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ANUGRAHA BHASHANAM
THE NEED FOR AcTION AND GoD’s GRACE

Man needs his own efforts
and God’s grace to progress in
life. One who plays his part
well and prays to God for his
grace proceeds on the right
path. Some breed desires and
pray for God’s grace without
doing their duty. If the result is
adverse, they blame God.
Such attitude arises out of a
misunderstanding.

First, one must understand
his duty well, take it up as a
sacred task, make proper |
efforts and perform his Karma.
One must pray to God before
beginning work and after |
completing it. This is the
proper way.

Some may think that they do not need God’s grace when they can complete a task using their
own intelligence. Such attitude must never be entertained. Both God'’s grace and one’s efforts are
important for success just as a cart moves using both its wheels.

Even the lion sleeping in the forest does not get its prey without effort and necessary hunting
skills. If one grasps this well, works hard and prays for the God’s grace, the undertaken ventures
will definitely be successful.
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--- Jagadguru Sankaracarya His Holiness Mahasannidhanam Sri Sri Sri Bharati Tirtha Mahaswamiji

Kind Courtesy: M/s Tattvaloka Publications (www.tattvaloka.com)

Additional Note: All the articles that have appeared in this section for the past three years have
been sourced from Tattvaloka
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Srimad Bhagavad Gita

Sri Adi Sankara Bhasya
Chapter 6 - Dhyanayogah
42
YT AT $o yafa fiaany |
Tdfs gaHay ald o JGexH Il
athava yoginameva kule bhavati dhimatam |
etaddhi durlabhataram loke janma yadidrsam ||

Otherwise, he is born in the family of wise sages themselves. Such a birth as this is very rare
indeed in the world.

43
o d gfgwant avd fdefReq|
gad 9 ddl YI: GRIG o= I
tatra tam buddhisamyogam labhate paurvadehikam |
yatate ca tato bhiiyah samsiddhau kurunandana ||

Oh Arjuna! There, he attains association with that knowledge which belongs to the previous
body and strives more for liberation.

44
gahwarA a4 fead grasnsiy «: |
OIIRRY g rsganfaadd 11
parvabhyasena tenaiva hiyate havaso'pi sah |
jijhasurapi yogasya sabdabrahmativartate ||

Though not willing, he is drawn (towards yoga) because of that very previous practice. Though
a curious student of yoga (initially,) he (soon) goes beyond the karmakanda of the Vedas.

45
TIATRIAHTR] AT AR edy: |
IAHHARTS: ddl grfa Ui Tfae 1l
prayatnadyatamanastu yogi samsuddhakilbisah |

anekajanmasamsiddhah tato yati param gatim ||
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Striving diligently, that yogi who is refined
through many births and who is free from
impurities attains the supreme goal
consequently.

46
dufEarsiie antft A siu aarsfie:
I

wifagiRe arft et yare=T I

tapasvibhyo'dhiko yogr jianibhyo’pi
mato'dhikah |

karmibhyascadhiko yogi tasmadyogi
bhavarjuna ||

Dhyanayogi is greater than ascetics. He is
considered even greater than jAanayogis.
Dhyanayogi is greater than karmayogis also.
Therefore, become a dhyanayogt, Oh Arjuna!

47
IR 9T Agd=T=aRTET |
ySTa=yoId A 1i, § | Jaaaat qa: i
yoginamapi sarvesam madgatenantaratmana |
sraddhavanbhajate yo mam, sa me yuktatamo matah ||

Even among all Dhyanayogts that faithful one who meditates upon Me with the mind absorbed
in Me is considered by Me the best yogi.

3 a1 3fd Aagragianguoe] safaema arRme fiewnefRiare sa=am am
EISEATT: Il
om tatsat | iti Srimadbhagavadgitastpanisatsu brahmavidyayam yogasastre
srikrsnarjunasamvade dhyanayogo nama sastho'dhyayah ||
Thus ends the sixth chapter named Dhyana-yoga in Srimad- Bhagavad Gita which is the essence
of the Upanisads, which deals with Brahman-knowledge as well as the preparatory disciplines, and
which is in the form of a dialogue between Lord Krsna and Arjuna.

(Will Continue...) (SrT Adi Sankara Bhasya for Srimad Bhagavad Gita is given separately in the
slokas link of Voice of Jagadguru)
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Vivekacudamani
BrauMAaN AND THE UNIVERSE
249

T ol AU GaAgd qURGUS HRIA IS |
AT ST 7 aY1SIedT & qHaTddada yiea 1l ¥R I
tatastu tau laksanaya sulaksyau tayorakhandaikarasattvasiddhaye |

nalam jahatya na tatha'jahatya kim
tubhayarthaikatayaiva bhavyam ||249||

Therefore, for establishing the integral
single essenceness of them both (namely,
That and Thou), they have to be taken as well
indicated by the method of indication. It is not
enough to have it of the giving up kind;
similarly, it is not enough to have it of the
not-giving up kind. But, it must be only of the
nature of both kinds of meaning.

Jagadguru Sri Sri Bharati Tirtha

Mahasannidhanam worshipping_Sri Sharadamba
Vigraha which is going to be installed in Kashmir

To understand this stanza, it is
necessary to know that these are three kinds

of indication:

1. Giving up: e.g. when we say that Varanasi is on the river Ganga, we give up entirely the watery
stream and substitute in its place the banks of Ganga to make the meaning understandable.

2. Not-giving up: e.g. when we say that the Red won the race, we do not give up the word "red" but
understand it as meaning a Red horse.

3. Giving up and not-giving up: e.g. when we say that the person that we met at Varanasi years
ago as a young man is the same that is now before us, we give up the place, time and age but do
not give up the person.

Acharya says that, in understanding the oneness of Brahman and the soul also, we must give
up their clashing characteristics but not the underlying conscious principle; That is, the method
adopted here is the third variety.

2508251
9 Taeisafidig Aodr fasguafauRy sud |
YT YT AaHIIfT AT fasgemiguas fgam 11 ue 1l
Taed R JerHRR@uS HIa: ufedtad g2 |
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Td Hﬁ'ﬁmﬁ Fud mlﬂﬂ: G2
sa devadatto'yamitiha caikata viruddhadharmams$samapasya kathyate ||

yatha tatha tattvamasiti vakye viruddhadharmanubhayatra hitva ||250]|

samlaksya cinmatrataya sadatmanorakhandabhavah pariciyate budhaih |
evam mahavakyasatena kathyate brahmatmanoraikyamakhandabhavah ||251||

Just as oneness is enunciated in this "This is That Devadatta" discarding the parts of
characteristics which contradict one another, so in the sentence "That Thou Art", discarding the
contradicting characteristics in them both and signifying the consciousness alone, the undivided
nature of Brahman and the Self is arrived at by the learned in this way; the oneness, the undivided
nature, of Brahman and the Self is proclaimed in hundreds of great passages.

252
IRAHdGaaR RiE wWdl AAagyaRiy |
3l GUIHTEATHE Uelld Tdife Iareadn Jeray |
TeTsiicda Rgsga RS e mEvseiey 1 4R I
asthialamityedasannirasya sidhdam svato vyomavadapratarkyam |
ato mrsamatramidam pratitam jahthi yatsvatmataya grhitam |
brahmahamityeva visuddhabudhya viddhi svamatmanamakhandabodham [|252]|

Therefore, discarding the unreal this because of the Vedic saying "It is not gross", cast away
this which is perceived but is false and is (mistakenly) accepted as one's own Self and realise your
own Self as of indivisible consciousness by your pure intellect thus "I am Brahman", the
self-existing and the unimaginable like the Akasa.

The Acharya now sums up the considerations mentioned hitherto to show that Brahman is
essentially second-less, in the next sloka, that the universe is not distinct from Brahman and, in the
next after that, that the Soul also is not distinct from Brahman.

253
ATl G Ul Fdd FHEAANNG: TgeTel-d HeIeTP e THHaIaad |
YA Td: T fHaf T F ST W90 TRAaaHi™T URIT-aaad Seigd vy |l
R43 I

mrtkaryam sakalam ghatadi satatam mrnmatramevabhitah tadvatsajjanitam
sadatmakamidam sanmatramevakhilam |

yasmannasti satah param kimapi tatsatyam sa atma svayam tasmattattavamasi
prasantamamalam brahmadvayam yatparam ||253||
All that is caused by clay, that is, pot etc., are only clay on all sides. Similarly, this (Universe)
born of Sar (Brahman) being the nature of Sat is entirely Sat only. As there is not anything other
than Sat, it is true (real). It itself is the Self, therefore Thou Art That which is the supreme, calm,
faultless, second-less Brahman. (Will Continue...)
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Saundaryalahari
fAvsravd aafasfyadtarsaan
favfa eafBaafiemeRd |
T W Q@ glevreResrguRar]
o O foauq o sfa qom=i afia 1wz
vibhaktatraivarnyam vyatikaritalilafnjanataya
vibhati tvannetratritayamidamisanadayite |
punah srastum devan druhinaharirudranuparatan
rajah sattvam bibhrat tama iti gupanam trayamiva ||53|]

fay (vibha) = separate; Saud (traivarnyam) =
three colours (red, white and blue); 3 REARG
(vyatikarita) = in combination; dersraan
(Nanjanataya) = with beautifying collyrium;
fauifd (vibhati) = shines; @q 43 Add (tvat
netra tritayam) = your three eyes; 3¢ (idam)
= this (these eyes); s‘sm Rd (1sana dayite)
= Oh beloved of Isana (Siva); Y: Gﬂ% (puna:
srastum) = to recreate; éam (devan) = the
gods; g‘sﬁm g ¥&I (druhTna hari rudran) =
Druhina (Brahma), Hari (Vishnu) and Rudra
(arising from rajas, satva and tamas
respectively); U (uparatdn) = who have
ceased to exist (in universal dissolution); X4
(raja:) = the property of rajas (red as per
poetic convention); ¥d (stvam) = the property
of satvam (white as per poetic convention);
Pd‘l;l?[ (bibhrat) = bearing; dH (tama) = the
property of tamas (blue as per poetic

convention); gfa 1IUTIT-H (quiti nanam) = the
.| properties which are; I gd (trayam iva) = the
three, as if

{O Beloved of I1sanal! this triad of Thine eyes,
displaying the three colours severally, smeared as it is with collyrium, shines out as if possessing
the triad of Guna-s-Rajas, Sattva and Tamas-so as to create once again the Deva-s-Druhina, Hari
and Rudra-when they conclude to exist.}

(Read our Slokas link of Voice of Jagadguru for adhyatma ramayana slokas with meaning)

Nov- 2022 V%J’ Page 6 of 12



advaitam paramanandam

MaDpHAVEEYA SHANKARA D16 Vijavam
Chapter : 5 “Adapting Sanyasa”
Sri Govidapada and Sri Sankara

Coming to normal consciousness from the state of samadhi, ST Sankara's master Sri
Govindapada happened to hear about his marvelous disciple's fabulous achievement from the
reports of people. SrT Govindapada was glad to note that Sri Sankara had attained perfection in
Yoga so soon. So, some days after the weather
had cleared, he called Sr1 Sankara to his place
and spoke to him as follows:

'O My Dear Sankara " Look around and see
how the sky has become clear and visible, as the
Supreme Truth is at the beginning of Knowledge.
The clouds and the sannyasins move from place to
place after fulfilling the needs of vegetation and
men respectively-the clouds through rain and
sannyasins through spiritual instructions. See how
the moon shines brightly in the sky that has been
cleared of clouds. The intelligence of knowing ones
also shines likewise when the obstructions of maya

are removed.

When the clouds disappear, the stars too begin to shine. Just so does integrity, such as
compassion and the like, shine in a mind that has been rid of such passions as jealousy and
anger. Look at the river with its clear waters. Does it not resemble the form of Mahavisnu? Like
Goddess Sri ever hugging to Him, sparkling clarity (Sr1) abides in these crystal-clear waters. As
the lotus eyes and feet of Mahavisnu enhance His charm, so do the lotus flowers on the bosom of
this river add to its beauty. In the cakra on the surface of the river and in the waters filling its bed,
you can visualize the Cakra nothing than the discus Sudarsana held in Mahavisnu's hand and the
worlds contained in His abdomen.

As many incarnations like those of fish and tortoise (Matsya-Kacchapa) abide in Mahavisnu,
numerous are the matsyas (fish) and kacchapas (tortoises) living in these waters. Like the
parama-hamsas (holy men, also great swans) resorting to Him, this river is the resort of numerous
great swans [hamsas]. Like a wealthy man turned into an ascetic, the clouds have yielded their
long-acquired wealth of waters to birds (dvijah) and other creatures, abandoned their association
with the bevy of beauties consisting of flashes of lightning, and are now walking away from their
home in the earth’s atmosphere. The season of spring that is now approaching is absolutely like a
yati (sannyasin); for, all over its body it seems to have applied the ashes of moonlight; it is found
holding in its hands the moon as a kamandala and round its body it appears to be wearing a
kdsaya combined to the grown of the red bandhuka flowers.

(Will Continue...)
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Nectar drops from Yogavasistha.

THE DEFINITION OF THE MODE OF PROOF

The building of all proof-entities is only the proof of direct perception here in this world, as the
ocean is of the waters. Therefore, hear that. In this matter, hear my testimony. It is indeed direct
perception; not another. Without direct experience, the nature of the atma is not understood. O My
Rama! The atma does not exist by inference nor by the words of a trustworthy person and the like.
At all times and in every way, it is present or perceptible and is everything, from direct experience.
The Supreme I$vara is not seen through scriptures, nor through the spiritual preceptor. The Self is
seen only by itself through its own intellect abiding in Pure Being. That Absolute Reality is directly
experienced by the liberated one, who knows it by intuition and is continuing in that position. It is
merely described by others only through scriptures handed down traditionally.

The wise consider that as an example or illustration, by which there is instruction regarding an
object which has not been directly seen, by means of a known object here and which produces the
fruit of help in apprehension. My Dear Rama! An unknown or new object is not understood without
an example as a collection of utensils in a house is not seen without a lamp, at night. In the
teaching relating to Brahman or the Ultimate Reality, whatever example is indicated to you here,
only the similarity of a portion within that, is assumed.

The similarity of the subject of comparison or that which is compared with one part out of the
standard of comparison or that with which anything is compared fit to be accepted by the wise and
the non-argumentative, for comprehension. Indeed, the standard of comparison brings about the
understanding of the subject of comparison on account of the significance of a part (of the
standard of comparison) as a lamp does by the light (which is only a part) of the thing.

THE THEORY OF IMAGINATION

The object which is known by consciousness is declared only as consciousness.
Consciousness does not know the unconscious because of the difference in nature. Therefore
there is no otherness. In the seer, the seeing and the seen, the essence is mere consciousness
severally. Therefore, the difference from it does not exist even a little, as a flower of the sky does
not exist. A thing of one kind arrives at oneness with a thing of the same kind. Therefore, there is
mutual understanding and there can be the certainty of oneness. If the seer and the seen were not
one in that of the nature of consciousness, then, a man, seeing a sugar-cane, would not be
knowing the taste of that object like a stone.

When this knowledge in the form of the seer, the seeing and the seen is only consciousness,
then, under those circumstances, the experiencing of everyone remains accomplished. When the
seen, on account of its consisting of consciousness, attains to oneness with the consciousness of
the seer, then, this visible object here is seen only by the consciousness which has the seen or
visible object as the body; not otherwise. The object seen, on account of its existence of
consciousness, sinks into consciousness as water into water. Experience arises because of that;
not otherwise, as between two pieces of wood.

(Continues...)
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SrT CHANDRASHEKHARA BHARATT MAHASWAMIJT

BrograprHY OF SRT CHANDRASHEKHARA BHARATT MAHASWAMIJT

He had his board and lodging in the
house of Srikanta Shastri, the Agent of the
Mutt. He was very fond of chanting the hymn
Mookapanchasati. Once, while on way to the
market, he was so immersed in the
composition that he proceeded far beyond
the limits of the Sringeri township. It was only
when the recitation ended that Narasimha
realised he had come far out.

Narasimha’s memory was prodigious, his
intelligence was sparkling and his conduct
was humble and simple. He was admitted to
the local Anglo-vernacular school run by the
Government. Narasimha used to study
Sanskrit at home and English at school. The
Brahmopadesa of Narasimha was performed
when he was eight. He was regular in the
performance of sandhyavandana three times

. each day and agnikarya, worship of fire god,

twice daily.

(His Holiness 34rd Jagadguru Shankaracharya Sri Chandrashekhara Bharati Mahaswamiji)

Narasimha excelled in his class. In his twelfth year, Narasimha took the lower secondary
examination and topped the list in the first division. However, Narasimha was just not made for a
worldly career. He was the child of God born to adorn the Sharada Peetham. Narasimha changed
over to Sadvidya Sanjeevini Patashala of the Peetham, according to the express wishes of Sri
Sacchidananda Shivabhinava Nrisimha Bharati Swamigal.

During his tours, the Acharya established in 1910 an institution of higher Vedantic training,
‘Bharatiya Girvana Praudha Vidya Abhivardhani Pathasala.” His automatic choice for the course
was his special student, Narasimha for higher studies in Mimamsa and Vedanta. He prayed that
His disciple and successor should embody in His person all the great traditions of knowledge and
spirituality that the Peetham had stood for, and true to His samkalpa all of them found their abode
and fulfillment in the disciple who ascended the Vyakhyana Simhasana under the name of Sri
Chandrasekhara Bharati on April 7, 1912.

(Continues..) (Source : www.sringeri.net)
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|latmabodha:||
qUITY: eRoTaTaTuT =M=l daRIRToN |
OO ST-ATeaT fagfaa i Qi

tapobhih ksinapapanam santanam vitaraginam |

mumuksinamapeksyo'ya-matmabodho vidhiyate ||1]]

I am composing the
-1 ATMA-BODHA, this treatise of the
Knowledge of the Self, for those who
have  purified themselves by
austerities and are peaceful in heart
and calm, who are free from cravings
and are desirous of liberation.

Jagadguru Sankaracarya His Holiness
Mahasannidhanam Sri Sri Sri Bharatt
Tirtha Mahaswamiji (file photo)

el \
A = Srens=Te fig
, e TSI |
T afgaog fa-m Aen 7 fyeafa
IR

bodho'nyasadhanebhyo hi saksanmoksaikasadhanam |
pakasya vahnivajjidnam vina mokso na sidhyati ||2||

Just as the fire is the direct cause for cooking, so without no emancipation can be had.
Compared with all other forms of discipline Knowledge of the Self is the one direct means for
liberation.

SffaRifAraan w4 Arsfasr fafadad |
faenfaen fe~da aefRafiRagaq 113 |
avirodhitaya karma na'vidyam vinivartayet |
vidyavidyam nihantyeva tejastimirasanghavat ||3||

Action cannot destroy ignorance, for it is not in conflict with or opposed to ignorance.
Knowledge does really destroy ignorance as light destroys deep darkness.

(Will continue....)
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D1vINE SToRIES FOR CHILDREN

Vararvcr (An ancient Indian scholar in astronomy and astrology)

It is stated in Kathasaritsagara, Kathapitha- lambaka, Taranga 1, that Vararuci was the rebirth
of a Gananayaka a guard of Lord Siva named Puspadanta. Once Lord Siva happened to tell
Parvati some previous stories of the Vidyadharas. Puspadanta listened without permission and
heard everything. Parvati understood and cursed him to become a man. Accordingly Puspadanta
was born in the city of Kausambi under the name Vararuci or
Katyayana.

Vararuci was born as the son of the Brahmin Somadatta at
Kausambi. Agnisikha was another name of Somadatta.
Vasudattd was the mother of Vararuci. In the previous birth,
Vasudattda was a hermit maid. Due to a curse she lost her
hermit-maidhood and took birth under the name Vasudatta and
became the wife of Somadatta. As his father died in his
childhood, Vararuci was brought up by his mother. She was in
great poverty after the death of her husband. One day two
travelers came to her house. While they were sitting on the
veranda, the sound of a conch was heard. Then the mother
called Vararuci and said to him, "Son, the dance of Nanda, the
friend of your father, is about to begin." Vararuci requested his
mother to let him go to the temple and see the dance so that he
might learn it. Hearing this, the guests were amazed. How can
one learn dance by seeing only once? That was the doubt in
the minds of the travellers. "Vararuci could learn anything by
hearing only once", his mother said. As a test, they recited to him a portion from the Vedas.
Vararuci repeated the portion to them without any mistake. After this the guests took the boy and
showed him the dance and brought him back. The boy performed every item of the dance he saw,
before the guests. They were immensely pleased.

The travellers had actually been searching for a boy who could understand anything at the first
hearing. There was a reason for it. In the great city of Nandar3ja, there was a great Brahmin
named Sankarasvami. He had two sons named Varsa and Upavarsa. Both married and lived in
separate houses. By and by Varsa became cruel and wicked and poor. Upavarsa became learned
and wealthy. The rainy season approached. In those days it was a custom for women to make a
sweet food of rice flour with sugar and give it to cruel Brahmins. It was to prevent the extreme cold
in the winter and the extreme heat in the summer from affecting them severely. The wife of
Upavarsa made this sweet food and gave it to Varsa. When he brought it home, his wife scolded
him. Varsa felt very sorry because of his foolishness. He gave up all his desires and began to
worship Kumarasvami. Kumarasvami was pleased with him and blessed him with all kinds of
knowledge. Kumarasvami had ordered him to teach all of this knowledge to one who could learn at
first hearing. From that day onwards Varsa had been waiting for a disciple who could learn at first
hearing.
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During this period there lived two Brahmins named Devasvami and Karambhaka in the city of
Vetasapura. They were friends. A son was born to each of them. The son of Devasvami was
named Vyall. The name of the son of Karambhaka was Indradatta. When Vyali was a child, his
father died. Seeing their grief the father of Indradatta left the country. Both of the boys, having
nobody to look after them, went to perform penance, before Subrahmanyasvami. Subrahmanya
ordered them in their sleep to go to Varsa in Patalika, the city of King Nanda, and to learn
everything from him. The boys immediately went to the city of King Nanda and enquired about the
teacher Varsa. The people told them that Varsa was a fool. They were sorry to hear it. Still they did
not turn back. They reached the house of Varsa, and entered the house which was the home of
rats and bats, the walls of which were crumbling due to rain as it had not been thatched for a long
time. The courtyard was full of Cassiatora plants. Inside the house, here and there on the floor,
Cyperus-grass was growing. The wife of Varsa who was in utter poverty stood up and welcomed
them. She told them about her husband. "He is waiting for a disciple who would learn everything at
first hearing." Vyall and Indradatta agreed to bring such a disciple and they started on a journey in
search of such a boy. They were the two travellers who came to the house of Vararuci. Vyali said
all about these things to the mother of Vararuci. She was very glad and said, "Everything fits well.
At the birth of my son, a heavenly voice said: "At first hearing he will learn everything. He will learn
everything from the teacher Varsa. He will publish works in grammar and astronomy". If he has
interest in good things he will get the name Vararuci. So | had been thinking how and where to find
this teacher, Varsa." Next morning, with the permission of his mother, Vararuci started for the
house of Varsa, with Vyali and Indradatta. They reached the house of Varsa. Next morning they
creamed and purified the floor and the three sincere and simple disciples sat facing the east. The
teacher Varsa recited to them the divine spell ‘Om’, and instantly all the Vedas and the ancillaries
of Vedas made their appearance. The teacher commenced teaching. The three disciples learned,
Vararuci hearing only once, Vyall hearing twice and Indradatta thrice. Hearing these divine
recitations and repetitions which were not to be heard anywhere else, Brahmins crowded to the
place. King Nanda of Pataliputra praised the teacher Varsa and sent him plenty of wealth and
conferred on him ranks and privileges. (Will continue....)
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