratri which he celebrated in
Ramanathapuram at the earnest solicitation of the Raja he stopped the gruesome form of
worshipping the goddess by sacrificing sheep and installed within the palace enclosure Sri Raja
Rajeshwari and a Sri Chakra and arranged for the daily puja according to Vedic rites, for which the
Raja set apart a village. The Raja further offered to the Mutt five villages in his zamin. He then
visited Koilur near Karaikudi which is the seat of Advaita Mutt conducted by Nagarattars (
nattukotai chettiars) and several other towns in Chettinad. The Nagarattars gave him Rupees
Thirty Thousand towards renovation of the temple of Sri Sharada of Sringeri. There he heard the
news of the death of the Maharaja Chamaraja Wodeyar which most distressed him.
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|| Prasnottararatnamalika ||
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. kim s6cyam karpanyam sati

\ vibhavé kim
prasastamaudaryam |
kah pajyo vidvadbhih
svabhavatah sarvada vinito yah
[126]|

Q : What is lamented ?

5 A @ Miserliness even having
b sufficient wealth.

Q : What is magnanimity?

A : Giving others with full
satisfaction.

Q : Who will be always praised by the wise ?
A : The one with inborn nature of modesty.

[It is saddest point, when one denies giving his wealth to the needy although, he is flourishing. One
should do charity with whole hearted to others who are in need of his help. The wise will always
praise such people who have the character of modesty.]

$: papudaeqz: Ifa quifdudst ar 79 |

T IV Teaigaad e Yd=Raw= 1wl

kah kulakamaladiné$ah sati gunavibhavépi yo namrah |

kasya vasé jagadétatpriyahitavacanasya dharmanniratasya ||27]|

Q : Which sun blossom the lotus (lineage)?

A : The one who is very calm even at the situation of being praised by others for his action.
Q : For whom this world will be under his control?

A : The one who speaks sweetly and goes in the path of Dharma.

[The person who always keeps calm and modesty will shine like the Sun and blossoms his lineage
lotus. This world is under the control of those people who always speaks truth in a sweet way and
goes in the path of Dharma.]
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D1viNE SToRIES FOR CHILDREN.

Gandiva: The famous bow of Arjuna.

In this edition we are going to know about the famous bow of Arjuna (Gandiva). It was Brahma

who made the bow. ‘This terrible bow which can punish the unjust and the wicked has been made
by Brahma Deva and it is seen in the Udyoga Parva, chapter 98, verse 21 in Mahabharat.
At the same time through this bow one can fight with one lakh people. Both Devas and human can
be defected with this divine bow. Chiselled very smooth and shining with many colours it was a
very long bow. It was worshipped by Devas, Danavas and Gandharvas. (Virata Parva, Chapter
43). Gandiva gained and also decreased in power as the situatuin called for. That is another
specialty of this divine bow. This particular point is seen in Udyoga Parva, Chapter 98, Verse 20.

Brahma Deva who made this Gandiva kept with him for his first 1000 years. For the next 1000
years Prajapati kept Gandiva with him. Next Indra deva got it from Prajapati and he used Gandiva
for 3585 years. After that , Chandra Deva got from Indra and used it for 500 years and the Varuna
Deva got the possession of Gandiva. After using Gandiva by Varuna Deva for 100 years, Arjuna
got from him and it was used by him for 65 years.

Arjuna agreed to protect Khandava forest from rain, if Indra sent rain when Agni began eating
the forest. But realizing that Arjuna the Gandiva bow and a quiver wherein the arrows will never be
exhausted and the chariot marked with the symbol of Hanuman and drawn by four horses — all
kept by Chandra. Varun at once made a present of the above to Arjuna. And it was with the aid of
this Gandiva, that Arjuna defeated Indra at the time of Khdndavadaha. Arjuna had taken a secret
vow to cut off the head of anyone who asked him to give the bow to someone else. (Karna Parva,
Chapter 69) And Arjuna won many with the help of this.

The great Kuruksetra war, which shook Bharata, to its very foundation, came to an end.
Dharmaputra was crowned a King, It was at this juncture that the Yadava dynasty got itself
annihilated and Sr Krsna entered mahasamadhi. Now the Pandavas lost all interest in mundane
life, and they set out for the forest on their great journey after crowning Pariksit, the grandson of
Arjuna as King. Their great travel took them to the shores of the Red Sea. The Gandiva was still in
the hands of Arjuna. On the shores of the Red Sea Agni Deva appeared before the Pandavas and
spoke to them “Well, Pandavas, | am Agni Deva. Arjuna requires the Gandiva no more. | got it
from Varuna for Arjuna. Return it therefore to Varuna.” No sooner did he hear Agni Deva speak
thus than did Arjuna throw it into the depth of the sea and also the quiver which never exhausted
of arrows with it. Agni Deva disappeared, and the Pandavas continued their journey.
(Mahaprasthanika Parva, Chapter 1)

Gramadevata.

Our Nation is predominantly a rural country with a number of villages and the rural folk depend
mainly upon agriculture for living. Agriculture land, rain and epidemics which affect them as well as
their cattle --- these are the main concern of the villagers. We Indians, from very ancient days,
used to believe that each of the above has its own presiding devatas are the gramadevatas.

Devi is the chief gramadevata of South India. Dev1 is called Durga and Kalt also. But, Devi is
worshipped in 64 different forms. The DevT in three forms are Kanya, Kamakst and Miakambika. In
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Kerala Dev1 is called Bagavati also. Valiyangadi Bagavati of Calicut is Laksmidevi. KalT temples in
Karnataka are called ‘Kottapuram Laksmi Ksetras'. There are such temples in Andra also. Most of
them are Jokulambikd temples. In Tamil Nadu there are gramadevatas called Mariamman,
Kallamman and Draupadiamman. Not the Draupadi mentioned in the Mahabharata; but the
Kannaki of Cilappadikara is the Devi worshipped in Tamil Nadu.
There are two kinds of Devis called Saptamatrs and
Saptakanyas. Saptamatrs have purusas (husbands) and
Saptakanyas have seven brothers for help and support. Devi Pija
is very much prevalent in South India. Idols of Devi have been
unearthed from Mohanjo-daro and Harappa. Even Buddhists
worship Devis called Yakst and Haritl. The Ramayana mentions
" the incident of the Devi called Lankalaksmi driving away
Handman. There are famous Kalr temples in UjjayinT and Calcutta.
It is believed that in the temple at Cidambaram also Kalr occupied
a prominent place. But according to the legends, Siva defeated
! Kall in a dance competition and outsted her to her present temple
' . at the outskirts of the city. Camundr is worshipped as the ancestral
| guardian deity in Mysore. The KamasT temple of Karici, Minakst
temple of Madurai and Mikambika temple of North Karnatakamay
be cited as examples for the worship of the gentle form of Devi. Alarmel Mankattayar temple at
Tiruccandr is a very important Devi temple. The ‘Aditi’ in the Vedas and Kottravai of Tamil Sangha
text point to the very long past of Devi in India. Kalidasa and Kalamegha (a Tamil Poet of the 15"
century have worshipped Kali.)  There are also gramadevas worshipped like the gramadevatas.
Munisvara and Karuppan are two prominent gramadevas. In certain villages Bhairava, Vira Irula,
Katteri and Nongi are worshipped as gramadevas. In South Karnataka a set of Devas called
Bhatas are worshipped, Pafcuruli being one among them. Sasta is most popular in Kerala and
Tamil Nadu. In certain places idols of Sasta with two wives, called Pdrna and Puskala are also
found. Sabarimala Ayyappa is yogamdrti. In most gramadeva temples idols of the Devas are not
found. A pitha (stool-like seat) is supposed as the seat of the Deva and it represents the Deva
also. But, in some temples weapons like sword, the club etc are found. Offerings to the deity in
gramaksetras and annual festivals are common in such temples.
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