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We submit our efforts at the Holi Lotus Feet of Jagadguru Shankaracharya His Holiness Sri Sri Sri
Mahasannidhanam Sri Sri Sri Bharatt Tirtha Mahaswamigal and Jagadguru Shankaracharya His
Holiness Sri Sri Sri Sannidhanam Sri Sri Sri Vidhushekhara Bharati Mahaswamigal.

This book Prasthanabheda by Swami Madusudana Sarawati was published by Sri Vani Vilas
Press in Sanskrit in 1914.

We took our small effort in bringing this book again in Sanskrit with Transliteration and English
Translation (Meaning) mainly based on S N Shastri’s Translation.

We are very much thankful to Swami Ganeshaswarupananda, ArshaVidyalaya, Coimbatore for
bringing out this book in a very beautiful way. We look forward to bring more such books in simple
and easy way to understand and know about the greatness of our scriptures in future

Pranams
Srimathi Veeramani
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||$riguruvandanam]|
Srigurubhyo namah
sankaripena maccittam pankikrtamabhUdyaya |
kinkart yasya sa maya sankaracaryamasraye ||
prahladavarado devo yo nrsimhah paro harih |
nrsimhopasakam nityam tam nrsimhagurum bhaje ||
Srisaccidanandasivabhinavyanrsimhabharatyabhidhan yatindran |
vidyanidhin mantranidhin sadatmanisthan bhaje manavasambhurtpan ||
sadatmadhyananiratam visayebhyah paranmukham |
naumi sastresu nisnatam candrasekharabharatim ||
vivekinam mahaprajfiam dhairyaudaryaksamanidhim |
sadabhinavapirvam tam vidyatirthagurum bhaje ||
ajianam jahnavitirtham vidyatirtham vivekinam |
sarvesam sukhadam tirtham bharatitirthamasraye ||
vidyavinayasampannam vitaragam vivekinam |
vande vedantatattvajiam vidhusekharabharatim ||
pancasallipibhirvibhaktamukhadoh panmadhyavaksasthalam
bhasvanmaulinibaddhacandrasakalamapinatungastanim |
mudramaksagunam sudhadhyakalasam
vidyafica hastambujaih
bibhranam visadaprabham trinayanam vagdevatamasraye ||

srimatparamahamsa-parivrajakacaryavarya-padavakyapramanaparavaraparina-yam
aniyamasanapranayamapratyaharadharanadhyanasamadhyastangayoganusthanani
stha-tapascakravarti-anadyavicchinnasrisankaracaryaguruparamparaprapta-saddar
sanasthapanacarya-vyakhyanasimhasanadhisvara-sakalanigamagamasarahrdaya-s
amkhyatrayapratipadaka-vaidikamargapravartaka-sarvatantrasvatantra-adirajadhani
-vidyanagaramaharajadhani-karnatakasimhasanapratisthapanacarya-srimadrajadhir
ajaguru-bhumandalacarya-rsyasrngapuravaradhisvara-tungabhadratiravasi-srimadv
idyasankarapadapadmaradhaka-
srimajjagadguru-srimadabhinavavidyatirthamahasvamigurukarakamalasanjata-
srimajjagadguru-sribharatitirthamahasvaminam-
tatkarakamalasanjata-srimajjagadguru-srividhusekharabharatimahasvaminam ca
caranaravindayoh sastangapranaman samarpayamabh ||
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| AYHEAEEIAT A ad: FEATeTsie: ||

|| madhustdanasarasvativiracitah prasthanabhedah ||

Prasthanabheda
Of Madhusudana Sarasvati

Vani Vilas Press (1912)

Y IV UMEFUN MTEAT deTd FIETeRERAT  3fd gERE awr
TEATTHEISTIG 6T | auT fg — #

adal Folde: WHACISYAAS 3id daRTcar: | RI&T sareor  foved owal
SIS @eq 3 deTgantel W | RIVAGHAMT AT A Tearurganter |
IAIRIVIATHT  ROIseAdTa:, GANHAETET #O1, deleo ey HAHRE,
FETHRANTHATIUTAT: HEATTs Ao [IddSOaialedl @ SHemes; U9 fAelicdr aqaer

fe@m: | qur @iFd  IeTaedde — “WUTIRHATHUHAEASAAAT: | der:
AT faeamell e o Tqéer i | Uar va aqiieads: afgar rsereer e
gafed | gl weldal  aeuddelsdEAl AT TR 3uder: | @dwW
AETRTATAT G AT ARATELTANA;  HeATAA G RIATHISA AT H T

atha sarevasam $astranam bhagavatyeva tatparyam saksatparamparaya veti

samasena tesam prasthanabhedo’troddisyate | tatha hi — #

fgvedo vyajurvedah samavedo’tharvaveda iti vedascatvarah | Siksa vyakaranam
niruktam chando jyautisam kalpa iti vedangani sat | purananydyamimamsa
dharmasastrani ceti catvaryupangani | atropapurananamapi purane’ntarbhavah,
vaisesikasastrasya nyaye, vedantasastrasya mimamsayam, mahabharataramayanayoh
samkhyapatafjalapasupata- vaisnavadinam ca dharmasastre; evam militva caturdasa
vidya: | tathd coktam yajAavalkyena — 'purananyayamimamsadharmasastrangamisritah |
vedah sthanani vidyanam dharmasya ca caturdasa’ iti | eta eva caturbhirupavedaih sahita
astadasa vidya bhavanti| ayurvedo dhanurvedo gandharvavedo’rthasastram ceti catvara
upavedah | sarvesam castikanamevavantyeva  Sastraprasthanani;

anyesamapyekadesinametesvevantarbhavat |

Now is begun the study of scriptures. All the scriptures have the truth of Bhagavan
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alone as that which is to be known. Here the different perspectives are dealt with in brief.

The Vedas are four in number—rgveda, yajurveda, samaveda and atharvaveda. The
vedangas are six — siksa (science of pronunciation), vyakaranam (grammar), niruktam
(etymology), Chandas (metre), jyautisam (astronomy and astrology), and kalpa (rituals). Thus
altogether there are fourteen vidyas. The upangas are four— purana, nyaya, mimamsa and
dharma s$astras. The upapuranas are included in the puranas —, vaisesika sastra is included in
nyaya, vedanta sastra in mimamsa, and mahabharata, ramayana, samkhya, patanjali yoga

sutra, pasupata, vaisnava, etc., are included in dharma sastra .

So has it been said by Sage Yajnavalkya — “The puranas, nyaya, mimamsa, dharma
sastra and the Vedas (including vedangas) together constitute the fourteen vidyas”. These,
along with the four upavedas are the eighteen vidyas. The four upavedas are— ayurveda,
dhanurveda (archery), gandharvaveda (music) and artha $astra (political science). These are
the only prasthanas for all astikas. The perspectives (prasthanas) of other ekadesina (those

who hold different views in some matters) are included in these.

—ATREARAAYT  JELTARITOT Fieel; dedcTsdeleasiidlcd JUToTRd-

AR | @ R e e AR | s
AFACAICINETARIOTH | AhRIGAGETOhaeardaieaATl  Sliedeerd |

~

T TETHAGTUTETOThaTEATIATCHATR JHNRIONH | Td NI GEATAISeIH | adr
CETcHd Gl TEATe ATaTehTuNH, | Td - SElfaRerd SgIRATOTcHATCH Gt SETe
feesRIoTA | va fAfocar snfEasar ve et | aifey seAeAeged ?

nanu—nastikanamapi prasthanantarani santi; tanyetesvanantarbhavat prthagganayitu-
mucitani | tatha hi —SUnyavadenaikam prasthanam madhyamikanam | ksanikavijiana-
matravadenanyadyogacaranam | jAianakaranumeyaksanikabahyarthavadenaparam
sautrantikanam | pratyaksasalaksanaksanikabahyarthavadenaparam vaibhasikanam | evam
saugatanam prasthanacatustayam | tathd dehatmavadenaikam prasthanam carvakanam
| evam - dehatirikta dehaparimanatmavadena dvittyam prasthanam digambaranam | evam

militva nastikanam sat prasthanani | tani kasmannocyante ?

Objection: For nastikas there are other basis for scriptures also. Since they are not included
in these, they should be counted separately. Thus, one doctrine (prasthana) is the sinyavada

of the madhyamika Buddhists. Another is the momentary vijidnavada of the yogacaras. Yet
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another is the theory of short-lived external objects known by assumption, of the sautrantikas.
Still another is the theory of the vaibhasikas according to which short-lived external objects are
known by perception. In this manner, there are four (prasthanas) doctrines of the Buddhists.
Then there is the theory of the carvakas which holds that the body itself is the Self. The
(prasthanas) doctrine of the digambaras is that an atma is different from the body and is of the
size of the body. Together there are six prasthanas of the nastikas. Why are they not

mentioned?

HoH ;  deaEdcayl  Feoleyedledd  RERANT  qeurAieudiiEaicard
SUEToMRIcaRd | 3¢ ¥ WNaTeaT WERAT a1 qHeif e JeTTaRuTaTa S ser

e | Tl o FgeTcaShIehIL: |

satyam ; vedabahyatvattesam mlecchadiprasthanavat paramparayapi
purusarthanupayogitvat upeksaniyatvameva | iha ca saksadva paramparaya va
pumarthopayogindm vedopakarananameva prasthananam bhedo darsitah | tato na

nyltnatvasankavakasah ||

Answer: True. But being outside the pale of the Vedas they are not even indirectly useful for
the attainment of the purusarthas (human life goal), they are like the of (prasthanas) doctrines
of mlecchas (foreign, not conforming to the normal Hindu way of thinking) etc., and so must be
ignored. Here only the different perspectives which are useful for the attainment of the
purusarthas either directly or indirectly and which are in accordance with the Vedas are

mentioned. So there is no room for thinking that the number is inadequate.

37 FETIUINT YA FORANS 8 TAoTaAdiG 3T arelledl gedad —

dT UHTEAYTAIGHANTNT YHATOTAET dc: | § O HeAseHAUNcHS: | dF Heal
HTSSIARRPIIGTcddhR: | dsf  RBfaur  Hegspa@E-dera | dF
USRI G TOaATASeT R - NP RRAT  scgre@n: | a1 ud
Mfafaferser: @m@AMa | dgsafaeeion= Iy | ‘3Hielicaslicagy ScaTeHsIETET
faTeHeAT 3T FoRedeldl Ud | ded A Tdr #or: |

atha samksepenaisam prasthananam svaripabhede hetuh prayojanabheda ucyate

balanam vyutpattaye —

tatra dharmabrahmapratipadakamapauruseyam pramanavakyam vedah | sa ca
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mantrabrahmanatmakah | tatra mantra anusthanakarakabhitadravyadevataprakasakah | te’pi
trividha rgyajuhsama-bhedat | tatra padabaddhagayatryadicchandovisista fca :  ‘agnimile
purohitam’ ityadya: | ta eva gitivisSistdh samani | tadubhayavilaksanani yajomsi |
‘agnidagninvihara’ ityadisambodhanaripa nigadamantra api yajurantarbhidta eva | tadevam

nirdpita mantrah |

Now the different purposes of these (doctrines) prasthanas, which are the reason for the
differences in their nature, are being briefly set forth, for the education of the beginner. The
Vedas are not of human intellect, and the source of knowledge which enlightens about
Brahman and Dharma. They are composed of mantras (chanting) and brahmanas (prose).
Mantras enlighten about the materials and the devatas which are the components in the
performance of rituals. They are of three kinds — Rg, yajus and sama. The Rg mantras are
metrical in the form in metres such as gayatri, e.g., “agnimile purohitam”, etc. The same
mantras, when sung, are sama. Different from both these are yajur mantras. Nigadamantras
which address deities, such as “agnidagninvihara” are also included as yajur mantras. Thus

mantras are described.

STeAvHATY Ay fAfsuAdaesd dgsafdaeored afd| aF esesasn ARt
atreer: | foanem AR grsmertr: | seewmerear AR arfee: ad| RfeR aqidy
SOERAAION-AG | 0 97 dAcaedAEeyel  [afscafafaf:
RAASSETRIT Haf’ ScdTie: | Afdhacadersd FORT JNTE: holddeeIarere!
[EIBNBEINEIEH IR IR E R e C o B o 1 -t B ET R S
fafaRdfaekf: e affFgr gaf scaafe: | aemussaTRTFETte:
gaferdfafeTaAess: gaerafR: | @ T sid 3% , FoT 3N |

brahmanamapi trividham vidhirGpamarthavadaripam tadubhayavilaksanaripam ceti|
tatra sabdabhavana vidhiriti bhatta:] niyogo vidhiriti prabhakarah| istasadhanata vidhiriti
tarkikadayah sarve| vidhirapi caturvidha utpattyadhikaraviniyogaprayoga-bhedat | tatra
karmasvaripamatrabodhako vidhirutpattividhi: ‘agneyo’stakapalo  bhavati’ ityadi:|
setikartavyatdakasya karanasya yagadeh phalasambandhabodhako vidhiradhikaravidhi:|
‘darsapurnamasabhyam svargakamo yajeta’ ityadi:| angasambandhabodhako
vidhirviniyogavidhi: ‘vrthibhiryajeta’ ‘samidho yajati’ ityadi:|
sangapradhanakarmaprayogaikyabodhakah purvoktavidhitrayamelanaripah prayogavidhi:| sa

ca srauta ityeke , kalpya ityapare |
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Brahmanas are also of three kinds—in the form of vidhi (injunction), in the form of
arthavada ( acclamation or censure) and one that is different from both these. The bhattas
hold that vidhi is sabdabhavana ( a sentence which has the tendency to make a person
undertake the action denoted by the verb). According to the prabhakaras, a vidhi is niyoga
(what enjoins an action). All the tarkikas hold that vidhi is istasddhanata (the means to a
desired end). Vidhi is of four kinds—utpattividhi, adhikaravidhi, viniyogavidhi and prayogavidhi.
The Utpattividhi (injunction of origination) is what indicates merely the general nature of a rite,
such as, “agneyo’stakapalo bhavati”. Adhikaravidhi or injunction of competence is that in
which the means of performing the sacrifice and the fruit thereof are indicated, such as,
“‘darsapirnamasabhyam svargakamo vyajeta”. Viniyogavidhi or injunction of application
indicates the connection of a subsidiary with the principal, such as, “vrthibhiryajeta” “samidho
yajati”. Prayogavidhi or injunction of performance is that in which are indicated the method of
performance of the principal along with subsidiary rites and is of the nature of a combination of
the previously mentioned three vidhis {utpattividhi, adhikaravidhi, viniyogavidhi}. Some say

that it is Srauta and others that it is kalpya.

HAETET T IATatT AUThATSRH Ufd | T HIhAhRBIOATAY fafgd qurhe |
defd IqiaY  ScqcaredideiaaEpiaierd | T maﬁvﬁsv?ﬁﬂﬁ%ﬁﬁ’ qq

deffer  ScaTeTaTUTAdeToNfeT HEhpRIiqAviaRIseiiagueecafd: | Farearstddey:’
CUNE D B T - I C R R O A G GO R ECR G T C R [ PR R R e s HE

| ‘NEeNeIf ‘UoeadeTy sl wefumaeioniefd: deafegean IThR: |

Tdeddsed I 3SIAT |

karmasvaripam ca dvividham gunakarmarthakarma ceti | tatra
kratukarmakarakanyasritya  vihitam gunakarma | tadapi  caturvidham
utpattyaptivikrtisamskrtibhedat | tatra ‘vasante brahmano’gninddadhita’ ‘yipam taksati’

ityadavadhanataksanadina samskaravisesavisistagniyipaderutpatti: | ‘svadhyayo’dhyetavyah’
‘gam payo dogdhi’ ityadavadhyayanadohanadina vidyamanasyaiva
svadhyayapayahprabhrteh prapti: | ‘somamabhisunoti’ ‘vrihinavahanti’ ‘ajyam vilapayati’
ityadavabhisavavaghatavilapanaih somadinam vikarah | ‘vrihinproksati’ ‘patnyaveksate’
ityadau proksanaveksanadibhi: vrihyadidravyanam samskarah | etaccatustayam ca

angameva |
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Rites are of two kinds— subsidiary rites and principal rites. The rites based on the
components of the performance of the sacrificial rite (such as the sacrificer, the deity, the
materials for the sacrifice, etc.,) are subsidiary rites. These are of four kinds—originating,
attaining, modifying and purificatory. In statements such as, “the brahmana should kindle the

fire in vasanta”, “he fashions the ytpa”, there is the origin of divine fire and ylpa by kindling

and fashioning. In statements such as, “one should study one’s branch of the veda”, “he milks
the cow”, there is the gaining knowledge of the vedas and obtaining milk. In sentences such

s, “One extracts soma rasa”, “One pounds the grains”’, “One melts the ghee”, there is
modification by extracting, pounding and melting. In “One sprinkles water on the grains”, “the
wife casts a brief look”, there is purification of the materials such as grains. These four are the

subsidiary rites.

AT PRI fafgTHShel efafaerdss gars A | swardaAgae | 3reteared
THTH | IHSIAT EfafaY AieAvcaluhREBARIGUSNS dfd | T JUTEasyidige
TUAH | BeAlThR EIAcad | Td FFQUISIEgear [aftn: yepid: | faehelsaageal
fafafdepta: | dgsrafaeeron Afdides: | tar-aeTggad | acd fAwfodr faftrsmr: |

[

tatha kratukarakanyasritya vihitamarthakarma dvividhamangam pradhanam ceti |
anyarthamangam | ananyartham pradhanam | angamapi dvividham sannipatyopakarakam
aradupakarakam ceti | tatra pradhanasvaripanirvahakam prathamam | phalopakari
dvittyam | evam sampirnangasamyukto vidhi: prakrti: | vikalangasamyukto vidhirvikrti: |

tadubhayavilaksano vidhirdarvihomah | evamanyadapythyam | tadevam nirGpito vidhibhagah |

The principal rites based on the components of the sacrifice are also of two kinds—the
ancillary and the main. The ancillary rites are for purposes other than the main one.. The main
rites are not for the purpose of anything else. The ancillary rites are of two
kinds—sannipatyopakarakam (those that are basic helpful) and aradupakarakam (those which
are directly helpful). The former are those that constitute the body of the principal sacrifice.
The latter is what helps in achieving the result of the sacrifice. An instruction which is complete
with all the subsidiaries is known as ‘prakrti’. An instruction without all the subsidiaries is called
‘vikrti’. An instruction different from both of them is darvihoma. Others are also to be inferred

similarly. Thus the instruction has been explained.

Note- sannipatyopakarakam—mimamsa paribhasa says—These are those that directly or

indirectly constitute the body of the principal sacrifice and thereby contribute to the initial
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unique result (apdrva) springing from that sacrifice; for instance, materials such as rice,
harvesting, sprinkling, etc., relating to them; deities like the Agni, and acts like recitation from
memory of sacrificial (yajid) and preliminary (anuvakya) hymns relating to them. Here rice,
etc., being converted into dough, cooked and they produce cakes, and through them generate
the body of the sacrifice and the initial unique result arising from it; sprinkling, etc., do the
same thing by imparting a spiritual quality to the rice, and separating, etc., by visible results,
such as removal of the husk. The sacrificial and preliminary hymns, etc., generate the body of
the sacrifice by imparting some purification to the deities and thereby contribute to the initial

unique result accruing from the sacrifice, while the deities do so directly.

aradupakaraka- It is an action which is enjoined by itself without reference to any
substance, etc., such as prayaja. It is useful for the generation of the parama aparva.

(arthasangraha).

e feeal-acReleTor fafraverd arrgadare: | @ = f3fatn: IumEmersarer
qardaeRdfd | T TANTeR eeudayE  qUEe: et Iu seie: |
THTOTTecRATCT s erehlsaTdTe: EIECIRE IS AT geaie: |
THATeR AU CeR ot sardidare:  ‘Seal  gad  dgHAcIeod Fodma:|
g — TaIY IUTale: FAEEIaGsatiRa | HorddeEdeaedaeiee  #d:
sfa | a9 PRusEdaee [AREgdRa AEsT  gardaeer  wrdsta
JIHTTT AT eehiuaraTd |

prasastyanindanyataralaksanaya vidhisesabhitam vakyamarthavadah | sa ca trividhah
gunavado’nuvado bhatarthavadasceti | tatra pramanantaraviruddharthabodhako
gunavadah ‘adityo ydpah’ ityadi: | pramanantarapraptarthabodhako’nuvadah ‘agnirhimasya
bhesajam’ ityadi: | pramanantaravirodhatatpraptirahitarthabodhako bhatarthavadah ‘indro
vrtraya vajramudayacchat’ ityadi:| taduktam — ‘virodhe gunavadah syadanuvado’vadharite|
bhatarthavadastaddhanadarthavadastridha matah’ iti | tatra trividhanamapyartha -
vadanam vidhistutiparatve samane’pi bhatarthavadanam  svarthe'ti pramanyam

devatadhikarananyayat |

A statement of praise or censure which is an ornament to an injunction is an arthavada’
(explanatory passage). They are of three kinds—gunavada, anuvada and bhatarthavada.
When there is disagreement with another means of knowledge, it is gunavada, as for example

in, “The sacrificial post is the sun”. An explanatory passage which conveys a matter known
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through another means of knowledge is anuvada, as in, “Fire is a remedy against cold”. A
passage which conveys a matter free from disagreement (contradiction) with any other means
of knowledge and not established by another means of proof is a bhatarthavada, such as,

‘Indra raised the thunder-bolt to strike vrtra”. Thus it has been said —- If there is
disagreement (contradiction),it would be a gunavada (statement of quality); in case of positive
statement already known, it would be an anuvada (repetition); where there is absence of both
of these it would be a bhatarthavada (a statement of the real state of affairs). Thus an
analytical passage is regarded as three-fold. Although all the different arthavadas are all
equally for the purpose of praise of injunctions, bhatarthavada are valid by themselves

according to the principle laid down in devatadhikarana.

HAAATATTAYhed g IHVIH | ded difadidvdcdlsaAldaTdshedred o
AUTATGATGAT: | A J T deRRfgarariicatiie gy o Rgead | add
fAsRdrsdaregsm: |

na gunavadanuvadayoh | bhutarthavadasya tu svarthe tatparyarah|tasyapyautsarg|kam

pramanyam na vihanyate | tadevam nirtpito’rthavadabhagah |

The validity of a means of proof consists in revealing what was not known before and is
not contradicted by any other means. Gunavada and Anuvada do not have validity because of
being contradicted and revealing only what is already known, respectively. As for the
bhatarthavada, even when its implication is not in its actual meaning, its validity with regard to

its own content is not affected. Thus the topic arthavada is explained.

faeadaesEaiaasol J deedarsas] | Tearadedeheds-CaeSaTAT TG ehcdles
fafr;Fad:  RNIRARG ACHSSEATT  F1 SURATHERIeYstareTdfagerad
IEQd: YHIOTHAH , FaTeA 1T fatfieled - aoRERICaRT FaANAATCAT , 3 Avcedl
-HTared AT | AEHIGHITICRTUAT  dediddd | ded  FafRIGATd AT ehed ATl
fafaRfa caufeead, fAftvYefgavamEaTdcas  FaregAdan sfd egafead sfa &
ay: | d¢ad fAwla By sEdAvE | Ud T SHHABUSSEABIUSIcHDT dal
TATIRHAETET:

vidhyarthavadobhayavilaksanam tu vedantavakyam | taccajhatajnapakatve’

-pyanusthanapratipadakatvanna vidhi:;svatah purusarthaparamanandajiianatmakabrahmani
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svartha  upakramopasamharadisadvidhatatparyalingavattayasvatah  pramanabhdtam
sarvanapi vidhinantahkaranasuddhidvara svasesatamapadayat , anyasesatvabhavacca
narthavadah| tasmadubhayavilaksanameva vedavakyam | tacca kvacidajnatajia -
pakatvamatrena vidhiriti vyapadisyate, vidhipadarahitapramanavakyatvena
kvacidbhatarthavada iti vyavahriyata iti na dosah | tadevam nirtGpitam trividham brahmanam |

evam ca karmakandabrahmakandatmako vedo dharmarthakamamoksahetuh ||

Vedanta statements are different from both vidhi and arthavada. Though they reveal what
was not known, they are not vidhi (injunctions) because they do not enjoin the performance of
any act. They are meaningful by themselves, having their purport in Brahman which is the
human goal, absolute bliss and consciousness, as determined by the application of the six
marks such as commencement, conclusion, etc., being valid means of knowledge; all the
injunctions act as their accessories by bringing about purification of the mind, and they are not
subservient to anything else; so they are not arthavadas. So vedic sentences are different
from both. It is no defect that some vedic sentences are considered as vidhi when they merely
reveal what was not known before and some sentences which convey valid knowledge without
having any word indicating an injunction are considered as bhutarthavada. Thus the three-fold
brahmana has been explained. Thus the veda which is constituted of the karmakanda and the

brahmakanda is the means of attaining dharma, artha, kdma and moksa.

¥ I G0 JATAdEr e aeiee feet: | a7 gauaer Rided,
3METITHARN Ffde, NeIMyANT: FHdCA | STEAITSHEATAEN J 3aeds{al |

HYGACE] FAGIUGFT: Aol S TaRIICHH- FlddIGhcdelcded [deaTol Ud | T
yaoederd  Ufdag e EEE: M@n: | U T FHFFIUS ARG warar

~

JeRMETATHSR®IcIHT SeHHUS | 3T El?:)rm‘réa?rn Tl A 3ad:

sa ca prayogatrayena vyajAianirvaharthamrgyajuhsamabhedena bhinnah | tatra
hautraprayoga rgvedena, adhvaryavaprayogo yajurvedena, audgatraprayogah samavedena |
brahmayajamanaprayogau tu atraivantarbhdtau | atharvavedastu vyajfianupayuktah
santipaustikabhicaradikarma- pratipadakatvenatyantavilaksana eva | evam pravacanabhedat
prativedam bhinna bhiyasyah $akhah | evam ca karmakande vyaparabhede’pi sarvasam
vedasakhanamekartpatvameva brahmakande | iti caturnam vedanam prayojanabhedena
bheda uktah |

The Vedas are different for three kinds of application as Rg, yajus and sama, for the
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purpose of performance of sacrifices (offering). The hota uses Rg veda, the adhvaryu
yajurveda and the audgata samaveda. The brahma and the yajamana also use the same
Vedas. Atharvaveda is not used in yajfias. It is quite different, since it deals with the
performance of $anti, paustika, abhicara and other such karma. Each veda has many different
branches with differences in the texts. Thus, though in karmakanda, there are different
applications, in brahmakanda all the branches of the Vedas are of the same nature. Thus the

differences among the four Vedas due to different purposes have been stated.

JUFATAd | dF R SereereaRdgEadETddiaatrse-
TARET>TATCHR AU TARUTTAAT AT TANSTAH , dGHTT HATOHAIhcdld | TAT AlFds
— ‘HeAr  fReT: Tar gofar a1 fAeavgEar o JAYAR| § aedas TetH feefed
JYree]: TRARYTT 3fd | a9 Fddedmuroh fuem vy fRuen yaeanA---
scalfcu=a@usifcA®l dIftifaar Jaifrdar ; gfddeeamrd o ffeaear rfaemreaaradr

3G HATH: TR ||
athanganamucyate | tatra Siksdya udattanudattasvaritahasvadirghaplutadivisista-
svaravyaficanatmakavarnoccaranavisesajfidnam prayojanam, tadabhave

mantranamanaryakatvat| tatha coktam — ‘mantro hinah svarato varnato va mithyaprayukto
na tamarthamaha| sa vagvajro yajamanam hinasti yathendrasatruh svaratoparadhat’ iti | tatra
sarvavedasadharant siksa ‘atha siksam pravaksyami--- ityadipafncakhandatmika paninina
prakasita ; prativedasakham ca bhinnartpa pratisakhyasamjfita anyaireva munibhi: pradarsita

Now the differences among the vedangas are being stated. The purpose of the study of
siksa is the attainment of the knowledge of the svaras such as udatta, anudatta, svarita, and
the pronunciation of vowels and consonants as short, long and even longer. If the mantra are
not correctly pronounced they can be calamitous. So it has been said- “If a mantra is
wrong in svara or in any letter, or is wrongly used, it does not have the intended meaning. It is
a verbal thunder-bolt that destroys the user, like Indra’s enemy because of a mistake in
svara”. siksa which is common to all the Vedas has been expounded by panini in five parts

=7

beginning with, “Now | shall expound sSiksa”. Other munis have expounded separately for each

branch of the Vedas under the name ‘pratisakhya’.

Note- Visvariipa, the son of Tvasta, was the purohit of the devas. While performing a yajia,

he gave part of the obligations to the asuras because his mother was an asura woman. Indra
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became angry at this and killed him. Then his father Tvasta performed a sacrifice in order to
get a son who would kill Indra. Vrtrasura was born from that sacrificial fire. Tvasta committed a
mistake in chanting the svara of the mantra for the oblation (eucharist offering), because of
which, instead of the mantra meaning ‘the killer of Indra’, it meant ‘one who will be killed by
Indra’. As a result of this mistake in svara, Vrtrasura was killed by Indra in battle. This is the

episode referred to above.

Td  dfhucHcaRAGIglGh  SARURT TAlSH | ded ‘gefeiee
SCACTEATATSChIcHS HELARIHICH I IOleid FehTRIGH | T HlcdR—atel Hiotell

IOATEEY  dffceh  fRFIAH, | deanidhedaR ¥ #Rradr e qassliol
HETHTSTAR AT |  dedfcail AUl dargel  ARREIACIEET |

HIARTIEEITRIVTT o 7 deTgantsy, fo o SfereruaamaArercaseded |

evam vaidikapadasadhutvajianenohadikam vyakaranasya prayojanam | tacca
‘vrddhiradaic’ ityadyadhyayastakatmakam mahesvaraprasadena bhagavatd panininaiva
prakasitam | tatra katyayanena munina panintyasdtresu  varttikam  viracitam |
tadvarttikasyopari ca bhagavata munina patafijalina mahabhasyamaracitam | tadetattrimuni
vyakaranam vedangam mahesvaramityakhyayate | kaumaradivyakaranani tu na vedangani,

kim tu laukikaprayogamatrajfianarthanityavagantavyam |

Vyakarana (grammar) is useful for performing rites by knowing the correct vedic word. It
was expounded by Bhagavan Panini with the grace of Mahesvara and consists of eight
chapters beginning with the sitra, “vrddhiradaic”. Katyayana muni composed a varttika on the
Panini sdtras. On that varttika the mahabhasya was composed by Bhagavan Patafjali muni.
This grammar composed by the three munis which is a vedanga is called “mahesvaram”. It
should be noted that the grammars such as ‘kaumara’ are not vedangas but are meant only

for knowledge of worldly usages.

Tg @W}WW@W A hHA-TIGTT T ATIRISETAT dg
AT TP  ‘TARFAT: FARAT: F SAEIAST? S AAGATEATEIIcHS

TRFdARMTH, | 9 ¥ AHEAAEUEEEEHGT  Tdiay Ueed e
dfeehA-ATCAS: YHMRIT: | FHAT  AISSAITHRIFCIRUE  H{0Tcdlcderd-

ATAT AT IR ATET  AcITTISTI AT ﬁwmmmﬁmmsﬂw -
AEHAT | “FoAT SR THY T ST GETON FehRTe-cRUMATAET- FHIAIcare |

April -2024 V*J Page 16 of 33



Jagadguru

/

advaitam paramanandam an e-magazine on advaita § 4

.”‘

td fAgueas dfiiwgcacadicrsuariuaiaereacAsl Aeddeasiar @ | Jam
freugdsIeh: TSUTEARITcHR AT STl IR Fhel: |

evam siksavyakaranabhyam varnoccaranapadasadhutvajiane, vaidikamantrapadanam

LI}

arthajianakanksayam tadartham bhagavata yaskena ‘samamnayah samamnatah’ ‘sa

vyakhyatavyah’ ityaditrayodasadhyayyatmakam niruktamaracitam | tatra ca
namakhyatanipatopasargabhedena caturvidham padajatam nirpya
vaidikamantrapadanamartha: prakasita: | mantranam canustheyarthaprakasanadvarenaiva

karanatvatpadartha-jhanadhinatvacca vakyarthajfianasya mantrasthapadarthajfianaya
niruktamavasyamapeksita-manyatha’ nusthanasambhavat | ‘srnyeva jarbhart turphart t0’ ityadi
durihanam prakarantarenarthajfianasya- sambhavaniyatvacca | evam nighantavo’pi
vaidikadravyadevatatmakapadarthaparyayasabdatmaka niruktantarbhiGta eva | tatrapi

nighantusamjfakah paficadhyayatmako grantho bhagavata yaskenaiva krtah |

When the correct pronunciation of letters and the correctness of words is learnt through
siksa and vyakarana, the desire to know the meaning of the words in the vedic mantras arises.
For that purpose Bhagavan Yaska composed niruktam with thirteen chapters, beginning with
‘samamnayah samamnatah’, ‘sa vyakhyatavyah’, etc. There the meaning of the words of the
vedic mantras has been expounded with the help of the four terms ‘noun’, verb’, ‘indeclinable’
and ‘prefix’. Since the mantras become instruments in a vedic rite by giving the knowledge of
what is to be performed and since the meaning of a sentence can be known only by knowing
the meaning of the words (of the sentence), nirukta is necessary for knowing the meaning of
the words in the mantra; otherwise performance of the rite will not be possible. It is not
possible to know the meanings of difficult passages such as, ‘srnyeva jarbhart turphart ti’ by
any other means. The nighantu which gives the synonyms of the words for vedic materials
and deities is included in nirukta. The work ‘nighantu’ consisting of five chapters was

composed by Bhagavan Yaska himself.

TGHSHAT  UledetedealaevidiRIsecareas o fd=arsaon-
TOAIARIYTA AT AN AT Towel AIRISETAT TR ‘el AY: T
SCAICTSCTEANCHST  TOeaagiaeeaal  [Ugareled  faRfar | aarcaelifohensy

~

SCAMEATEIIAAUT IV SCsgE il USFAETSEeoIcd  Fod  =Bealid
HralecRdiers A | 37 difhehd’ ScaRsATEAII>ehe] RIOIGTHIGIIANM ol
SlfoheplTel TOGITH THSIMeeT Rl {ol SIThIUT ol feheh TG [Aw0Tad ||
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evamrimantranam padabaddhacchandovisesavisistatvattadajfiane ca nindasravana-
cchandovisesanimittanusthanavisesavidhindcca cchandojfianakanksayam tatprakasanaya
‘dhth  érih strim’  ityadyastadhyayatmika cchandovivrtirbhagavata pingalena viracita |
‘tatrapyalaukikam’ ityadinadhyayatrayena gayatryusniganustabbrhati  panktistristubjagatiti
sapta cchandamsi savantarabhedani nirGpitani | 'atha laukikam' ityarabhyadhyayapafcakena
puranetihasadavupayogini laukikani cchandamsi prasangannirtpitani vyakarane

laukikapadaniripanavat ||

Rg mantras being metrical in form with each mantra in a particular metre, ignorance of
the metres becomes an object of ridicule (contemptuous laughter at someone),. and the
Knowledge of metres is desirable also because performance of rites is prescribed on the basis
of particular metres. For explaining them ‘cchandovivrti’ consisting of eight chapters and
beginning with ‘dhth $rth strim’ was composed by Bhagavan Pingala. In it, by the three
chapters commencing with ‘alaukikam’ seven metres along with their internal variations,
namely, gayatrT, usnig, anustab, bbrhatl, panktih, tristub, jagati, have been described. In five
chapters beginning with “atha laukikam”. The laukika metres which are useful for purana and
itihasa, etc., have been explained contextually (depending upon a set of circumstances), like

laukika words being explained in grammar.

Td AfgehehATgITaRITTEehTeratara SATAY sTadrssfeeder senfefaea yoiid sgfaesa

MG IIIONTHGRUT  ATEHTTSSARATIATAAT  HeqgAor | alfel o
gaREIAGIicIauia | a9 gEvaefAuEHE A daIas G-  goidifa |
HEGITYATITAUCHIT  SIATETFTRICATATCIONAT | eemavaey -
[GRICEAGECI IR EE R BN IEE]

evam vaidikakarmangadarsadikalajianaya jyotisam bhagavata”dityena gargadibhisca

pranitam bahuvidhameva ||

sakhantariyagunopasamharena vaidikanusthanakramavisesajianaya kalpasatrani | tani
ca prayogatrayabhedattrividhani | tatra hautraprayogapratipadakanyasvalayanasankhayanadi-
pranitani | adhvaryavaprayogapratipadakani baudhayanapastambakatyayanadipranitani |

audgatraprayogapratipadakani latyayanadrahyayanadipranttani ||
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In order to know the time such as new-moon for the performance of vedic rites, jyotisa

was composed by Bhagavan Aditya and Garga and others, and it is of many kinds.

For conveying knowledge about the manner in which vedic rites were to be performed,
kalpasutras were composed, combining the traits of the various $akhas. They are of three
kinds, based on differences in method. The method to be adopted by the hota (Rgvedin) is
given in the siitras of sages asvalayana, $ankhayana, etc. Those for the adhvarya (yajurvedin)
are in the satras of baudhayana, apastamba, katyayana, etc. For the audgata (samavedin) the

sutras of latyayana, drahyayana, etc., are applicable.

T TS SUUTTHSANAT FAISTTHE: | AU ATSIATH AT —----
o AR A dr R AT RAFAATERI ST STEIrule el RIonfa |

TR, dATH i HICED IMes SEATUS AcASCIGL | “IHTET Tl chHRYT Y defder ax: |
gfad aRfdigred i Aveaa @ || aqd Reawdied glaw wad [{g: | 76 g
ARCIATEY el ToIH fag: || 37SeH AlTd Wb dARTUREARAH | Al SEAUSHA T
ARV oIl WA || Tcl: HTNRIOTEY aifdss Jlaggarar: | ddl arfassdganed Wed
AR WA || dT: AFETRIONEYT dd: B AQGIEYIAH | IRIR T W AR d:
U || ATETATEE A: Wk FEUATIATRH_ | TaHTRIVTe A ThRITOT GeeedTiaT ||

evam nirGpitah sannamanganam prayojanabhedah | caturnamupangana -

madhunocyate —----

tatra sargapratisargavamsamanvantaravamsanucaritapratipadakani bhagavata
badarayanena krtani puranani | tani ca brahma padmam vaisnavam s$aivam bhagavatam
naradiyam markandeyamagneyam bhavisyam brahmavaivartam laingam varaham skandam
vamanam kaurmam matsyam garudam brahmandam cetyastadasa | “adyam sanatkumarena
proktam vedavidam varah | dvitiyam narasimhakhyam trtiyam nandameva ca || caturtham
sivadharyakhyam daurvasam paficamam viduh | sastham tu naradiyakhyam kapilam
saptamam viduh || astamam manavam proktam tatascosanaseritam | tato
brahmandasamjfiam tu varunakhyam tatah param || tatah kalipuranakhyam vasistham
munipungavah | tato vasisthalaingdkhyam proktam mahesvaram param || tatah

sambapuranakhyam tatah sauram mahadbhutam | parasaram tatah proktam maricakhyam
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tatah param || bhargavakhyam tatah proktam sarvadharmarthasadhakam |

evamupapurananyanekaprakarani drastavyani ||
Thus the different purposes of the six vedangas have been explained.

Now the purposes of the four upangas will be stated. The puranas composed by
Bhagavan Badarayana deal with primary creation, secondary creation, the royal dynasties,
manvantaras and the histories of the dynasties They are eighteen in number—Brahma,
Padma, Vaisnava, Saiva, Bhagavata, Naradiya, Markandeya, Agneya, Bhavisya,
Brahmavaivarta, Linga, Varaha, Skanda, Vamana, Kaurmam, Matsya, Garuda and
Brahmanda.

Many kinds of Upapuranas are to be noted as follows—‘ O great among knowers of the
Vedas, the first (Upapurana) was spoken by Sanatkumara, the second is Narasimha; the third
is Nanda. The fourth is Sivadharyakhya, the fifth Daurvasa, the sixth is Naradiyakhya, the
seventh is Kapila, the eighth is Manava, spoken by usanas. After these, Brahmanda and
Varuna. Then Kalipurana by Vasistha. Then Vasisthalaingakhya by Mahe$vara. Then
Sambapuranakhya and then the wonderful Sauram. Then Parasara and then Marica. Then
Bhargava which is the means for all dharma and artha. Thus there are many kinds of

Upapuranas.

SO ediarhl  usaregrRll AidgAd Wolidrl SHOTYAIER— ST -
T e d A UTedIdAddeh U IaIG ST e [ddUST caTHTI TG ATl [ g CUTATEITAT N7 -
et - AT e e +ilel TEAT: AT | Ud GRTEATATCHS A AT
Fuleed  TONTH|  GeIIUhAAHAAASHATINAT YOOI GeTeATHHIaH AT
AIFGAFATIT eqcUTes o SSTeid | TG s AraesIerad ||

nyaya anviksiki paficadhyayt gautamena pranita| pramanaprameyasamsayaprayojana-
drstantasiddhantavayavatarkanirnayavadajalpavitandahetvabhasacchalajatinigrahasthanakhy
anam sodasapadarthanamuddesalaksanapariksabhistattvajfianam tasyah prayojanam | evam
dasadhyayyatmakam vaisesikam $astram kanadena pranitam| dravyagunakar -
masamanyavisesa- samavayanam sannam padarthanamabhavasaptamanam

sadharmyavaidharmyabhyam vyutpadanam tasya prayojanam | etadapi nyayapadenoktam ||

Nyaya anviksikT consisting of five chapters was composed by Gautama. The purpose of

that work is the knowledge of the truth through the enumeration, definition and examination of
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the sixteen categories known as means of valid knowledge, — object of valid knowledge,
doubt, purpose, example, established conclusion, component part, indirect argument, decisive
knowledge, argument for truth, argument for victory, destructive argument, fallacious (false)
reason, dialectic (logical) quibbling, specious objections and the vulnerable point., Vaidesika
sastra consisting of ten chapters was composed by kanada. Its purpose being the exposition
of the six categories- substance, quality, activity, generality, particularity and inherence the
seventh category, non-existence with their similarities and dissimilarities is also denoted by the

word nyaya.

ud HrATETsT gfafaer, sAAATET ARRGHATET A | I GaGmeariy saAHAEr
"HUTAT YATT AT ScTG: "3Heaigrd I AT Scdedl HIddT ATH AT Joidr | aF
YAVAUTH gHdeTHel AVANHE: | SheadqeddiesT FIfaFdiaQy:, Jegdusaiea:
FANG: HEREAAT: @i fFwface: 38 st aed gaserRafa wAvr
CATGRITHATHEATATATHY: |

dUT  FRYURUSHGEAIATSCACHS  SITATAYONTH | e SacehusH
J A UTHATEThHY [AUTGhcdlchHAH AT dHT |
~ )

evam mimamsa’pi dvividha, karmamimamsa $arirakamimamsa ceti | tatra dvadasadhyayt

karmamimamsa "athato dharmaijijiasa" ityadih "anvaharye ca darsanat" ityanta bhagavata
jaiminina pranita | tatra dharmapramanam dharmabhedabhedau $esasesibhavah |
kratvarthapurusarthabhedena  prayuktiviSesah, $rutyarthapathanadibhih  kramabhedah
adhikaravisesah samanyatidesah visesatidesah Ghah badhah tantram prasangasceti kramena

dvadasanamadhyayanamarthah |

tathd samkarsanakdndamapyadhyadyacatustayatmakam jaiminipranttam | tacca
devatakandasamjfiaya prasiddhamapyupasanakhyakarmapratipadakatvatkarmamimam -

santargatameva |

MTimamsa is two-fold as karmamimamsa and $arirakamimamsa. The karmamimamsa
consisting of twelve chapters beginning with "athato dharmajijiasa"” and ending with
"anvaharye ca darsanat" was composed by Bhagavan Jaimini. The topics dealt with in the
twelve chapters are, in order, the following:-- dharmapramanam, dharmabhedabhedau,
sesasesibhavah, kratvarthapurusarthabhedena prayuktiviSesah, srutyarthapathanadibhih

kramabhedah, adhikaravisesah, samanyatidesah, visesatidesah, Ghah, badhah, tantram and
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prasanga.

samkarsanakandam consisting of four chapters was also composed by Jaimini. Though
it is known by the name ‘devatakanda’, it comes under karmamimamsa itself because it

expounds the karma known as upasana.

T IR ARRAHAHATHT *3ATAT TEATT AT FeA1fe:, 'IAG: AT’ Fchecl

SasEHScaaIaTchRed: AAUMEAURYTAUGh=IAIC el HaTadl STeruls
Al | dF FINANY deeddedE HRTCRFRAT a1 T MAeAG [ SeAfor

A Afd Toeay: TUATCAR FeRid: | o T TUH uTe TTSCTeHTASIGF el arerariel
fraRafd | gfadd g nTseseafaganfa suwsgfawenfor | gy O
3reTsesEAfagante gl FaseAfISAfor | e areadvr arrafaan: @A | agde
q FUATaSIcde HieTA=gegadrsiieyers fafedde |

tatha caturadhyayt $arirakamimamsa 'athato brahmajijiasa ityadih, 'anavrttih sabdat'
ityanta jivabrahmaikatvasaksatkarahetuh Sravanakhyavicarapratipadakannyayan -
upadarsayantt bhagavata badarayanena krta | tatra sarvesamapi vedantavakyanam
saksatparamparaya va pratyagabhinnadvitiye brahmani tatparyamiti samanvayah
prathamadhyayena pradarsitah | tatra ca prathame pade spastabrahmalingayuktani vakyani
vicaritani | dvitiye tu aspastabrahmalingani upasyabrahavisayani | triiye pade
aspastabrahmalingani prayaso jhieyabrahmavisayani | evam padatrayenam vakyavicarah
samapitah | caturthapade tu pradhanavisayatvena samdihyamananyavyaktajadipadani

cintitani |

Sarirakamimamsa, consisting of four chapters, beginning with “athato brahmajijiasa” and
ending with “anavrttih sabdat”. Composed by Bhagavan Badarayan it is the means for the
realization of the identity of jiva and brahman and which instructs about the principles
governing inquiry known as $ravana. In the first chapter, the full import of all the vedantic
statements, the non-dual brahman which is identical with the indwelling self is shown, directly
or indirectly. In the first pada of this chapter the statements which clearly refer to Brahman are
examined. In the second pada, statements which refer to Brahman to be meditated on and in
which the indicatory marks about Brahman are not clear are considered. In the third pada the
statements examined are those in which indicatory marks about Brahman are not clear and
which mostly deal with Brahman to be known. With these three padas the examination of

statements is complete. In the fourth pada, the main subject is the examination of terms such
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as ‘avyaktad’, ‘aja’, etc., about which there is doubt.

Td dTedlATHG I SEATOT ey HH-ad, T FHITAd FH A G A UaAmRSTT
ACIRER: fohad gcaiavitl fadamearde gfRid: | TAeIUIE HISEAAThONEIeEH [ e:
AEgieTgFdEashed & deraad-aaey aigd:| aﬁ?ﬁﬁqﬁmw
FfAaIfead, TIUETEATARUE I - IRIId@acHAcdGaaREd | Jd de
HEAgSCATEA T RERAAL: qaeror qRgd: | IW#Eor g Shafawamons |
TqduTe sfegafauesci= faer: aReEd: |

evam vedantanamadvitiye brahmani siddha samanvaye, tatra sambhavitam
smrtitarkadivirodhamasankya tatpariharah kriyata ityavirodho dvitiyadhyayena darsSitah |
tatradyapade  sankhyayogakanadadismrtibhih samkhyadiprayuktaistarkaisca  virodho
vedantasamanvayasya parihrtah| dvitlye pade samkhyadimatanam dustatvam pratipaditam,
svapaksasthapanaparapaksanirakaranaripaparvadvayatmakatvadvicarasya | triiye pade
mahabhdtasrstyadisrutinam parasparavirodhah pirvabhagena parihrtah | uttarabhagena tu

jivavisayanam | caturthapade indriyavisayasrutinam virodhah parihrtah |

Thus, it having been established that the full import of the vedantas is in the non-dual
Brahman, the possible objections that can be raised on the basis of smrti, reasoning, etc., are
answered in the second chapter and it is established there is no contradiction. In the first pada
of this chapter the objections of sankhya, yoga, etc., and of the reasonings based on sankhya,
etc., to the vedantic import are answered. In the second pada sankhya and the other systems’
fallacies are established the inquiry consisting of the twin facets of establishing one’s own
view and demolishing that of the opponent. In the third pada the mutual contradictions among
the $rutis dealing with the creation of the subtle elements, etc., are reconciled in the earlier
part. In the later part the contradictions relating to the jiva are reconciled. In the fourth pada

the contradictions in the Srutis dealing with the indriyas are reconciled.

JALSEIR FUATAEIOTH | T FUH TTe NI TReAlhdHAEIHA [ &q0le] IRd
fefad| gfadd e qawmEoT cauere: Afera: | SavemeT deverd: | g arg feor
SEATOT AR SAYATFIIGITHGR: el: ; FHGIT HIUTAUITIEIY AW eI

AT ITH AT A e Ao SITHIEATT AAGHTG o1 AU A TEEATHAG o o TR |
trtiye’dhyaye sadhananiriipanam | tatra prathame pade jivasya
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paralokagamanagamananiripanena vairagyam nirdpitam| dvitiye pade plrvabhagena
tvampadarthah $odhitah | uttarabhagena tatpadarthah | ftrtiye pade nirgune brahmani
nanasakhapathitapunaruktapadopasamharah krtah ; prasangacca sagunanirgunavidyasu
sakhantariya- gunopasamharanupasamharau nirapitau | caturthe pade nirgunabrahmavidyaya
bahiranga- sddhananyasramayajfiadinyantarangasadhanani samadamadinisravananididhya -

sanadini ca nirapitani |

The third chapter explains the means (to realization). In the first pada, dispassion is
engendered by the description of the jiva’s going to other worlds and returning. In the first part
of the second pada the meaning of ‘tvam’ is examined; in the later part the meaning of ‘tat’. In
the third pada the words referring to nirgunabrahman which are repeated in the different
sakhas are combined; incidentally, the combination and non-combination of the traits of
nirguna and saguna upasanas mentioned in the different $akhas are dealt with. In the fourth
pada the external means of meditation on nirgunabrahman such as asrama and yajfa and the

proximate means such as sama, dama, etc., and sravana, nididhyasana are explained.

T Ay FIUIAINOTIdCTAT: BATIANAUR: Shel: | T TUH Ul Hdunedrgear

90T SEA ARTchcd Shad: TaYUIATAYEToN  Slidedideidgar | glad uig
fEATTRchiragRRRafdd: | g aie FeuisEAfder FararraAmsgd: | aqd

o g feweAfe  fghacamiavadr | SRHTNT  @epTEAtIer
SEAIHEATITHAT | SEHT FAMAOT HHIH | AT’ FIAENT AMedfAdeaa
G BN RN COE e CEREL O IER G |

caturthe’dhyaye sagunanirgunavidyayoh phalavisesanirnayah krtah | tatra prathame

pade sravanadyavrttyd nirgunam brahma saksatkrtya jivatah papapunyalepalaksana

jilvanmuktirabhihita | dvitiye pade mriyamanasyotkrantiprakarascintitah | trtiye pade
sagunabrahmavido = mrtasyottaramargo’bhihitan | caturthe  pade  pdrvabhagena
nirgunabrahmavido  videhakaivalyapraptiruktd | uttarabhagena  sagunabrahmavido

brahmalokasthitirukteti | idameva sarvasastranam mardhanyam | sastrantaram sarvamasyaiva
sesabhdtamitidameva  mumuksubhiradarantyam  $riSamkarabhagavatpadoktaprakareneti

rahasyam ||

In the fourth chapter the difference in the results of sagunavidya and nirgunavidya is
determined. In the first pada thereof, the person who lives after having realized nirguna

brahman by repeated sravana, etc., is said to have attained jivanmukti, papa and punya not
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affecting him. (The prarabdhakarma consisting of papa and punya continues until the fall of
the body, but the jivanmukta is not affected by them.). In the second pada the manner in which
the soul (individuality) of the dying man departs is discussed. In the third pada the northern
path of the knower of the sagunabrahman after death is described. In the earlier part of the
fourth pada the attainment of videhakaivalya by the knower of nirgunabrahman is described.
In the later part the stay in brahmaloka of the meditator on sagunabrahman is stated. This is
the summit of all the scriptures. This alone is to be adopted by seekers of liberation, since all

other $astras are subservient to this, as stated by SrT Samkara Bhagavatpada.

Td YFRIEAIO AT RIaer I ST ATS [TRIGTATEEETH - TARNATTIRIRAN A @ e -
AR AR A A H A Tg e TG aelTRG - SSATATIATH: ey quivsmes -
ATFAIOT TqereTel GidUIeehliel | Td e AGIHARA dledTehehc IHTATT T UFHRITES
Taead  TaafAfderacdsd 9ffcud | AiEade  aemrEeaaidsds  FaRecetd
fgemegera gerfadtean ||

evam dharmasastrani manuyajiavalkyavisnuyamangirovasisthadaksasamvartasatatapa -
parasaragautamasankhalikhitaharitapastambo$anovyasakatyayanabrhaspatidevalanaradapait
hinasiprabhrti bhih krtani varnasramadharmavisesdnam vibhagena pratipadakani | evam
vyasakrtam mahabharatam valmikikitam ramayanam ca dharmasastra evantarbhdtam
svayamitihasatvena prasiddham | samkhyadinam dharmasastrantarbhave’ptha

svasabdenaiva nirdesatprthageva samgatirvacya ||

Dharmasastras, composed by manu, yajiavalkya, visnu, yama, angira, vasistha, daksa,
samvarta, satatapa, parasara, gautama, sankha, likhita, harita, apastamba, usana, vyasa,
katyayana, brhaspati, devala, narada, paithinasi and others, describe details of the various
varnas and asramas. Similarly, the mahabharata composed by vyasa and ramayana
composed by valmiki are also included in dharmasastra and known by the name of itihasa.
Though samkhya, etc are included in dharmasastra, they are to be dealt with separately

because they are referred to by their own names.

Y ISTISEIT HAU IcdR 39T | FAgdeEarsel Trifa srafed I
aiRATET RfFcar e RAe Reer: Agfufa | servsuaRaysa -
TG #NCdTSIHAANE - QTETATITESERThUT HIGTT: | TAT Gl T ATACHS
TETAeR eI | T qEHCTEAsT Sgafd o measie: | FAmEAACAgdal-adiaa |
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atha vedacatustayasya kramena catvara upavedah| tatrayurvedasyastau sthanani
bhavanti sttram s$ariramaindriyam cikitsa nidanam vimanam vikalpah siddhisceti
brahmaprajapatyasvidhanvantarindrabharadvajatreyagnivesyadibhirupadistascarakena
samksiptah | tatraiva susrutena paficasthanatmakam prasthanantaram krtam | evam
vagbhatadind’pi bahudheti na $astrabhedah | kamasastramapyayurvedantargatameva |
tatraiva susrutena vajikaranakhyakamasastrabhidhanat | tatra vatsyayanena
pancadhyayyatmakam kamasastram pranitam | tasya ca visayavairagyameva prayojanam |
sastroddipitamargenapi visayabhoge duhkhamatraparyavasanat| cikitsasastrasya

rogatatsadhanaroganivrttitatsadhanajfignam prayojanam ||

Corresponding to the four Vedas there are four upavedas. Ayurveda has eight parts
entitled sttram, Sariram, aindriyam, cikitsa, nidanam, vimanam, vikalpa, and siddhi. These
were expounded by brahmaprajapati, asvi, dhanvantari, indra, bharadvaja, atreya, agnivedya
and others and summarised by caraka. Another treatise of five parts on the same subject was
composed by susruta. There are also works by vagbhata and others. Although there are so
many works, there is no difference in the $sastra. Kamasastra is also included in ayurveda,
since the work on kdmasastra named vajikarana by susruta is included there. The kdmasastra
consisting of five chapters was composed by vatsyayana. Its purpose is to engender
dispassion towards sense-pleasures, since enjoyment of sense-objects even in the manner
shown by the $astras leads only to sorrow. The benefit from the science of treatment is the

knowledge of disease and its cause and recovery from disease and the means therefore.

Td Yofde: greardsedrcaeh! faRanATgolid: | aF JUHAT Sreidre:; eidda: agar: |
e faefae: | aqy: wEeTe: | JF TUH Ul YedaTUHTR R iAEaor @ hoH | 3T
&e]: Qe FIsTT YIS Tacld | dTeadiatl HerdHeFd HFcHeFd JoTead afd|
e TIC | IHHFA WIS | HFAHF AedalecRerale | Ieaegerd NG | aF
AFAATIALG | 3HFd  UEFATIT | de SEAISUTaURIAITSIcAr -
AT °, & T Tdfaer: gerfaReeTsiqeanser sfd |
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SeTANRpTASIONeh T FIAY YUA Ul HAEuaH | #dw
AEATIANOTATIRIET T A&Tqdeh HAGUIThRT SRIAT Sfaciadle | Teadera et
UEATIAVON  ToT:  ToRETE  HA-AcdaAeOniod T fAwfd Jdgare | wd
AR AeueEEfadyon  gAeragdue @FEla: | el
TAUFYCUTERTT GFCET  GUSTANIGHT: Toldlelel O [deed SRloed | ©d T
SEATSIIcATIChAUT faamATyolid erejde e s ||

evam dhanurvedah padacatustayatmako visvamitrapranitah | tatra prathamo diksapadah;
dvittyah samgrahapadah | trtiyah siddhipadah| caturthah prayogapadah | tatra prathame pade
dhanurlaksanamadhikariniripanam ca krtam | atra dhanuh$abdascape radho’pi
dhanurvidhayudhe pravartate | taccaturvidham muktamamuktam muktamuktam yantramuktam
cetii muktam cakradi | amuktam khadgadi | muktdmuktam $alyavantarabhedadi |
yantramuktam $aradi | tatra muktamastramucyate | amuktam sastramityucyate | tadapi
brahmavaisnavapasupataprajapatyagneyadibhedadanekavidham | evam sadhidaivatesu
samantrakesu caturvidhayudhesu yesamadhikarah ksatriyakumaranam tadanuyayinam ca, te

sarve caturvidhah padatirathagajaturagaradha iti |

diksabhisekasakunamangalakaranadikam ca sarvamapi prathame pade nirGpitam |
sarvesam SastraviSesanamacaryasya ca laksanapurvakam samgrahanaprakaro darsito
dvittyapade | gurusampradayasiddhanam SastraviSesanam punah punarabhyaso
mantradevatasiddhikaranamapi nirdpitam trtiyapade | evam devatarcanamyasadibhih
siddhanamastravisesanam prayogascaturthapade nirdpitah | ksatriyanam
svadharmayuddhacaranam dustasya dandascoradibhyah prajapalanam ca dhanurvedasya

prayojanam | evam ca brahmaprajapatyadikramena visvamitrapranitam dhanurvedasastram ||

Dhanurveda, with four parts, is the work of visvamitra. The first part is diksapada, the
second samgrahapada, the third is siddhipada and the fourth is prayogapada. In the first part
the nature of the bow and description of the competent person are given. Though the
conventional meaning of the term ‘dhanuh’ is ‘bow’, it covers all similar weapons (in the term
dhanurveda). They are of four kinds—what is discharged, what is not discharged, what is both
discharged and not discharged and what is discharged by machine. Chakra, etc., are what are
discharged. Sword, etc., are what are not discharged. Spear and similar weapons are what
are both discharged and not discharged. Arrows etc., are those that are discharged by

machine. Those that are discharged are called ‘astra’. That which is not discharged is called
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‘shastram’. That is of many kinds, named brahma, vaisnava, pasupata, prajapatya, agneya,
etc. The ksatriya youth and their followers who have the right to use the four kinds of
weapons, along with their divine counterparts and those with mantras, fall into four
categories—those on foot, those in chariots, those mounted on elephants and those mounted

on horses.

Initiation, anointing, omens, invocation, etc., are all dealt with in the first pada. In the
second pada the method of acquiring all kinds of weapons along with their characteristics, as
well as the method of acquiring an acarya, and his characteristics are given. In the third pada
repeated practice of the weapons acquired through the Guru, and the acquisition of the
mantra and the deity are described. The method of using the weapons acquired by the
repeated worship of deities is described in the fourth pada. The purpose of dhanurveda is
fighting, which is the duty of ksatriyas, punishment of the evil-doers and protection of the
people from thieves, etc. This is dhanurveda composed by visvamitra following

brahmaprajapati and others.

Ud JMHAIERET 9l R Joficda, | Ifdaregejaeie sgfatisd: |
CAART T T eh T HATEATIG THE eI AMeHadGEd SalsToia ||

evam gandharvavedasastram bhagavata bharatena pranitam | gitavadyanrttabhedena
bahuvidho’rthah | devataradhananirvikalpakasamadhyadisiddhisca gandharvavedasya

prayojanam ||

Similarly, gandharvaveda $astra was expounded by Bhagavan Bharata. It is made up of
many constituents such as song, musical instruments, dance, etc. The purpose of

gandharvaveda is worship of God, nirvikalpakasamadhi, etc.

TIHITE T SR | ARG RICTIRT AR I Seehare
AT | A GOl TeHdH | 3T T HIET Slfohehdcoaisetaiar gseed: ||

TaASCIER facArETRRIeSAET: ; 3T sYAATIHSI ||

evamarthasastram ca bahuvidham | nitiSastramasvasastram Silpasastram sdpakarasastram
catuhsastikalasastram ceti | nanamunibhih pranitam tatsarvam | asya ca sarvasya

laukikavatprayojanabhedo drastavyah ||

evamastadasa vidyastrayi$abdenoktah ; anyatha nyGnataprasangat ||
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Arthasastra too is of many kinds-- law, the science of the horse (riding), architecture,
cooking, and the 64 kala’s. They were all expounded by various sages. Note that these are all

for worldly purposes.

Thus the eighteen vidyas are covered by the term ‘trayT’. Otherwise there would be a

deficiency in the number.

YT WIEGAE HITadl Hivelel Joliide | '3y Bfaegurcgedgiiica=agesy:
gcalfe YSEARATcASH | dF JHSEI fawar Asfan: | gfadfiseard gur=ierr o |
gy fasdea RegH | Aqistard faverdiel gareeardAreaT s
TSTRSEAR RUETTAUY: | 58 FATTAT: | FhfAqefadehiied AEaRMETE JAIT=a
|

tatha samkhyasastram bhagavata kapilena pranitam | 'atha
trividhaduhkhatyantanivrttiratyantapurusarthah' ityadi  sadadhyayyatmakam | tatra
prathame’dhyaye visaya nirGpitah | dvitiye’dhyaye pradhanakaryani | trtiye’dhyaye visyebhyo
vairagyam | caturthe’dhyaye viraktanam pingalakuravadinamakhyayikah | paficame’dhyaye
parapaksanirnayah | sasthe sarvarthasamksepah | prakrtipurusavivekajfianam

samkhyasastrasya prayojanam ||

The samkhya sastra expounded by Bhagavan Kapila consists of six chapters commencing
with “The total removal of the three kinds of sorrow is the ultimate human goal”. In the first
chapter sense-objects are described; in the second chapter the effects of pradhana; in the
third, dispassion towards sense-objects; in the fourth chapter, the stories of persons who had
acquired detachment, such as pingala, kurava and others. In the fifth chapter the views of the
opponents are dealt with. The whole subject is summarized in the sixth chapter. The purpose

of the samkhya $astra is the discriminative knowledge between prakriti and purusa.

AT FETATE HTIAT Gt Jolldd, I ARMGRIEAR ST
qeadsealcAsH | dF guAul Regfaferiemcas: FATTORFITHARITIET T dcdTelsl
fAsflan | gfady urg RfgcafRaea gafRfdcead gafAgAaaITAYEER -
YRUTETAHATEATsSTagMe fASAdier | i o fAfas(ear: | aqdoe Faeafafd |
aE I [aarcRvcgaf@teanrr [Afeeard-face: garsrsia ||

tatha yogasastram bhagavatd pataijalina pranitam ‘atha yoganusasanam’ ityadi
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padacatustayatmakam | tatra prathamapade cittavrttinirodhatmakah

samadhirabhyasavairagyaripam ca tatsadhanam nirlpitam | dvitiye pade viksiptacittasyapi
samadhisiddhyartham yamaniyamasanapranayamapratyaharadharanadhyanasamadhayo’sta
- vangani nirapitani | trtiye pade yogivibhatayah | caturthapade kaivalyamiti | tasya ca

vijatiyapratyayanirodhadvarena nididhyasanasiddhih prayojanam ||

Yoga sastram, consisting of four padas, and commencing with “atha yoganusasanam”
was expounded by Bhagavan Patafjali. In the first chapter samadhi which is of the nature of
the restraint of the vrttis of the mind, and its means in the form of repeated practice and
dispassion is explained. In the second pada, eight limbs, namely yama, niyama, asana,
pranayama, pratyahara, dharana, dhyana and samadhi for the attainment of samadhi even by
a distracted mind the are described. In the third pada yogic powers and in the fourth pada
kaivalya or absolute freedom are described. The purpose is the attainment of nididhyasana by

the restraint of contrary thoughts.

AT TRITAAT AU AR IRETAAT GUTRITAAIGTONT "3rAT: qIj[ad erfafer
AT $cd1ie, I>ureary faRfas| Taegrasahaig Hasar sia: qe): HRoT
afieay: ; AT gequa faaaTees, Attt Ryaureaeie e, g-amaaar
AIETRY JASTAH | U U SRR Eledl Scaredrded |

tatha pasupatimatam pasupatam sastram pasupatind pasupasavimoksanaya 'athatah

pasupatam yogavidhim vyakhyasyama:' ityadi pancadhyayam viracitam|
tatradhyayapaficakenapi karyartpo jivah pasuh karanam patiriSvarah ; yogah pasupatau
cittasamadhanam, vidhirbhasmana trisavanasnanadirnirtpitah; duhkhantasamjfio moksasca

prayojanam | eta eva karyakaranayogavidhiduhkhanta ityakhyayante |

The pasupata $astra of five chapters beginning with “Now therefore we shall explain the
method of pasupati yoga” was composed by pasupati for the release of the pasu (human
beings) from bondage. There, in the five chapters the effect (karya), jiva the pasu, the cause
(karanam), the Lord the pati, yoga which is fixing the mind on pasupati, and vidhi which is
bathing three times a day with sacred ash, etc., are dealt with. The purpose is moksa which
means the end of all sorrow (duhkhantah). This is what is known as
“karyakaranayogavidhiduhkhanta”.

Td IS0Td ARG Fd TR | dF IYCaHhIUIeGFAl Ao tRcd: qerdl
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fARMAAT: | serareargea: AR WA | TEATGICIT HHRYUIE! Siid: | TEHAHT:
TegFT: | TEATEfAEEElsEhR: | TS A HITad argeaEAqRIIEdC Hesdl Tafd
HITAC! AT HANATFhII I RIS Fhedl Shelehed! HaTeATE o AR ||

evam vaisnavam naradadibhin krtam pafcaratram | tatra vasudeva -
samkarsanapradyumnaniruddhascatvarah  padartha nirdpitah | bhagavanvasudevah
sarvakaranam paramesvarah | tasmadutpadyate samkarsanakhyo jivah | tasmanmanah
pradyumnah | tasmadaniruddo’hamkarah | sarve caite bhagavatovasudevasyai -
vamsabhatastadabhinna eveti bhagavato vasudevasya manovakkayavrttibhiraradhanam krtva
krtakrtyo bhavatityadi ca nirtpitam ||

Pafncaratram, the vaisnava sastram, was composed by narada and others. In it four
entities, vasudeva, samkarsana, pradyumna and aniruddha are mentioned. Bhagavan
Vasudeva is the supreme Lord and the cause of everything. From Him emanates the jiva
known as samkarsana. From him pradyumna, the mind. From him emanates ahamkara known
as aniruddha. All these are part-incarnations of Lord Vasudeva Himself and non-different from
Him and so it is said that one becomes fulfilled by devoting the mind, speech and body to the

worship of Bhagavan Vasudeva.
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tadevam darsitah prasthanabhedah | sarvesam ca samksepena trividha eva

prasthanabhedah | tatrarambhavada: eka: ; parinamavado dvittyah ; vivartavadastrtiyah |
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parthivapyataijasavayaviyascaturvidhah paramanavo dvavyanukadikramena

brahmandaparyantam jagadarabhante | asadeva karyam karakavyaparadutpadyate iti
prathamastarkikanam mimamsakanam ca | sattvarajastamogunatmakam pradhanameva
mahadahamkaradikramena jagadakarena parinamate, pdrvamapi stksmarlpena sadeva
karyam karanavyaparenabhivyajyata iti dvitiyah paksah samkhyayogapatanjalapasupatanami
brahmanah parindmo jagaditi vaisnavanam | svaprakadsaparamanandadvitiyam brahma
svamayavasanmithyaiva jagadakarena kalpata iti trtfiyah pakso brahmavadinam| sarvesam
prasthanakarttnam muninam vivartavadaparyavasanenadvitiye parames$vare pratipadye
tatparyam| na hi te munayo bhrantdh, sarvajiatvattesam || kim tu bahirvisaya -
pravananamapatatah purusarthe praveso na sambhavatiti nastikyavaranaya taih
prakdrabhedah pradarsitah| tatra tesam tatparyamabuddhva vedaviruddhe’pyarthe
tatparyamutpreksamanastanmatamevopadeyatvena grhnanto jand nanapathajuso bhavantiti

sarvamanadyam ||
iti Srimadhustdanasarasvativiracita :
prasthanabhedah sampirna: ||

Thus the different prasthanas have been described. All these together can be reduced to
just three prasthanas—arambhavada, parinamavada, and vivartavada. The paraméanas
(atoms) of four kinds, namely of earth, water, fire and air. These combine into double atoms
(dvyanu) and then develop into the whole universe; the effect. The previously non-existent,
comes into existence because of the act of causation. This is the first prasthana,

(arambhavada) of the tarkikas and mimamsakas.

Pradhana which is constituted of the three gunas, sattva, rajas and tamas, transformed
into mahat (gross universe), ahamkara, etc., and finally becomes the universe; the effect.
These existed even earlier in subtle form as the cause and manifested by the act of causation.

This is the second prasthana (parinamavada) held by samkhya, patafjali yoga and pasupata.

The vaisnavas hold that the universe is the transformation of Brahman. The third view,
that of the brahmavadins, is that the self-luminous, non-dual Brahman which is absolute

supreme bliss appears illusorily as the universe because of its own maya.

The views of all the munis who are the exponents of the prasthanas culminate in

vivartavada and their ultimate purport is in the non-dual Supreme Being who is the
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subject-matter of all the prasthanas. These munis were not deluded; they were omniscient
(and knew the ultimate truth).. But, since people whose minds are engrossed in worldly
objects cannot be directly initiated into the supreme human goal, and in order to prevent their
succumbing (poisoned) to crass materialism, the munis propounded different methods to suit
the capacity and inclination of different classes of people. Those who assume that meanings
were intended by them and take those alone to be what are meant to be accepted (without
knowing their real intention), follow various paths which are contrary to the true import of the

Vedas. Thus, everything is clear.
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